The conditioned souls cannot avoid association with
mahamaya. Suffering in the lives of the conditioned souls is
natural and expected; it is the natural reaction to the jiva-souls’
misguided activities. That suffering is also good because it in-
spires fortunate souls to want to clean themselves of the pollu-
tion of the illusion; it inspires them to want to steady themselves
and avoid further entanglement within material existence.

Positive and negative power

I am habituated to not believe Maya. We learned from Srila
Guru Maharaj and other great personalities that we should
not believe Maya Devi and the tricks of her illusory environ-
ment. Maya may have so much power and be able to do any-
thing and everything within her illusory environment, but we
have learned not to be bewildered by that. We honour Maya,
but we never believe Maya. No doubt we cannot fight with
Maya directly; we are tiny souls, and we must be defeated by
her because the Lord’s power is working behind her. But with
the spiritual strength we receive from Guru-Vaisnava we can
cross over the ocean of maya.

Maya’s power is negative. It comes from the Lord, but it is
anegative power. The power coming through Guru-Vaisnava
to rescue the conditioned souls is positive; it is the Lord’s posi-
tive power descending from His purposeful and positive world.
Whenever the conditioned souls are connected with the Lord’s
positive power, they must be carried beyond the influence of
His negative power. We have no doubt about this as the Lord’s
natural desire for love, beauty, charm, and sweetness is fulfilled
by the unalloyed service of the jiva-souls. If any jiva-soul sin-
cerely wants to dedicate himself to the Lord then the Lord will
certainly rescue him and give him that chance. That is the Lord’s
nature. The Lord gave the jiva-souls free will for this purpose,
as well as for facilitating His play of rescuing the jiva-souls with

the attractive power of His divine form and Pastimes.
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krsna—siirya-sama; maya
haya andhakara

y5h5 krsna, taha nahi
mayara adhikara

(Ce: Madhya, 22.31)

“Krsna is like the sun;
Maya is like darkness.
Wherever Krsna is present,
Maya is absent.”



Arise! Awake! Find a master
and learn from him.

Sons of nectar

Within all the scriptures of India—the Vedas, Vedanta,
Upanisads, Srimad Bhagavad-gita, Srimad Bhagavatam, and so
on—the Lord invites all jiva-souls suffering in the illusory

environment to return to His abode. He calls the jiva-souls,

$rnvantu visve amrtasya putra

(Svetasvatara-upanisad: 2.5)

“You are all sons of nectar. Why are you avoiding Me? Come
back to your home, back to Godhead. Here everything is ready
to give you happiness, ecstasy, service, and joy. Come back to
the nectarean ocean of positive spiritual existence. It is your
property and real identity; you are actually a proprietor of ec-
static spiritual nectar. Your soul has been covered by the illusory
environment, but you are really a son of nectar. Divine nectar
is here waiting for you to taste it. Please come and accept it.”

This is the main invitation of Sri Chaitanya Mahaprabhu, His
associates, and all the scriptures. Amyta means nectar, nectar
that enables you to conquer death. Positive eternal existence
is the jiva-soul’s transcendental wealth and natural position.

Srnvantu visve amrtasya putrd. The Lord and His associates call
out in this way in order to rescue the conditioned souls and give
them real immortal nectar—consciousness about their spiritual

destiny. They call out to the conditioned jiva-souls:

uttisthata jagrata prapya varan nibodhata

(Katha-upanisad: 1.3.14)

“Awake! Arise! You are sleeping in the lap of Maya. You do
not know who you are or what you are doing. You are simply
dreaming. Try to realise the value of your own existence and
proceed to your life’s goal.”

Inspiring association

The general lifestyle of the conditioned souls does not lead them

to sincerely consider spiritual life. But when the conditioned
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souls come into the association of the sadhus and the scriptures,
they can be inspired to take spiritual life seriously. When souls
are in the association of persons who can discriminate between
matter and spirit, persons who are pursuing the supreme ben-
efit of their spiritual lives, then they will be influenced and in-
spired. They will think about their own position more and they
will begin to feel the existence of their spiritual wealth. Then the
soul will begin to enquire about matter, spirit, transcendence,
karma, jhan, bhakti, and so on. Through discussion of these
topics in the association of the sadhus, and by engaging in the
service of the sadhus who enlighten them, the jiva-souls will be
benefitted and their spiritual fortune will be revealed to them.

Essential questions

In Sri Chaitanya-charitamrta, Sanatan Goswami asked Maha-
prabhu Sri Chaitanyadev:

‘ke ami’,"kene amaya jare tapa-traya’
iha nahi jani—'kemane hita haya’
‘sadhya’-’sadhana’-tattva puchhite na jani
krpa kari’ saba tattva kaha ta’ apani
(Sri Chaitanya-charitamyta: Madhya-lila, 20.102-103)

“Who am I? Why am I suffering within this material environ-
ment? If I do not know this, how will I be benefitted? What is
the supreme benefit of my life? How can I attain that? I do not
know how to enquire properly. Please be merciful to me and
reveal these truths in my heart.”

Sanatan Goswami was not foolish. He was the Prime
Minister of Bengal under Nawab Hussain Shah, but he asked
these questions. There are many examples of great persons in
the scriptures, such as Maharaj Pariksit and Maharaj Nimi, who
asked simple questions. Such questions are actually the best
questions for the conditioned souls.

The inspiration to ask questions about the essence of life

comes to fortunate conditioned souls through self-realisation.
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search for the Absolute.” Athato means, “Now, after experi-
encing so many things in the mundane world and gradually
coming to properly realise their position, the jiva-souls come
to enquire about the Absolute.” The necessity for spiritual life
can be felt by the conditioned souls only after a fundamental
level of realisation.

Proper realisation begins by understanding consciousness
and then the atma (self). The first lesson from the sadhu, the
first lesson in spiritual life, is atmanam viddhi: “Know thyself;
try to understand your own self.”

When a conditioned soul becomes a sincere seeker and he
finds a real master, then both the master and student are fully
satisfied. The sadhu teaches the sincere seeker how to discover
his own self. Self-realisation is the best thing for the conditioned
souls, and it is the real necessity of the conditioned souls. When,
through their fortune, souls begin to search for their own self,
they will begin to feel it, at first a little and then more and more.
When their feelings come to them, then their searching spirit
will increase, and they will come to understand who they are
and the illusion they have fallen into. The jiva-soul will gradu-
ally realise, “This body is not actually me. I am simply existing
inside this body and mind. My mental position is playing under
the influence of the illusory environment, and it is neither acting

according to my soul’s intelligence nor guiding me properly.”

The transmigration of the soul

The conditioned souls under the influence of the illusory en-
vironment act foolishly, but they are not actually foolish. They
need only to discover their atma (self). It is necessary for every-
one to discover the atma so that they can act in their own best
interest. As jiva-souls, we are not our mundane bodies. If we
think about this we can feel that it is true. If my father dies and
I'look at his dead body, what is different? My whole life [ have
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been seeing his body, but now it is useless. Within two or three
days it will spoil and emit a bad smell. There must have been
something inside his body that has now left, some spark of life.
You can call it a spirit or whatever you like. Only when his spirit
was present was his body active and conscious. The presence of
his soul, the jivatma, gave life to his body. Now that his jivatma
has left, his body is dead.

In Srimad Bhagavad-gita death is compared to the routine
changing of clothing:

vasamsi jirnani yatha vihaya navani grhnati naro “parani
tatha sarirani vihaya jirnany anyani sarmyati navani dehi
(Srimad Bhagavad-gita: 2.22)

Every day we change our clothes. We take off our dirty clothes
and put on clean clothes. When our clothes become too old
we take them off and never put them on again. The jiva-soul’s
position in the mundane world is like this. The soul changes
bodies the way the body changes its clothes. When the soul’s
body becomes too old or diseased, the soul leaves that body
and accepts a new one. In this way the soul moves along the
waves of birth and death. Na hanyate hanyamane sarire (Bg: 2.20):
the soul is never killed when the body dies. The soul is sanatan:
eternal, indestructible, always fully conscious, and active.

Self-discovery

It is also very helpful to understand clearly not only the rela-
tionship between the soul and the body, but also the soul and
the mind.

indriyani parany ahur indriyebhyah param manah
manasas tu para buddhir yo buddheh paratas tu sah
(Srimad Bhagavad-gita: 3.42)

The senses—the eyes, ears, nose, tongue, and skin—are the
most prominent features of the body. Indriyebhyah pararnit manah:
the mind is superior to the senses. If the mind does not give its
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attention to the senses, then one does not experience anything.
An elephant may walk right in front of someone, but he will not
see it if he is not paying attention with his mind. In this way we
can understand that the mind is superior to the senses. Manasas
tu para buddhir: the intelligence is superior to the mind. If some-
one does not have good intelligence, he will not get any good
results from his mind. A madman has a mind, but because his
mind is unsteady and not guided by his intelligence, he does
not get a good result from his mind. Finally, yo buddheh paratas
tu sah: the soul is superior to the intelligence.

Vedavyas has given us a very nice example to understand
this:

na rarajodupas chhannah sva-jyotsna-rajitair ghanaih
aham-matya bhasitaya sva-bhasa puruso yatha

(Srimad Bhagavatam: 10.20.19)

If we look for the moon in the night sky during the rainy season,
we see only clouds floating across the sky. We are not able to see
the moon. But how are we able to see the clouds? By the moon’s
light. Even though we cannot see the moon we know it is pres-
ent in the sky because we are seeing the clouds with its light.

Like the moon, our atma is covered by the clouds of our
subtle body—the mind, intelligence, and false ego (ahankar).
The subtle body is called chidabhas, a hazy reflection of our
consciousness. The conditioned souls live in the haze of their
mundane mind, intelligence, and false ego, unable to directly
see their true self (atma). But it is the light of the jivatma (soul)
that illuminates their subtle body, and through their subtle body
souls experience the mundane world. In this way we can un-
derstand that it is the jiva-soul’s light that powers his intelli-
gence, mind, senses, and body. The jiva-soul exists inside his
mind and body but cannot be seen by them because it is the
jiva-soul himself who is the seer.
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Liberation: self-determination

When the jiva-soul begins to realise something about his po-
sition he considers, “I am transcendental to mental and phys-
ical existence. I now have this human body and the opportu-
nity to pursue the supreme benefit of my life.” But when the
Upanisads say, “Synvantu visve amytasya putra: you are all sons
of nectar”, how much can a conditioned soul feel this to be true?
Only a liberated soul can feel the full form of this truth. And
liberation does not mean demolition of the jiva-soul’s individ-
ual existence; it means realising the jiva-soul’s eternal form as
Lord Krsna’s servitor.

mubktir hitvanyatha riapam sva-riipena vyavasthitih

(Srimad Bhagavatam: 2.10.6)

In the scriptures it is explained that mukti (liberation) means
giving up the illusory forms we have adopted within maya
and becoming situated in our eternal conscious form (svartip)
as a jiva-soul, as an eternal servant of Krsna—jivera ‘svariipa’
haya—Krsnera ‘nitya-dasa’.

1ha yasya harer dasye karmana manasa gira
nikhilasv apy avasthasu jivan-muktah sa uchyate
(Naradiya-purana)

“Anyone who gives up all other activities and wholeheartedly
serves Krsna with his body, mind, and words at all times under
all circumstances is a liberated soul (jivan-muktal).”

Nothing a soul engaged in Krsna’s service does binds him,
even though he may exist within the material environment
and his activity may look like that of an ordinary person. A
liberated soul may remain engaged in Krsna’s service here in
the material world or he may cross over into the Lord’s eter-
nal abode.
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The transcendental service world

Krsna explained the nature of His transcendental abode in
Srimad Bhagavad-gita (15.6):

na tad bhasayate stiryo na $asanko na pavakah
yad gatva na nivartante tad dhama paramarm mama

The transcendental world is illuminated by the light of Krsna’s
divine form. Krsna says, “The sun, the moon, and the light
sources of this material world cannot illuminate that world.
They have no power to do so. Once you go to that abode you
will never return to the illusory environment.”

Why would we not want to remain within the material
world? Why is the illusory environment bad? Our Guru
Maharaj, Om Visnupad Srila Bhakti Raksak Sridhar Dev-
Goswami Maharaj, gave us a book named The Search for Sri
Krsna, Reality the Beautiful. We can see this type of Krsna concep-
tion present everywhere within this mundane world. Everyone
everywhere is searching for pleasure, joy, happiness, wealth,
beauty, love, and so on. They are searching in so many ways
and spending so much of their energy. They are getting some-
thing of the essence of that from everything in this mundane
world, but what they are experiencing in this world is only
a shadow form of pleasure’s essential existence.

Everyone’s heart is full of rasa (pleasure), but it is distorted
and spoiled within this mundane environment. Everyone here
is exploiting to exist. Their pleasure is always coming at the
expense of others, and no one can really be happy with that.
Also, because their pleasure comes through exploitation, it is
temporary; it can only last for a short time before its reaction
comes and takes it away. Even if the conditioned souls find a
situation with good possibilities for enjoyment within the mun-
dane environment, they cannot remain there forever. Beyond
their control the karmic waves of birth and death always flow

throughout the mundane environment and carry them away.
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The conditioned soul may make a nice building and expe-
rience many joyful matters there, but if he is to die then sud-
denly he is bound to leave everything behind: his house, wife,
children, relatives, property, and so on. In the mundane world
anything—accidents, injuries, death—can happen within a sec-
ond. There is very little hope for happiness in the mundane
environment. It is not actually a suitable environment for the
jiva-souls. When the jiva-souls have an opportunity to go to
the Lord’s transcendental abode, the eternal service world, why
should they stay in the mundane world? They will not lose an-
ything by going there.

Conditioned souls think, “I have a very nice television set.
If I die and leave this life, I will lose that television set.” In the
Lord’s abode the jiva-souls will realise their transcendental form
and live in the transcendental service plane where everything
they need—joy, ecstasy, happiness—is fully present in an ex-
alted way. There in the transcendental world the jiva-souls
never lose anything and they have everything. They have full
opportunity to fulfil their existence through Krsna's service. If
any soul once enters that world he will never feel the need to
return to the mundane environment.

Mystic conscious worlds

The conditioned souls live in the mundane world, but liberated
souls live in both the transcendental world and the material
world. The material and transcendental worlds are completely
different. Their only similarity is that they are both environ-
ments for the jiva-souls. Though they are separate, the tran-
scendental world can appear within the material world. It is
vigata kuntha yasmad: it is infinite and can appear within the
finite world. The material world is not material actually. It is
an illusory conscious world, an illusory environment. Srila
Guru Maharaj said, “Everything is existing within conscious-

ness.” If a jiva-soul’s consciousness is covered by illusion and he
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is not consciously connected with Krsna, then he exists within
Maya’s illusory environment, the mundane material environ-
ment, and he is a conditioned soul. But a liberated soul fully
established in Krsna consciousness has clean and clear vision;
he sees the presence of Krsna everywhere.

sarvatra krsnera miirti kare jhalamala
se dekhite paya yara akhi niramala

If any jiva-soul sees and feels the presence and influence of
Krsna everywhere, then he is not under Maya's control and does
not live in a mundane environment. Rather, he is liberated and
lives in the transcendental world, even while present within
the material world.

Consciousness is necessary. The consciousness of the jiva-
soul has two states: one under the control of Mahamaya, Krsna’s
external potency, and the other under the control of Yogamaya,
Krsna’s internal potency. Beside the illusory environment
Krsna’s divine play is going on everywhere. If any jiva-soul
can understand Krsna's play, then the illusory environment will
leave him, he will get transcendental feelings of happiness in
his heart, and he will enter the eternal service world.

Mysterious depth

Srila Krsnadas Kaviraj Goswami has presented a very deep

idea in Sri Chaitanya-charitamyta:

kama-gayatri-mantra-riipa, haya krsnera svariipa,
sardha-chabbisa aksara tara haya
se aksara‘chandra’ haya, krsne kari’udaya,
trijagat kaila kamamaya
(Sri Chaitanya-charitamyrta: Madhya-lila, 21.125)
Here Srila Krsnadas Kaviraj Goswami gives an explanation
of the Kama-gayatri mantram that we receive at the time of
initiation (diksa). Srila Krsnadas Kaviraj Goswami explains
that there are twenty-four and a half syllables in the mantram.
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Generally it is peaceful and agreeable to consider that there
are either twenty-four or twenty-five syllables in the mantram.
Srila Visvanath Chakravarti Thakur tried to understand why
Srila Krsnadas Kaviraj Goswami said there were twenty-four
and a half syllables. He meditated and searched for the half
syllable. When he was unable to find the half syllable, he be-
came disturbed and began fasting: “If I cannot feel the mean-
ing of this mantram it is unnecessary to continue living. If the
meaning of this mantram will not come to me, I do not want
to remain alive. I would rather die.”

He passed one, then two, then three days without food.
Finally, on the night of the third day, Radharani Herself came
to him and gave him the meaning of the mantram: “In the
scripture Varnagama-bhasvadi you will find an explanation that
the syllable ya, when followed by the syllable vi, is considered
a half-syllable. Please be relieved and take prasadam. Do not
give up your life in this way.”

This was the experience of Srila Vi§vanath Chakravarti
Thakur with this verse of Srila Krsnadas Kaviraj Goswami. Srila
Visvanath Chakravarti Thakur was so learned, but he could
not understand this point made by Srila Krsnadas Kaviraj
Goswami. Srila Krsnadas Kaviraj Goswami tasted the deep,

deeper, and deepest aspects of Krsna consciousness.

The universe flooded with desire

This is not the matter that I feel is necessary to discuss about
this verse. Srila Krsnadas Kaviraj Goswami explains here that
the Kama-gayatri-mantram is Krsna-svartip: it is a nondifferent
form of Sri Krsna. He explains that the twenty-four and a half
syllables in the mantram are like moons manifest within Sri
Krsna’s transcendental form. Krsna’s face, Krsna’s forehead,
Krsna’s eyes, and so on are all described as moons. This also,
however, is not the matter I feel it is necessary to discuss.

My matter is Krsnadas Kaviraj Goswami’s expression,
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“Trijagat kaila kamamaya: the whole universe is overflooded with
kama.” This is the fact. Kama means desire, and kama has two
forms: selfish desire and service desire. Srila Krsnadas Kaviraj

Goswami explains:

atmendpriya-priti-vaiichha—tare bali‘kama’
krsnendriya-priti-ichchha dhare “prema’ nama
(Sri Chaitanya-charitamyta: Adi-1ild, 4.165)

[“The desire to gratify one’s senses is called kama (lust), and the
desire to gratify Krsna’s senses is prema (love).”]

In English we translate the word prema as “love for Krsna”.
Actually there is no word in English for prema. Prema means
something like a mixture of love, attraction, attachment, af-
fection, and sincere hankering. When Srila Krsnadas Kaviraj
Goswami says trijagat kaila kimamaya he means that the uni-
verse is overflooded with both kama, the desire for mundane
enjoyment, and prema, the desire to lovingly serve Krsna.
Kama and prema are both manifestations of Krsna’s power, and
like waves, they both constantly move throughout the universe.

When Krsna manifests His power externally within the mun-
dane world as kama, His power becomes the influence of Cupid,
the desire for mundane enjoyment. Everyone everywhere in the
mundane environment is influenced by that. Not only everyone
here, everyone throughout the three worlds—Svarga, Martya,
and Patala (heaven, earth, and hell)—is influenced by it. No one
can avoid Krsna's power, and His power is present everywhere
within the mundane worlds of Maya’ illusory environment in
its external manifestation as kama (selfish desire).

Krsna also manifests His internal power within the mun-
dane world to distribute prema. Through His personal beauty
and attractiveness He inspires the jiva-souls to engage in His
service. Krsna does this through the gayatri-mantram, which
gives the jiva-souls a connection with Him and His abode of
transcendental service.

It is explained in the scriptures that the gayatri-mantram
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comes from Krsna’s flute. Srila Guru Maharaj explained the

meaning of Krsna’s flute-song, that is, the meaning of the

gayatri-mantram. He explained that the sound emanating

from Krsna’s flute is fully fledged with love, ecstasy, beauty,
and charm; it attracts everyone and fills their hearts with joy. It

is always sweet and produces attachment, attraction, and affec-
tion. Srila Guru Maharaj explained that Krsna is always playing

everywhere in that way; He is always communicating every-
where with everyone’s heart. The sound of His flute, that wave,
descends from the transcendental world with the power to cap-
ture the hearts of everyone in the three worlds and overfloods

the external environment through the gayatri-mantram. That

is the divine form of trijagat kaila kaimamaya (filling the universe

with desire).

Through that gayatri-mantram the jiva-souls connect to
Krsna and are thrown into the wave of devotion, that is, filled
with intense desire to satisfy Krsna. Within a second that devo-
tional wave can automatically lift us up to the transcendental
plane like an elevator. That devotional wave can conquer our
heart and give us good nourishment. Through that we will al-
ways feel the presence of Lord Krsna in our heart, and through
His service we will feel the full happiness of our existence.

Everything is within us, within our own jurisdiction. It is
not necessary for us to go anywhere. What we receive from our
Guru Maharaj, that is, the full form of the gayatri-mantram, is
more than sufficient for us. If we can receive it properly we will
taste it and feel its divine form.

The wave of kama

The waves of kama and prema are always flowing throughout
the universe by the will of Lord Krsna. One carries the jiva-souls
to the illusory environment and one carries the jiva-souls to the
transcendental environment. The illusory environment appears
by the Lord’s will as the material world, but within that the tran-

scendental wave of prema also plays. The jiva-souls must join in

THE WAVES OF KAMA AND PREMA

159

The domes on Sri Chaitanya
Saraswat Math's Temples are

crowned with an om surrounded
by a chakra and flute. This
ornament, which was originally
conceived by Srila Bhakti
Raksak Sridhar Dev-Goswami
Maharaj, represents the
gayatri-mantra and Krsna's
flute-song calling all living
entities to engage in His service.



the flow of these waves; they cannot avoid them. The jiva-souls

are always moving under the influence of these waves. When

the jiva-soul wants to enjoy maya then he is carried away by
the wave of kama and suffers through great troubles in illu-
sion; he forgets his abode, the service of his Lord, everything.
The wave of kama becomes the wave that rounds throughout

the mundane world pushing the jiva-souls through repeated

births and deaths. That wave takes the form of their karma

and pushes the jiva-souls birth after birth all over the material

universe, through the upper planetary systems—Bhii, Bhuva,
Sva, Maha, Jana, Tapa, and Satya lokas—and the seven lower

planetary systems.

A departed soul once told me about that wave that surrounds
souls when they leave their bodies and takes them to their next
birth. After her death she was existing for some time in a neutral
position on the mental plane as a pretayoni (ghost). She once
quickly spoke to me and said that she could only speak for
a short time because at any moment a great wave as thunderous
as a storm was coming to knock her senseless and take her off
to her next birth. She described this force as a wave and said
she needed to leave quickly to hide from that wave.

That wave of kama is always flowing through this mundane
world by the will of Lord Krsna. We can see its influence on so-
ciety. Within the last ten or twenty years we have seen that the
dress which was acceptable on television has changed. Before
it was gentle and sober, but now everyone is nearly naked. This
has changed in a very short period of time. Ten years ago it was
not that way. This means that the world is being influenced
by the wave of kama. Day by day this is happening more and
more in our society during the Age of Kali, and lastly human
society will become no different than beastly animal life. But
when this is happening by Maya’s influence, who can avoid it?
By the influence of the wave of kama, society is gradually mov-
ing towards a hellish position for the satisfaction of the general
people. People are trying to enjoy materially, and for that they
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are breaking and changing the laws of society.

The wave of prema

This is related to the waves of kama and prema, and their in-
fluence on the consciousness of people. Whenever there is
disturbance in this mundane world, like we see in the world
today, then the spiritual wave, the wave of prema, comes down

to set everything right. Krsna Himself says:

dharma-samsthapanarthaya sambhavami yuge yuge
(Srimad Bhagavad-gita: 4.8)

Everything is actually the Lord’s play, and everyone is really
the Lord’s instrument. The Lord gave us freedom, expecting we
would happily serve Him, but some unfortunate souls want
to enjoy for themselves and thus become conditioned. To set
those souls and the situation of society on the right path the
Lord comes to the mundane world or sends His associates there.

ataeva kama-preme bahuta antara
kama—andha-tamah, prema—nirmala bhaskara

(Sri Chaitanya-charitamyta: Adi-lila, 4.172)

“Kama and prema are complete opposites. Kama is like dark-
ness and prema is like bright light.”

Under the influence of kama the jiva-souls cannot see any-
thing; they live in great darkness. They can only feel the influ-
ence of that wave of kama indirectly and are unable to avoid
it. But prema is like very clean, happy light, not burning light,
and it liberates the conditioned souls. Many people say, “Mukti,
mukti, mukti,” but mukti actually means moving out of dark-
ness into light. That is real liberation.

The jiva-souls have natural capacity for thinking, feeling,
and willing, so they will automatically feel love and affection
for their Lord, and be exalted with that, when they see Him
through the light of the wave of prema. The solution to the
suffering of the jiva-souls is dedication, love, and affection for
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Lord Krsna. The Lord’s service is transcendental, and through
the Lord’s service the kama present in the jiva-souls’ hearts is
transformed into prema by the Lord’s divine influence.

When we are established in the plane of dedication we will
get an undisturbed and peaceful life. Until that wave of prema
transforms the desires within our hearts and carries us beyond
the illusory environment, we will still be pulled by illusion’s
gravitational field. But when we cross the illusory environ-
ment’s gravity by the Lord’s positive power, we will realise
our standard position. We will understand ourselves, and over
and above that we will enter the transcendental plane where
the eternally liberated souls are engaged in the Lord’s service.
We are connected with the Lord and His service before libera-
tion no doubt, but real service begins after liberation, after we
are wholeheartedly dedicated with our full energy to satisfy-
ing the Lord. When that pure mood of devotion, that wave of
prema, enters our hearts, we will cross the gravitational field
of Maya’s illusory environment and easily be carried by it to
Goloka Vrndavan.
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SECTION FOUR

Achintya-
Bhedabheda-
Siddhanta

Dasa-mula-tattva

Truth Eight:

bhedabheda-prakasam sakalam api hareh

Everything is a manifestation distinct

yet non-distinct from Krsna.
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CHAPTER NINE

Perfect Harmony

The conception of Sri Chaitanya Mahaprabhu is called the
achintya-bhedabheda-siddhanta: the conclusion of inconceiv-
able difference and nondifference. Sri Chaitanya Mahaprabhu
taught that the achintya-bhedabheda-siddhanta applies to
everything, and that everything can be adjusted and harmo-
nised by it. His teaching of achintya-bhedabheda-siddhanta is
not a vad, an ism. Sri Chaitanya Mahaprabhu did not preach
an ism. He preached siddhanta: perfect conclusions that make
perfect harmony with everything, perfect conclusions that har-
monise all isms.

Before the appearance of Sri Chaitanya Mahaprabhu
there were great Acharyas who preached different con-
ceptions. There was Sankar Acharya and his conception of
advaitavad [non-dualism], which is also known as mayavad
[illusionism]. There was Ramanuja Acharya and his concep-
tion of visistadvaitavad [qualified non-dualism]. There was
Madhva Acharya and his conception of suddha-dvaitavad
[pure dualism]. There was Visnu Swami and his conception

of Suddhadvaitavad [pure non-dualism]. And there was
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vikriditam vraja-vadhiibhir
idam cha visnoh
sraddhanvito ‘'nusrnuyad
atha varnayed yah

bhaktim param bhagavati
pratilabhya kamarh
hrd-rogam asv apahinoty
achirena dhirah

(SB: 10.33.39)

“A sober soul who faithfully
hears about and then
describes Visnu's play with
the Vraja-gopis quickly
attains supreme devotion to
the Lord and soon leaves
behind his heart disease of
material desire.”

Nimbarka Acharya and his conception of dvaitadvaitavad
[dualism—cum-non-dualism]. There were so many vads, isms.
Sri Chaitanya Mahaprabhu met with followers of all
these conceptions, and everywhere He successfully estab-
lished His conception of achintya-bhedabheda-siddhanta. He
met many famous scholars like Sarvabhauma Bhattacharya
and Prakasananda Saraswati. He discussed religion with
them and gave them Krsna consciousness through His
achintya-bhedabheda-siddhanta.

The Supreme Lord: Visnu

Other than mayavad, all of these conceptions are Vaisnava con-
ceptions, and following them should be considered Vaisnavism.
The definition of Vaisnava is Visnur asya Devata iti Vaisnava: one

who is a devotee of Visnu is a Vaisnava. All the scriptures say,
“All creation comes from Visnu.” Visnu means everyone’s Lord.
There may be many different conceptions of Visnu, and many
different conceptions of how to worship Him, but everyone

who worships Him is a Vaisnava.

The Supreme Lord has many different forms and all of them
can be referred to generally as Visnu. You will see a perfect ex-
ample of this in Srimad Bhagavatam. There it is described that
Krsna is the Lord’s original and supreme form and that Visnu is
His expansion. There it is also described that Visnu and Krsna
are a nondifferent tattva [truth]. Everyone knows that Krsna
performed the rasa-lila. Everyone knows that it was not Visnu,
and that only Krsna can perform the divine Pastime of danc-
ing with the gopis all night in Vrndavan. But when Vedavyas
described that Pastime he wrote, “Vikriditari Vraja-vadhiibhir
idarit cha Visnoh: Visnu is playing with the Vraja-gopis in the
rasa-lila.” Everyone knows it was really Krsna who performed
this Pastime, but Vedavyas used the name Visnu to emphasise
that Krsna is nondifferent from Visnu so that no one would

conceive of Krsna's rasa-lila in a mundane way.
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From general to specific

In this way we can understand that God is one, but, according
to our capacity, we understand Him deeply, more deeply, and
most deeply. Because of this, many different forms and concep-
tions of God consciousness are taught in this world for differ-
ent persons. God consciousness is always one, but we see that
within different conceptions there are different procedures for
practising devotional life and that different forms of the Lord
are worshipped. For example, Ramanuja Acharya worshipped
Laksmi-Narayan and Madhva Achérya worshipped Bala Krsna.

Mahaprabhu Sri Chaitanyadev knew everything, and He
taught the procedure to worship Krsna, the Supreme Persona-
lity of Godhead, who has the full range of relationships with
the jiva-souls.

aradhyo bhagavan vrajesa-tanayas tad-dhama vrndavanam
ramya kachid upasana vraja-vadhii-vargena va kalpita
§rimad-bhagavatam pramanam amalam prema pumartho mahan
§ri-chaitanya-mahaprabhor matam idar tatradarah nah parah

Srila Vi$vanath Chakravarti Thakur, who was a very exalted
devotee in the school of Sri Chaitanya Mahaprabhu, presented
Sri Chaitanya Mahaprabhu's conception in gist form in this
verse. His expression is, “Nanda Nandan Krsna of Sri Vrndavan
Dham is the Supreme Personality of Godhead and the most
worshippable form of the Lord, the Vraja-gopis” worship of
Krsna is the supreme form of worship, Srimad Bhagavatam is

the supreme scripture, and divine love for Krsna is the supreme

goal and wealth of life.”

Srila Visvanath Chakravarti
Thakur

The sun and his rays

We can understand Mahaprabhu Sri Chaitanyadev’s concep-
tion, especially His achintya-bhedabheda-siddhanta, clearly
through the writings of Srila Bhakti Vinod Thakur.
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tad bhinnamsams cha jivan prakrti-kavalitan tad-vimuktams cha bhavat
bhedabedha-prakasam sakalam api hareh sadhanam $uddha-bhaktirm

(Dasa-miila-tattva-nirydasa)

Srila Bhakti Vinod Thakur explains Sri Chaitanya Mahaprabhu's
teaching: everything is a manifestation of the Lord and is in-
conceivably different and nondifferent from the Lord. The
jiva-souls, for example, are different and nondifferent from the
Lord. The jiva-souls’ existence is compared to sun-rays which
come from the sun, the Lord. The jiva-souls’ existence has al-
most all the same qualities as the Lord, just as sun-rays have
almost all the same qualities as the sun. But just as it is the
qualities of the sun that exist within sun-rays, so it is the Lord’s
qualities that exist within the jiva-souls.

The Lord is supreme and exists with full power and qual-
ity, while the jiva-souls are very tiny and insignificant. In this
way we can understand the jiva-souls and the Lord to be
achintya-bhedabheda, inconceivably different and nondifferent.

This is Mahaprabhu’s conception.

Harmonising the inconceivable

The Lord is all-powerful. He exists with all quality and quali-
fication, and He is never subject to illusion. He is infinite and
therefore able to reveal Himself to the finite jiva-souls. When
the jiva-souls pray for His mercy, the Lord can reveal Himself
to them and give them His ecstatic service. If He could not do
this, then He would not be infinite.

The jiva-souls, though they are finite and subject to illusion,
can know the Infinite (Krsna), by His will. That is achintya,
inconceivable, and that means that the relationship between
Krsna and Gurudev is achintya, the relationship between
Gurudev and the jiva-soul is achintya, and the jiva-souls’ ser-
vice to Krsna is also achintya. Yet they all happily exist, by the
will of Krsna, which is also achintya.

The jiva-soul is finite and Krsna is infinite. But everyone
has heard so many times that Krsna exists within every soul’s
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heart. This is a firm truth. But how can the Infinite live within
the finite’s heart? Only by the Infinite’s will. That is achintya.
How exactly it is possible that Krsna exists within the heart
of the jiva-soul is achintya. Where exactly He exists there
is achintya. How the jiva-souls can do wrong and go off to
the illusory environment when He is present in their heart is
also achintya. If Krsna exists in everyone’s heart, and Krsna's
power can remove all inauspiciousness, then why are the
jiva-souls conditioned in the mundane environment? Why
are they attached to the mundane environment? This is also
achintya. The jiva-souls are simultaneously very near the
Lord and very far from the Lord. Their position is achintya.
All of these examples of inconceivable relationships can be
harmonised naturally through Sri Chaitanya Mahaprabhu's
achintya-bhedabheda-siddhanta.

Levels of knowledge

The jiva-souls are by nature chit, spiritually conscious and
knowing. This means that the jiva-souls can by nature experi-
ence transcendental reality, that they have the capacity to
experience what is achintya. To do so they only need to be free
from the influence of illusion and receive the Lord’s grace.

The scriptures describe the jiva-souls’ knowledge in five
stages: pratyaksa, paroksa, aparoksa, adhoksaja, and aprakrta.
Pratyaksa-jian means direct knowledge, knowledge based on
what is seen and felt by the senses and mind. Paroksa-jfian
means indirect knowledge, knowledge that is learned from oth-
ers based on their experiences with the senses (pratyaksa-jfian).
Mundane science, Darwin’s theory of evolution, and so on,
come from these two forms of knowledge. The scriptures ex-
plain that these are external forms of knowledge; they are like
smokey coverings over the fire of the jiva-souls’ pure conscious
nature.

Under the influence of illusion the jiva-souls perceive the

material environment through their mind and senses, and
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they also make so many misperceptions of that environment
with their mind and senses. They easily mistake smoke for fog,
ropes for snakes, and so on. If jiva-souls try to make conclu-
sions about the inconceivable based on their sensory knowl-
edge and mental experience of the mundane world, they will
be confused and misled. The pratyaksa and paroksa forms of
knowledge are ignorable for jiva-souls who want to experience
the inconceivable.

Scientific research and transcendental existence

We can also see though that scientific knowledge has a relation-
ship with transcendental knowledge. All jiva-souls are natu-
rally theistic; they are made of chetana, consciousness, and their

thinking, feeling, and willing all lead them towards the theis-
tic world. Now, in the scientific age, there is so much research

going on. The subject of the scientists’ research is mundane no

doubt, but their research is also very successful. We now have

radio, television, internet, space travel, and so on.

Significantly, we can see that the scientists have discovered

how to communicate through the ether. This shows everyone

that it is not unreasonable to try to connect to a transcendental

source of knowledge and the transcendental world.

After making so many discoveries Albert Einstein said, “Iam

searching beyond this material world now.” And Krsna said,
“Bahiinam janmanam ante jiianavan Mam prapadyate (Bg: 7.19): af-
ter a very long time someone who has actual knowledge will

surrender to Me.” Many scientists are now concluding that they
have been studying so many things in the material world but

that now they must expand their search. This means that the

searching spirit and the nature of consciousness itself naturally
leads scientists (souls) in a theistic direction. It is my hope and

expectation that as scientific research progresses the scientists

and everyone who follows them will proceed towards the tran-
scendental world as they get clues about connecting with tran-
scendental knowledge. I expect that gradually, by the mercy
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of Nityananda Prabhu and Sri Chaitanya Mahaprabhu, the
atheistic age will come to an end, and most scientists will
become theistic and get Krsna consciousness. I do not think
everything will go into the line of atheism.

If someone can believe that transcendental knowledge can
descend from the transcendental abode, then we cannot say
he is an atheist. I have travelled all over the world, and I have
not actually seen an atheist anywhere. In some way everyone
respects higher knowledge and higher existence. It is just that

their respect is not properly adjusted. This means that every-

Albert Einstein

one has a theistic mentality and respect for theism. Whenever
anyone has clean consciousness, faith, and real hankering in
their heart, they can easily understand the divine form of ex-
istence that is present in the Lord’s transcendental abode, full

with love and affection.

Overpowering revelation

In this way we can understand the position of pratyaksa-jiian,
direct sensory knowledge, and paroksa-jfian, knowledge
from others” discoveries. Above these types of knowledge is
aparoksa-jiian: indistinct knowledge of consciousness. We can-
not clearly describe that type of knowledge, though we can con-
nect with it through scriptural advice. Then, from beyond that
plane of hazy consciousness comes transcendental knowledge:
adhoksaja-jian. Srila Viévanath Chakravarti Thakur has given

a definition of adhoksaja knowledge:

adhah-krtam atikrantam aksajam
indriyajam jfianarm yena sah adhoksaja

“Knowledge that exists beyond the reach of our senses—our
eyes, ears, nose, tongue, touch, and mind—that can forci-
bly knock down and cross over our worldly knowledge is
adhoksaja knowledge.”

Within adhoksaja knowledge there are stages of revela-
tion, and the highest level is the fifth level of the jiva-souls’
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We meditate on the Supreme Truth,
who is eternally self-existent
beyond illusion, autonomous, and
directly and indirectly

aware of everything. He creates,
maintains, and destroys this
world. He revealed the Absolute to
Brahma through the heart

and bewilders the demigods. In Him
the three creations (the modes of
goodness, passion, and ignorance)
exist like transformations of

light, water, and earth.

knowledge: aprakrta-jiian. Aprakrta means supramundane.
Aprakrta-jiian means divine knowledge that reveals the tran-
scendental form of reality but may appear ordinary. Inspiration

to seek this highest, fifth dimension of knowledge is most valu-
able. Light from that aprakrta plane has been given to the world

by Sri Chaitanya Mahaprabhu, who has shown aprakrta-lila—
the divine Pastimes of the Supreme Lord’s supramundane,
human-like form—to be the subject and focus of all the scrip-

tures, and the supreme goal of eternal life.

Spiritual form

The Vedanta-darsana begins with the command to search for
the Absolute.” This advice is actually for persons who are un-
qualified, who must be reminded to search within the tran-
scendental plane. But anyone whose consciousness has entered
religious ground and the religious platform can play there hap-
pily with the meanings of the next stitra, “Janmady asya Yatah:
Brahma is the source of everything.” Brahma is adhoksaja. We
cannot understand Brahma, the source of everything, with only
our mind and senses, but Brahma can be revealed to us, and
that revelation can easily overpower our mundane experience.

Srimad Bhagavatam begins with an explanation of this second
siitram, an explanation of janmady asya Yatah—Brahma. This
means Srimad Bhagavatam begins with an explanation of what
descends from the adhoksaja plane of knowledge; it begins
from the all-powerful divine platform.

Sankar Acharyas theory of mayavad [illusionism] is
summarily dismissed within the very beginning of Srimad

Bhagavatam’s explanation of Brahma:

janmady asya yato ‘nvayad itaratas charthesv abhijnah svarat
tene brahma hrda ya adi-kavaye muhyanti yat siirayah
tejo-vari-mrdam yatha vinimayo yatra tri-sargo ‘'mrsa
dhamna svena sada nirasta-kuhakam satyam pararm dhimahi

(Srimad Bhagavatam: 1.1.1)
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Mayavad is dismissed here because Vyasadev concluded this
introductory verse with the phrase Satyam Parar dhimahi:
“Imeditate on Brahma, the Supreme Truth, the Supreme Reality.”
There cannot be meditation upon something that has no form,
so there cannot be meditation on the Supreme if the Supreme

has no form.

Sankar Acharya taught that Brahma is nirakar [formless],
nirvides [devoid of qualities], and nihSakti [powerless]. He
wrongly claims that the Supreme is formless and all forms are
illusory. His philosophy, mayavad, is a very bad thing. It is di-
rectly offensive to the Supreme Lord and His eternal spiritual
form, and is contradictory to the teachings and intentions of
Vedavyas. Inside Sankar Acharya’s teachings are many mira-
culous expressions, but his conclusions lastly lead nearly to
nastikavad [atheism)].

Concealing the Lord

Sankar Acharya’s philosophy is no doubt very prominent in
India. Still today forty per cent of the people in India follow
Sankar Acharya. That is so, however, only because it is Krsna's
desire.

mubktim dadati karhichit sma na bhakti-yogam
(Srimad Bhagavatam: 5.6.18)

Krsna is always eager to give liberation to the jiva-souls. If any-
one approaches Him through the proper channel He will easily
grant them liberation. It is no problem for Him. But for Krsna
to give conditioned souls devotion is very heavy for Him.
Through devotion Krsna’s heart can be captured, and He can be
bound by love and affection to His devotee. Krsna is not foolish,
and He does not always want to give everyone devotion. When
Krsna wanted to hide the practice of bhakti-yoga from insin-
cere souls, He ordered Lord Siva, “Go and preach mayavad.”

rajan patir gurur alar
bhavatar yadinar
daivarh priyah kula-patih
kva cha kinkaro vah

astv evam anga bhagavan
bhajatarh mukundo
muktirh dadati karhichit
sma na bhakti-yogam

(SB: 5.6.18)

[Sukadev Goswami says
to Maharaj Pariksit:]

“O King, Lord Mukunda is
the maintainer, teacher,
worshippable friend, and
patriarch of you and the

Yadus; sometimes He is even

your servant. He gives

liberation to those who serve

Him, but He never gives
them loving devotion (like
He has given you, who

do not desire liberation or
enjoyment).”

mayavadam asach-chhastram prachchhannam bauddham uchyate

mayaiva vihitam devi kalau brahmana-mrtina

(Padma-purana: Uttara-khanda, 25.7)
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Saitkar Achdrya

Then Lord Siva told Durga Devi, “In the Age of Kali I will take
the form of a brahman, Sanikar Acharya, and explain the Vedas
in an atheistic way similar to Buddhism to cover and hide the
Lord’s position.”

Supernatural capacity

In this way Bhagavan Sri Krsna came to preach the theory
of mayavad in the Kali-yuga in the form of Sanikar Acharya.
Sankar Acharya was the only son of his mother, and he de-
cided he wanted to take sannyas when he was an eight-year-
old boy. It is a Vedic rule that no one can take sannyas without
the permission of his mother. Sankar Acharya tried in several
ways to get permission from his mother, but she would not
give it to him.

As an incarnation of Lord Siva, Sanikar Acharya could per-
form miracles. One day he went with his mother to the river
to bathe and performed a miracle so that he could receive her
permission to take sannyas. While he was bathing in the river
he arranged for a crocodile to suddenly grab him. Then he cried,

“Save my life!” He called to his mother, “O Mother! Give me per-
mission to take sannyas. This crocodile is eating me and before
I die I want to take sannyas. Please give me permission now.”

His mother gave her permission at that time. What could she
do? She said, “I give you my permission to take sannyas.” Then
immediately the crocodile left Sankar Acharya alone. Sankar
Acharya came out of the water, paid his dandavat pranam to
his mother, and left to take sannyas. Sankar Acharya had this
sort of miraculous character, and with this type of capacity he
preached his philosophy of mayavad.

The lotus eyes of Brahma

We can understand how Sanikar Acharya preached his philos-
ophy of mayavad and how it was defeated by the devotees
of the Lord through a story about Ramanuja Acharya. I am
very much attracted to the philosophy of Ramanuja Acharya
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because Mahaprabhu has shown the glory of his teachings.
There are many very sweet stories from the Sri sampradaya.
Anyhow, once when Ramanuja was a twelve-year-old boy he
defeated his Sanskrit guru, Yadava Prakas. In the Chhandogya-
upanisad there is a beautiful explanation of Brahma which de-

scribes how Brahma's eyes are sweet, beautiful, and attractive:

yatha kapyasam pundarikam evam aksini

(Chhandogya-upanisad: 1.6.7)

Sankar Acharya said that this verse means that Brahma has
no eyes, that Brahma is nirakar and nirvises, devoid of form
and qualities. That is Sankar Acharya’s description of Brahma.
Ramanuja Acharya explained this verse of Chhandogya-upanisad
to mean that Brahma’s eyes, meaning Bhagavan’s eyes, the per-
sonal Lord’s eyes, are like beautiful lotus petals. He explained
that it means that Bhagavan’s big eyes have a little light blue
and reddish colour around them, and they are very palatable
looking.

In his commentary, Sankar Acharya said, “Kapi asam—
kapyasam.” Kapi means monkey. Maybe you have seen at the
Jagannath Temple in Puri Dham there are monkeys whose back
part is a little reddish. This was Sanikar Acharya’s explanation:

“Bhagavan'’s eyes are like the reddish back part of a monkey’s
body.” I have read this explanation in Sankar Acharya’s com-
mentary. Sankar Acharya is not foolish. It is only the divine
will of Lord Krsna that Sankar Acharya gave this explanation.

When the twelve-year-old boy Ramanuja heard this explana-

tion from Yadava Prakas he began to cry. His guru asked him,
“Why are you crying?”

Ramanuja replied, “It is impossible! Bhagavan’s eyes are not
like a monkey’s reddish back part! How could any gentleman
make this sort of comparison? I cannot understand!”

Yadava Prakas asked him, “Can you explain something more
than Sankar Acharya?”

We must not forget Ramanuja was only a twelve-year-old

boy at this time. He replied, “Yes, I can. The word kapi means
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I serve Govinda, the original Lord,
whose illustrious bodily efful-
gence is the origin of the indivisi-
ble, inconceivable, and unlimited
Brahma, within which innumera-
ble universes filled with unlimit-
edly variegated creations and
opulences exist.

monkey, but kapi also means padma [lotus]. The definition of
kapi is kam pibati kapi, that is, kapi means something that drinks.
So kapi means the nala [stem] of a lotus flower. Thus kapy-
asam means that which lives on top (asam) of a drinking stem
(kapi); it means a lotus flower. The whole verse yatha kapyasari
pundarikam evam aksini means that Bhagavan’s eyes are lotus
eyes. Everyone knows this! Everyone knows Bhagavan’s eyes
are like lotuses. Why did Sankar Acharya miss this point?”

Hearing young Ramanuja’s explanation, Yadava Prakas
was surprised, “I cannot tolerate this boy, I shall kill him!”
He tried to also, but lastly Laksmi-Narayan saved Ramanuja,
and Yadava Prakas became his disciple. This type of story
is found in Ramanuja Acharya’s sampradaya. Of the four
Vaisnava sampradayas—the Sri, Brahma, Rudra, and Sanaka
sampradayas—we see that the Sri sampradaya has the most
exemplary devotional activity.

The bright effulgence of the dark Lord

In this way we can understand that Brahma really means
Bhagavan, the Supreme Personality of Godhead. But what is
the actual definition of Brahma?

yasya prabha prabhavato jagad-anda-koti-
kotisv asesa-vasudhadi vibhuiti-bhinnam

tad brahma niskalam anantam asesa-bhutam
govindam adi-purusarh tam aharm bhajami

(Sri Brahma-sarihita: 5.40)

Brahma, or Brahmaloka, is the plane of divine light beyond all
the material universes which is described by the Upanisads.
Many jhianis and yogis may study or meditate on this imper-
sonal form of Brahma, considering it the highest destination,
but that aspect of Brahma is actually an external form of Krsna

which emanates from His divine personal form.

vadanti tat tattva-vidas tattvam yaj jnanam advayam
brahmeti paramatmeti bhagavan iti Sabdyate

(Srimad Bhagavatam: 1.2.11)
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In Srimad Bhagavatam Vyasadev explains that all the rsis and
munis have taught that the highest conception and destina-
tion in spiritual life is beyond Brahma, the nondifferentiated
Absolute, and beyond Paramatma, the Supreme Soul. They
have taught that the highest conception is Bhagavan. Only in
the Bhagavan conception—the Sweet Absolute, Sri Krsna—
is there full-fledged theism. Krsna is really Brahma’s svariip,
Brahma’s original form.

Srila Krsnadas Kavirdj Goswami gave us a very clean and

clear example to understand this:

brahma—anga-kanti tara, nirvisesa prakase
siirya yena charma-chakse jyotirmaya bhase

(S#1 Chaitanya-charitamyta: Madhya-lild, 20.159)

When we look at the sun in the sky, we see it as a gloriously
illumined ball though we know that inside the sun there is an
environment and life and many things playing in different
ways. Our vision of Brahma is like that. We see it from very far
away, and we do not see directly what it is. It is actually beyond
our capacity to understand directly. It is adhoksaja [impercepti-
ble]. We may be able to think of it at first by thinking of a light
or energy not found in this world; but inside that, what we
may think of as the light of Brahmaloka, is Vaikunthaloka, the

variegated spiritual world.

jyotir-abhyantare riipar atularm §yama-sundaram

(Narada-paficharatra)

If you enter into the glow of Brahmaloka, you will see it is
actually the effulgence of Krsnaloka, and inside Krsna's
eternal abode you will find the beautiful, blackish form of
Syamasundar, Reality the Beautiful, Krsna, eternally engaged
in His sweet play. That is full-fledged theism.

In Sankar Acharya’s conception there is no Reality the
Beautiful, no emporium of all rasa, no Supreme Personality of
Godhead. In Sri Chaitanya Mahaprabhu's conception Sankar’s
nirakar nirvise$s Brahma is the divine effulgence of the play-
ground of the Lord—Reality the Beautiful, Krsna.
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The Creator and His creation

To consider Brahma to be nothing more than nirvises and
nirakar, impersonal and formless, is to be avoided because it
is not possible. All of creation, both transcendental and mun-
dane, has form, and all jiva-souls have form. But the Creator
Himself cannot have a form? It is unthinkable. How can the
Creator of everything, the Creator of all forms and qualities,
have no form and qualities? The Creator cannot be less than
His creation. He can never be zero. Whatever is present within
us must be present in our source. We can never think that the
divine source of all things is powerless and has no personality.
After the Lord has created me, I will deny Him? He has given
me a form, consciousness, realisation, and so on. He has given
me so many things, and with them I will deny Him? It is non-
sense thinking.

Within the material creation everything generally moves in
a systematic way. The planets orbit around the sun and so on.
How can the Creator be powerless or foolish? It sometimes
may be difficult for some persons to see that everything is mov-
ing nicely under the Lord’s control. Sometimes it may seem to
some that everything is happening in a wrong way. But whether
everything seems to be moving rightly or wrongly, the Creator
cannot be considered powerless.

Divine personality

Vedavyas said, “Raso vai Sah.” Sah means ‘He’. Brahma is ‘He’,
who is the Creator of all, the cause of all causes, who has His
own existence, who is fully complete, and who is Reality in
its fullest form, who is for Himself and by Himself as Reality
the Beautiful. This expression of Vedavyas also summarily dis-
misses Sankar Acharya’s nirvisesvad. If Brahma is “He’ then
Brahma cannot be nirakar, nirvises, and nihsakti. He must have
form, qualities, and power.

We read everywhere that the Lord has eternal form, qual-
ities, and power. He does not have a material form. He does
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not have a form like the forms we see in this world. He has
a transcendental form. In Islam they do not explain this en-
tirely, but they always pray, “By your mercy Allah, by your
mercy Allah.” If the Lord does not have form and power, how
can He bestow mercy? The Muslims also say that after death
everyone will be judged by the Lord. If the Lord has no potency
and personality, how can He judge everyone? In Christianity
there are many descriptions of heaven. The Lord Himself, His
form, His qualities, and so on are not directly described, but if
He is said to be eternally playing in heaven, then He must have

a transcendental form and qualities.

Inconceivable wonders

The transcendental, eternal form of the Lord is aprakrta,
supramundane, and is supremely worshippable. But it is no
doubt difficult to believe that the Lord’s supreme form is that
of a young boy named Krsna, whom we can play with and feel
joyful by serving.

Srutim apare smrtim itare
bharatam anye bhajantu bhava-bhitah
aham iha nandarh vande
yasyalinde param brahma
(Sri Chaitanya-charitamyta: Madhya-lild, 19.96)

Who will actually believe that the Supreme Personality of
Godhead Krsna plays in the courtyard of His father Nanda
Maharaj? So many rsis have done so much research and finally
given us this knowledge. They have no intention to cheat us.
Vyasadev has given us this knowledge, this finest consciousness,
and he has no intention to cheat us. Whether we believe it or
not, it is true. It may be difficult for us to conceive, but still it
is true, and when we become established in that truth we will
feel complete joy and ecstasy.

Krsna’s eternal abode and His existence within that abode
are no doubt inconceivable for the conditioned souls. How it

is that the Lord has unlimited eternal forms—Iike Nrsimhadev,
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asad va idam agra asit tato vai sad
ajayata tad atmanarh svayam akuruta
tasmat tat sukrtam uchyate iti
yad vai tat sukrtam raso vai sah
rasam hy evayarh
labdhvanandi bhavati

ko hy evanyat kah pranyat

yad esa akasa anando na

syat esa hy evanandayati
“At first, this world was
unmanifest. It manifested

from Brahma, He who

created Himself and is thus
known as perfection (‘self-
made’). He who is perfect

is rasa. Only by attaining rasa
(Him) does the soul become
joyful. If He, Joy, the Supreme,
did not exist, who would

live, who would breath? He
alone gives joy to everyone.”



That which is beyond material
nature is inconceivable. Do not try
to understand it intellectually.

I serve Govinda, the original Lord,
who is lovingly served by hun-
dreds of thousands of goddesses
and tends His bountiful cows

in His abodes made of spiritual
gemstone, which are covered by
millions of wish-fulfilling trees.

Vamandev, Ramachandra, and Krsna—is achintya [inconceiv-
able]. How itis that They all exist in an eternal, fully conscious
way, full with Their own spiritual property within Their own
infinite abodes is also achintya. How They all exist at once
within Paravyoma Dham, the spiritual world, is also achintya.
How Krsna sometimes takes the form of Vasudev, sometimes
takes the form of Sankarsan, and sometimes takes the forms
of Pradyumna and Aniruddha is achintya. How Krsna some-
times shows His prabhava-vilas and vaibhava-vilas forms in
His different abodes—Dvaraka, Mathura, and Vrndavan—is
achintya. How Krsna can expand His power like a candle that
lights thousands of other candles, and how all the candles can
shine with His same supreme power, is achintya. Anor aniyan
mahato mahiyan: how Krsna can be smaller than the smallest
and greater than the greatest at the same time is achintya. How
Krsna is always fully present within all of His infinite manifes-
tations simultaneously—all of these things are achintya.
Achintya means that which is beyond our capacity to think

or understand.

achintyah khalu ye bhava na tams tarkena yojayet
prakrtibhyah param yach cha tad achintyasya laksanam
(Mahabharata: Bhisma-parva, §5.22)

Srila Guru Maharaj used to say that our mundane brains are
like puppy brains: they cannot conceive of the transcendental
reality. Prakrtibhyal param, everything we can think, see, and do
is all powerless in trying to realise what is achintya, inconceiv-
able. But when the scriptures describe something as inconceiv-
able (achintya) and imperceptible (adhoksaja) it does not mean
that it does not exist; it means it is happily existing beyond this
universe in the transcendental realm that can be revealed to us.

chintamani-prakara-sadmasu kalpa-vrksa-
laksavrtesu surabhir abhipalayantam
laksmi-sahasra-§ata-sambhrama-sevyamanarm
govindam adi-purusarh tam aham bhajami

(Sri Brahma-sarihita: 5.29)
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How can we conceive of Krsna’s divine abode? How can we
conceive that every woman there is like Laksmi Devi, and that
all wealth is existing within each of them? How can we con-
ceive that Krsna is their only Enjoyer, and that everything there
exists for Krsna’s enjoyment? How can we conceive that there
we can ask a wish-fulfilling tree for a ripe mango that has no
skin or seed? It is all achintya, but also, very happily existing.

Internal feeling

Everything that exists in the transcendental world exists within
consciousness. The divine play of Krsna’s aprakrta-lila can be
felt in the hearts of the jiva-souls through revelation. Srila Guru
Maharaj would say, “Everything exists within consciousness;
everything exists within bhava.”

Bhava means mood and internal feeling. It is through bhava
that Krsna’s Pastimes happily flow. Krsna’s asura-nidan-lilas
[Pastimes of killing demons] exist within bhava, and the
Pastimes of viraha [separation from Krsna] also exist within
bhava. How can we conceive that time does not move in Krsna's
abode? That there is no past or future there, only the eternal
present? How can we conceive that there every day is Krsna’s
birthday, and every day is Krsna’s play day? It is all achintya.

There, whatever is present within a devotee’s bhava im-
mediately happens in front of them. When Mother Yasomati
thinks, “Oh! Krsna has gone to Mathura!”, she faints and cries.
But when she wakes up and sees Krsna playing His flute and
asking her, “O Mother, give me some butter and sweets”, she
makes these for Him, Krsna eats them, and her mood changes.
This is Krsna’s spiritual abode. That all jiva-souls have a ser-
vice-place there, that all the conditioned souls can go to that
plane and engage in service there, is achintya, and miraculous.

True liberation

In the material world the jiva-souls suffer through death and
birth, happiness and sadness, and so many things. They cannot
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cross the natural laws. But if they have a little sincere interest
in the fifth dimension, in the aprakrta plane of transcendental
service, they can easily be rescued from the material world.
They can attain liberation and become a member of the holi-
est place within Vaikunthaloka: Goloka Vrndavan, where fully
auspicious happiness exists eternally.

muktir hitvanyatha riipam sva-riipena vyavasthitih

(Srimad Bhagavatam: 2.10.6)

Real liberation means not only becoming free from the illu-
sory environment and the whole of mundanity, but living in
the transcendental service plane as the Lord’s eternal servitor.

In the scriptures five kinds of liberation are described:
sariipya, salokya, samipya, sarsti, and sayujya. When the
jiva-souls practise bhakti-yoga, they can attain the first four
forms of mukti for the Lord’s service. Sartipya-mukti means
attaining a form like that of the Lord, salokya-mukti means at-
taining a place in the Lord’s abode, samipya-mukti means at-
taining direct association with the Lord, and sarsti-mukti means
attaining opulence like that of the Lord. The last form of mukti,
sayujya-mukti, is bad. Sayujya-mukti means merging into the
fire of the Lord’s effulgence. This type of liberation is the goal
of the mayavadis who follow Sanikar Acharya’s theory.

Sankar Acharya’s theory of sayujya-mukti is nothing more
than the idea of a black hole. If anything enters a black hole it
disappears and will never return. In his theory of mukti, Sankar
Acharya said that jiian, jfieya, and jiata—knowledge, the ob-
ject of knowledge, and the knower—are all demolished and
disappear.

His theory is called jiana-mukti. Non-devotional scholars
explain that jiana-mukti is like the meeting point of three lines.
They say that jiian, jiieya, and jhata—knowledge, the object
of knowledge, and the knower—are like three different lines
that merge at one point and that point is liberation. Real mukti,
however, is the extension of those lines into the transcendental

service world.
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muktir hitvanyatha riipam sva-riipena vyavasthitih

Real mukti is the extension of the jiva-souls’ thinking, feeling,
and willing—the extension of their knowledge, their environ-
ment, and themselves—into their transcendental forms for the
service of the Lord. Anyatha riipam means that the jiva-souls’
thinking, feeling, and willing all merge in one point, mukti, and
after that they are extended onto the spiritual platform.
Alljiva-souls are naturally thinking, feeling, and willing, so
love and affection automatically come to them for their Lord
when they leave the darkness of maya and enter the light of the
transcendental world. Leaving the darkness of illusion and en-
tering into the light of Krsna consciousness is the actual mean-

ing of mukti.

Inconceivable manifestations

In this way we can understand the conception of Sri Chaitanya
Mahaprabhu and His teaching of the achintya-bhedabheda-
siddhanta.

tad bhinnamsams cha jivan prakrti-kavalitan tad-vimuktam$ cha bhavat
bhedabedha-prakasam sakalam api hareh sadhanam suddha-bhaktim

(Dasa-miila-tattva-niryasa)

When the jiva-souls are prakrti-kavalitan, covered by illusory mat-
ter, they live apart from the Lord. And when the jiva-souls are
vimuktams cha bhavat, liberated through their devotional mood—
the improvement of their consciousness (bhiva)—they play
within the Lord’s divine abode. By the Lord’s will the transcen-
dental environment and the illusory environment exist side by
side as His manifestations, and the jiva-souls live within these en-
vironments. Only a very few jiva-souls temporarily exist within
the illusory environment, and gradually all jiva-souls come to
exist within the transcendental environment of divine attraction
to the Lord. In this way we can see everything in perfect harmony
as an achintya-bhedabheda-prakas, an inconceivably different

and nondifferent manifestation of the Supreme Lord.
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SECTION FIVE

Pure
Devotion

Dasa-mula-tattva

Truth Nine:

sadhanam Suddha-bhaktim

Pure devotion is the way.
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CHAPTER TEN

Spiritual Evolution

Question: Why are there different types of yoga if the primary
aim of all of them is to get in touch with our true nature?

Srila Govinda Maharaj: Everything about yoga and spiritual
life is concisely explained in Srimad Bhagavad-gita. In Srimad
Bhagavad-gita Krsna took the form of a Jagad Guru and gave
transcendental knowledge to the world.

In the beginning of Srimad Bhagavad-gita Arjuna surrenders
to Krsna wholeheartedly. He prays, “My Lord, I am fully sur-
rendering to You now. I do not know and cannot understand
what is good or what is bad for me. Please reveal transcendental
knowledge in my heart.” Krsna took His chair as Arjuna’s Guru
and enlightened Arjuna with transcendental knowledge in
a very clear and broad way. In the 700 verses of Srimad Bhagavad-
gita everything is explained; all types of knowledge and yoga
are explained by Krsna Himself in His form as Jagad Guru.

The scripture Srimad Bhagavad-gitd is Vedavyas’ record of
Krsna’s instructions to His dearmost friend Arjuna, but Arjuna
was actually an instrument used by Krsna to express the essence
of yoga and transcendental knowledge to the whole world.
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Karma is far inferior to buddhi-
yoga. Take refuge in buddhi-yoga;
those who seek the fruits

of their actions are misers.

Krsna actually spoke Srimad Bhagavad-gita for the benefit of the
conditioned souls of this world, and we see now how famous
Srimad Bhagavad-gita is all over the world. If anyone will read
Srimad Bhagavad-gita and try to follow Lord Sri Krsna's advice
as though Krsna is his own Guru, then he must be benefitted.
If anyone fully surrenders to Krsna in this way, Krsna will never
cheat him. Rather, Krsna will always be merciful to him, and

all obstacles will be removed from his spiritual life.

The basis of all yoga

In the early portion of Srimad Bhagavad-gita Krsna explains that
yoga means practices for progress in life, practices for sympa-
thetic and harmonious dealings with nature. Krsna begins His
explanation of yoga by giving inspiration to everyone to avoid

selfish action and instead take up yoga. Krsna says:

durena hy avaram karma buddhi-yogad dhananjaya
buddhau Saranam anvichchha krpanah phala-hetavah
(Srimad Bhagavad-gita: 2.49)

“You are an eternal jiva-soul. You have natural capacity for
thinking, feeling, and willing. You cannot avoid those aspects
of your existence. If you use your natural conscious property
to exploit the material nature, you will not be fulfilled; you will
be a miser destined to suffer helplessly. By your nature you are
always active, so do something positive, otherwise you will
always be the cause of harm to yourself and others.”

In this verse Krsna encourages everyone to take up buddhi-
yoga [the yoga of wisdom]. Buddhi-yoga is the first form of
yoga mentioned in Srimad Bhagavad-gita, and buddhi-yoga is
the basis of all the forms of yoga Krsna goes on to describe:
karma-yoga, jiana-yoga, hatha-yoga, dhyana-yoga, abhyasa-
yoga, bhakti-yoga, and so on. Krsna explains:

buddhi-yukto jahattha ubhe sukrta-duskrte
tasmad yogaya yujyasva yogah karmasu kausalam
(Srimad Bhagavad-gita: 2.50)
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[“A wise person engaged in buddhi-yoga abstains from both
good and bad actions in this world and simply engages in yoga
because yogah karmasu kausalam: yoga is the art of action.”]
Buddhi-yoga is a very wide idea. It is the basis of yoga itself,
and all other forms of yoga are expressions of buddhi-yoga.

Sacrifice

When Arjuna first asks Krsna how to practise buddhi-yoga,
Krsna begins by giving Him advice about karma-yoga [pious
activity].

karmany evadhikaras te ma phalesu kadachana
ma karma-phala-hetur bhiir ma te sango stv akarmani
(Srimad Bhagavad-gita: 2.47)

Krsna explains that the karma-yogi has the right to perform his
prescribed duty but not to enjoy the fruits of his actions. The
karma-yogi should not be motivated to do his duty because
of the fruits it produces, and he should not be inclined to give
up action. Rather he should be motivated by the desire to be
in proper harmony with the environment and its Controller.

yajiiarthat karmano ‘nyatra loko ‘yar karma-bandhanah
tad-artham karma kaunteya mukta-sangah samachara
(Srimad Bhagavad-gita: 3.9)

Krsna advises that by performing actions as a sacrifice, rather
than an attempt to exploit the environment, the karma-yogi will
attain great piety and happiness. Action offered as a sacrifice to
the Lord is called yajfa. Yajfio vai Visnul: sacrifice means Visnu,
the Lord. All sacrifice, and therefore all action (karma), is actu-
ally meant to satisfy Visnu, and any action that is not offered

to the Lord is the cause of bondage and suffering in this world.
Enlightenment and meditation
After explaining karma-yoga Krsna says:

sarvam karmakhilam partha jidne parisamapyate
(Srimad Bhagavad-gita: 4.33)
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A yogl is superior to persons

engaged in austerities (tapasvls),

superior to persons of
knowledge (jfianis), and superior
to persons of action (karmis).
Therefore, one should be a yogi.

A faithful soul who serves

Me with his heart dedicated

to Me is the best of all

yogis. He is most intimately
united with Me.

[“The perfection of pious activity (karma-yoga) is its culmina-
tion in transcendental knowledge (jiian).”]

Through karma-yoga one is enlightened and receives proper
knowledge. Without practising karma-yoga, that is, engaging
in sacrifice and service, transcendental knowledge will not ac-
tually appear in the heart. But when someone offers themselves
properly and opens their heart then they are enlightened and
can practise jiana-yoga [the yoga of knowledge].

Through jiana-yoga one understands the entangling nature
of material existence and then pursues liberation from sarhsara
[the cycle of birth and death] and realisation of Brahma [the
Absolute]. Krsna advises persons who become firmly estab-
lished in knowledge and the practice of jiana-yoga to practise
meditation through astanga-yoga (dhyana-yoga). When one
practises astanga-yoga one meditates, striving to remove one’s
consciousness from the outside world and attain to a vision of
the Supreme Soul who is subtly present everywhere through-

out existence.

Yoga's primary form

In this way Krsna explains how selfless action (karma-yoga)
leads to the yogas of knowledge, renunciation, and meditation
(jhana-yoga and dhyana-yoga). After describing these processes
Krsna presents His final teaching about yoga practice:

tapasvibhyo ‘dhiko yogi jianibhyo "pi mato ‘dhikah

karmibhyas chadhiko yogi tasmad yogi bhavarjuna

yoginam api sarvesam mad-gatenantar-atmana

sraddhavan bhajate yo mam sa me yuktatamo matah
(Srimad Bhagavad-gita: 6.46-47)

Here Krsna clearly expresses, through direct comparison,
that the bhakti-yogi is the highest type of yogi. Within Srimad
Bhagavad-gita gradual levels of development in spiritual practice
and realisation are explained. Krsna explains that yoga is one,
but that there is a development within yoga. He explains that

190 PURE DEVOTION



yoga, that is, buddhi-yoga, develops through different forms,
beginning with karma-yoga, and goes up past jiana-yoga and
astanga-yoga to bhakti-yoga.

Because it is so accommodating and broad in its discussion,
Srimad Bhagavad-gita explains not only its primary subject,
bhakti-yoga, but also explains all the levels of realisation that
lead to bhakti-yoga: karma-yoga, jhana-yoga, and so on. This
is done through the idea of buddhi-yoga. In this way Krsna
praises karma-yoga, jiana-yoga, and astanga-yoga, but praises
bhakti-yoga the most.

Bhakti-yoga is what is truly necessary for all jiva-souls eter-
nally. The other yogas are only necessary for conditioned souls
according to their relative stages of advancement. A primary
school student will not understand the lessons taught in sec-
ondary school. A secondary school student will not understand
the lessons taught in a PhD programme. Krsna explained differ-
ent stages of development in Srimad Bhagavad-git, and in that
way they are all important. But unless a yogi advances through
the stages of yoga practice mentioned up to bhakti-yoga, he will
not attain the ultimate goal of all yoga.

The ultimate path and destination

Each form of yoga practice has a specific destination. The des-
tination of karma-yoga is Svargaloka [heaven]. The destination
of jiana-yoga is Brahma, the nondifferentiated spiritual plane.
The destination of hatha-yoga is Paramatma-tattva: vision of
the Supreme Soul within all things.

All the forms of yoga practice do not lead to the same des-
tination, and all the destinations are not the same. Heavenly
enjoyment may be considered very desirable by materialistic
persons, but not by spiritualists. Also, the spiritual destinations
of Brahma and Paramatma are Absolute, but there is grada-
tion amongst them. They are not of equal value, and someone
travelling east cannot expect to attain something that is found
only in the west.
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Those who know the Absolute
Truth say that it is non-dual
knowledge and that it is known
as Brahma, Paramatma, and

Bhagavan.

vadanti tat tattva-vidas tattvarm yaj jianam advayam
brahmeti paramatmeti bhagavan iti Sabdyate

(Srimad Bhagavatam: 1.2.11)

Beyond the temporary enjoyment of the heavenly plane within

the mundane universe there are three primary spiritual destina-
tions: Brahma, Paramatma, and Bhagavan. Through jiiana-yoga

one can go to Brahmaloka, through hatha-yoga one can real-
ise the Paramatma, and through bhakti-yoga one can go to

Bhagavatloka, the divine abode of the Supreme Lord, and serve

there eternally. In Sr7mad Bhagavad-gita Krsna says:

yad gatva na nivartante tad dhama paramam mama

(Srimad Bhagavad-gita: 15.6)

“Through devotion (bhakti-yoga) you can come to My divine
abode and play eternally with Me, the emporium of all rasa.
From there the illusory environment will never attack you, and
you will never have to return to the mundane world again.”
In this way we can understand the position of the Lord’s
eternal abode as the supreme destination for all jiva-souls, and

bhakti-yoga as the supreme form of yoga practice.

Satisfying Krsna
When any of the different types of yogis finally collect all of

their energy and use it with concentration to serve and satisfy
the Lord, they will truly receive their supreme benefit. They
will enter the transcendental service world, become free of the
influence of maya, and feel the supramundane joy of engaging
in Krsna’s service. One who serves Krsna twenty-four hours
a day is really the supreme yogi. Krsna Himself says this in
Srimad Bhagavad-gita. It is His conclusive opinion.

What does a bhakti-yogi actually do? How does he engage
in the Lord’s service? The natural property of jiva-souls is
the capacity for thinking, feeling, and willing. A bhakti-yogi
engages these facilities in Krsna's service.
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yat karosi yad asnasi yaj juhosi dadasi yat
yat tapasyasi kaunteya tat kurusva mad-arpanam
(Srimad Bhagavad-gita: 9.27)

Krsna lovingly advises us how to practise bhakti-yoga:

“Whatever you do, whatever you eat, whatever you offer, what-
ever you give, whatever vow you keep—do it as an offering
unto Me. That is your eternal duty and natural religion.”

This sort of bhakti-yoga is the ideal practice for all jiva-souls.
When our practising life will advance to this stage we will be
completely satisfied. When we can engage all of our activities
in Krsna’s service we will receive His mercy and feel complete
fulfilment.

Through bhakti-yoga, we can merge our account with
Krsna’s account. If everything we do is for the service and sat-
isfaction of Krsna then we will be established on the spiritual
platform of existence. We will live in the transcendental service
world and will not be further entangled in karma. This is the
highest and best path, as well as the highest and best destina-

tion, for all jiva-souls.

The Lord’s merciful appeal

Krsna gave His guidance to the conditioned souls in differ-
ent stages throughout Srimad Bhagavad-gita. He presented the
knowledge of karma-yoga, jiana-yoga, and astanga-yoga to
bring all the jiva-souls whose minds and mentalities are at-
tracted in different ways to the devotional platform. Finally

He showed His greatest mercy in His very happy conclusion:
sarva-guhyatamarh bhiiyah $rnu me paramar vachah
isto si me drdham iti tato vaksyami te hitam

(Srimad Bhagavad-gita: 18.64)
“Because you are so dear to Me I will now tell you the most

hidden treasure that I have to share with you. Hear My advice
with full faith and you must be super-benefitted.”
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Srila Bhakti Vinod Thakur

man-mana bhava mad-bhakto mad-yaji mam namaskuru
mam evaisyasi satyam te pratijane priyo ’si me

(Srimad Bhagavad-gita: 18.65)

“I am the Supreme Personality of Godhead. Whatever you do,
do it for Me. Think of Me always, devote yourself to Me, wor-
ship Me, and bow to Me, and surely you will come to Me. Your
whole account will come to Me. I promise you this because you
are dear to Me. Other practices will not be truly fruitful for you.
The practice of bhakti-yoga must be fully fruitful for you and

will give you supreme benefit.”

The inner quality of all yoga

Within bhakti-yoga all the rules and regulations of the vari-
ous forms of yoga merge together for the satisfaction of Krsna.
In bhakti-yoga all actions and their results go to Krsna. Here
we find the full meaning of buddhi-yoga and yogah karmasu
kausalam: “Yoga is the art of all activity.” That is, through
bhakti-yoga, everything is perfectly adjusted for the satisfac-
tion of Krsna.

When I translated Srimad Bhagavad-gita under the guidance
of Srila Guru Maharaj I found that Srila Bhakti Vinod Thakur,
who was a very expert translator, put great emphasis on Krsna’s
teaching of buddhi-yoga. He wrote that what is explained as
buddhi-yoga in the beginning of Srimad Bhagavad-gita is ac-
tually a covered form of bhakti-yoga, and that Krsna actually
begins teaching bhakti-yoga from the very beginning of Srinad
Bhagavad-gita under the covering of buddhi-yoga.

There are eighteen chapters in Srimad Bhagavad-gita, and
externally they are named Karma-yoga, [fiana-yoga, and so on.
What is actually inside those chapters? We see that within all
eighteen chapters of Srimad Bhagavad-gitd the fully enlightened
form of Krsna consciousness, expressed as bhakti-yoga, is pres-
ent. All the other forms of yoga—karma, jiian, and so on—are
actually dependent on bhakti-yoga.
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ei saba sadhanera ati tuchchha bala
krsna-bhakti vina taha dite nare phala
(Sri Chaitanya-charitamrta: Madhya-lila, 22.18)

“Without the presence of devotion, that is, Krsna-bhakti, the
practices of karma, jiian, and so on will not be fruitful. They
have no power on their own.”

In every chapter of Srimad Bhagavad-gita Krsna connects
the jiva-souls” activity within the different forms of yoga with
bhakti. The results the jiva-souls may get from the various
lower forms of yoga—karma-yoga, jiana-yoga, and so on—
are actually produced by the presence of bhakti within those
practices. The practices of karma-yoga and jiiana-yoga are ac-
tually mixed with bhakti-yoga.

The main heart of all the jiva-souls’ spiritual activity is always
bhakti-yoga. Everything Krsna explained in Srimad Bhagavad-
gita from beginning to end, is actually about bhakti-yoga. This
means that nothing within Srimad Bhagavad-gita can be ignored:
every chapter is important for everyone, including those who
practise bhakti-yoga.

I have been reading Srimad Bhagavad-gita and practising
bhakti-yoga all my life, and through that I have understood
that everything within Srimad Bhagavad-gitd is important for

everyone. I have read Srimad Bhagavad-giti so many times, and
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every time I read it new meaning comes to me. But the general
meanings of the verses do not become suppressed. Rather, more
and more meanings continue to overflow. I am so satisfied with
that. From deep to deeper to deepest, everything is presented
in Srimad Bhagavad-gita. It is necessary for everyone to read
Srimad Bhagavad-gita every day attentively. Day by day I am
more and more enthusiastic to preach the conception taught in
Srimad Bhagavad-gita because it is very essential for the primary
religious education of all people.

Abandon all religions

Question: I read in Srimad Bhagavad-gita that Krsna says,
“Abandon all religions and come to Me.” Can you clarify the
meaning of this?

Srila Govinda Maharij: Yes. All religions are actually one:
the jiva-souls must be attracted to their Lord, who is like an
all-attractive magnet. The purpose of all the different kinds
of religion practised within this material world is to give the
jiva-souls consciousness about this, their main religion, their
natural religion: divine attraction and service to their Lord.
We are not actually Hindu, Muslim, Christian, or anything.
We are all actually jiva-souls who are covered by the illusory
environment. As jiva-souls we have the capacity for thinking,
feeling, and willing. And when our natural conscious capacity
will come into its own clean, transcendental position, then we
will automatically feel attracted by the Lord’s divine form and
be inspired to engage in His service. That is the main and real
religion of all jiva-souls, and in remembrance of that eternal,
spiritual religion Krsna said to Arjuna:
sarva-dharman parityajya mam ekam $aranarh vraja
aham tvam sarva-papebhyo moksayisyami ma suchah
(Srimad Bhagavad-gita: 18.66)
“I shall give you the supreme in life if you take shelter at My

lotus feet. Give up all other forms of religion and surrender ex-

clusively to Me. I will liberate you from all sin. Have no fear.”
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What Krsna means is that the different kinds of religion prac-
tised in this material world are not perfect forms of religion’s
actual nature, and that actual religion is to surrender to the
Lord’s lotus feet and engage eternally in His service. Krsna is
teaching the conditioned souls: “You are nonsense. You are
tiny, insignificant souls. You cannot understand what is what,
whatis good, whatis bad, and so on. You should always avoid
irreligion—that is never worshippable. But not only that, you
should also leave behind even your good knowledge, even your
understanding of religion, even your idea of proper religious
life for peace and harmony in this world.

“Just surrender to Me. I am the Supreme Personality of
Godhead, and I control everything. I will take care of everything
for you as well as everyone else.  will take care of the results of
all your activities whether they are religious or irreligious, good
or bad. You have nothing to fear. I give you this assurance. Do
not be fearful. Just surrender to Me. Because you are very dear
to Me I am advising you in this way. I am the only Person who
can give everything to you. Surrender to Me and act accord-
ing to My direction. By serving Me you will be fully satisfied.”

The Lord’s guardianship

Only the Lord, Krsna, can say this, and it is a very serious mat-
ter. When Krsna says, “Aharit tvarn sarva-papebhyo moksayisyami:
I'will liberate you from all sin”, He means that He will take full
charge of a surrendered soul. It is actually the Lord’s duty to
mercifully accept the surrendered souls who fully realise their
eternal spiritual position and offer themselves to Him. He must
say to them, “Yes, I am your Lord, and I am taking your whole
charge.” Krsna promises the jiva-souls:

samo "ham sarva-bhiitesu na me dvesyo ’sti na priyah
ye bhajanti tu mam bhaktya mayi te tesu chapy aham
(Srimad Bhagavad-gita: 9.29)

“I do not interfere with the freedom of any jiva-soul, but if any

jiva-soul surrenders to Me and worships Me, then I will take
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special interest in him. I will take his charge. I will look after
everything for him and satisfy him.”

ananyas chintayanto mam ye janah paryupasate
tesam nityabhiyuktanam yoga-ksemarm vahamy aham
(Srimad Bhagavad-gita: 9.22)

“If any jiva-soul fully surrenders to Me and serves Me with all
his energy, then I will give full satisfaction to him and I Myself
will supply him with food, lodging, and all his necessities
(yoga-ksemam). It will not be necessary for him to think about
his material life. He will only need to engage in My service.”

The Lord knows how He will take the surrendered souls
back to the transcendental world. He knows how He will
promote them from the material world to the spiritual world,
and the surrendered souls feel that; they feel the Lord’s
guardianship.

The ocean of sin

When Krsna tells the conditioned souls, “Leave not only your
irreligion but your religion also”, then a conditioned soul may
ask, “If I leave behind my pious activities, which are good for
everyone in this world, then only my sinful activities will re-
main. So will I be left in a sinful position with nothing good to
show for myself?”

This question can be answered by understanding that the
whole material world, where the conditioned souls live, is ac-
tually an ocean of sin. It is a world constructed for the sinful
souls who are averse to the Lord (Krsna bhuli’ sei jiva anadi-bahir-
mukha). Generally we know what sin is. It is a very simple thing:
a sin is something unlawful in this world. But here in Srimad
Bhagavad-gita Krsna teaches a deeper idea. Krsna teaches that
sin actually means anything not done for the Lord'’s satisfaction.
He teaches that even pious activity is actually sinful if it is not
done for the Lord’s satisfaction.
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What the jiva-souls do in the material world is very simple:
they eat, sleep, fear, and enjoy (ahara-nidra-bhaya-maithunar cha).
This is the simple summary of all the conditioned souls” activ-
ity. These activities may be done very piously by conditioned
souls, but Krsna’s final teaching in Srimad Bhagavad-gita is that
if these activities are not done with Krsna consciousness, if they
are not done for the satisfaction of Krsna, then they are actu-
ally sin. Although they may be done in a way that is harmoni-
ous externally within the material world, they are actually the
cause of bondage in the illusory environment if they are not
dedicated to Krsna.

It is written in the Vedas, Vedanta, Upanisads, and so
on that Krsna is the Supreme Personality of Godhead. In
Srimad Bhagavad-gita Krsna Himself says this. Many times
in Srimad Bhagavad-gita Krsna identifies Himself as the Lord.
He declares:

aham hi sarva-yajiianam bhokta cha prabhur eva cha
na tu mam abhijananti tattvenatas chyavanti te

(Srimad Bhagavad-gita: 9.24)
“I am the Lord, the Supreme Personality of Godhead, the right-

ful enjoyer of everything. The conditioned souls who do not
recognise Me fall into the bondage of maya.”

When Krsna says, “Ahari tvari sarva-papebhyo moksayisyami:
I'will liberate you from all sin”, He means that He will liberate
you from the sinful world of maya, from the world whereitis a
sin just to exist. In this way Krsna shows the conditioned souls
that all of their activity, even pious or general religious activity,
is actually sinful if it is not done as surrendered service to His
lotus feet. He also shows the conditioned souls that if they con-
sciously enter the platform of transcendental service, then they
can play there happily with no fear (ma suchah). Only when the
jiva-souls surrender to Krsna and serve Him with their full en-
ergy—Man-mana bhava Mad-bhakto, Mad-yaji Mar namaskuru—
will they find proper adjustment in life, that is, true yoga.
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Dive deep into Saranagati

Srila Guru Maharaj also explained that after Krsna declared,
“Sarva-dharman parityajya Mam ekari Saranarn vraja: abandon all
varieties of religion and surrender unto Me”, His battlefield
mentality was curtailed, and He needed to end His conversa-
tion with Arjuna.

When the word vraja came from His mouth, His mood
softened. The sound of the word vraja brought Krsna’s con-
sciousness to Vraja Dham, Sri Vrndavan Dham. If anyone says,

“Vraja, vraja, vraja”, their mind will think of Vraja Dham. So why
would Krsna not also think of Vrndavan when He said, “Mam
ekar Saranam vraja”? When Krsna remembered Vraja Dham at
this time He thought, “What is Saranagati? What is surrender?
That exists in its supreme form only in Vraja Dham.”

The word vraja actually means gaman kora, gachchha ['move’,

‘50']. Srila Guru Maharaj explained that vraja means, “Dive deep
into Reality. Dive deep into the reality of Saranagati.” When
Krsna remembered Vraja Dham and the surrendered devotees
of Vraja Dham in this way, His mood changed, and He ended
His conversation with Arjuna. He forgot Arjuna actually.

After His verse sarva-dharman parityajya Mam ekatir Saranan
vraja He thought, “Enough! What I have explained is sufficient,
and it is not necessary for Me to explain anything more at this
time.” He concluded by telling Arjuna:

idam te natapaskaya nabhaktaya kadachana
na chasusriisave vachyarm na cha mam yo ‘bhyastiyati
(Srimad Bhagavad-gita: 18.67)

“Do not give this consciousness I have given to somone who is
devoid of self-sacrifice, to someone who is not My devotee, to
someone who does not engage in My service, or to someone
who is envious of Me.”

Krsna told Arjuna, “Yathechchhasi tatha kuru: now you can do

as you like. I have told you enough of what is necessary for you.

200 PURE DEVOTION



It is not necessary for Me to say anything more. I am finishing
our conversation. You can now do as you like.”

Arjuna was Krsna’s intimate friend, and he understood that if
he said anything more, it would give pain to Krsna. So Arjuna

immediately surrendered and said:

nasto mohah smrtir labdha tvat-prasadan mayachyuta
sthito 'smi gata-sandehah karisye vachanam tava

(Srimad Bhagavad-gita: 18.73)

“You have undoubtedly been so merciful to me, and my illusion
isnow gone. I am now firmly situated in my real consciousness,
and all my doubts are gone. I shall follow Your instructions
and do my duty.”

Then Krsna said, “Start the fighting!” Arjuna said, “Yes. This
is my job, as You have given it to me, so I shall finish it as soon
as possible. Then You will get some relief.”

This is Krsna consciousness: acting fearlessly for the satis-
faction of Krsna. Krsna is so beautiful and so merciful. We can
see that all charm, ecstasy, love, and harmony exist within the
Krsna conception. Karit va dayaluri Saranari vrajema (SB: 3.2.23):
who shall we surrender to other than Krsna? Everything is pres-
ent wherever Krsna is. In the final verse of Srimad Bhagavad-gita

Safjaya said to Dhrtarastra:

yatra yogesvarah krsno yatra partho dhanur-dharah
tatra $rir vijayo bhitir dhruva nitir matir mama

(Srimad Bhagavad-gita: 18.78)

“O foolish King, you are asking me so many things. How
can you again ask me who will be victorious in the battle of
Kuruksetra? You must understand that victory will always be
wherever Krsna is.”

What can I say more than, “Take shelter of the lotus feet of

Lord Sri Krsna!”
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CHAPTER ELEVEN

Spiritual Revolution

In Srimad Bhagavad-gita Krsna explained the evolution of con-
sciousness. Krsna explained how the conditioned souls can
advance from irreligious life into yoga and how their practice
of buddhi-yoga can evolve from karma-yoga, jiana-yoga, and
dhyana-yoga into bhakti-yoga. In this way we can understand
that the gist of all the scriptures is present in Srimad Bhagavad-
gita and that everything essential for the spiritual evolution of
all conditioned souls is explained there.

The position of Srimad Bhagavad-gita has been explained in
poetry form:

sarvopanisado gavo dogdha gopala-nandanah
partho vatsah sudhir bhokta dugdham gitamrtarh mahat
(Sri Gita-mahatyma: 6)

“The Gitopanisad, Srimad Bhagavad-gita, which contains the es-
sence of all the Upanisads and Vedas, is just like a cow, and
Lord Krsna, who is most famous for His Pastimes as a cow-
herd boy, is milking this cow. Arjuna is just like a calf, asking
question after question to draw out the cow’s milk, and all
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those who are sudhir, who have real inspiration for Krsna con-
sciousness, drink the cow’s milk, which is the nectar of Srimad
Bhagavad-gita.”

This is our conception of Srimad Bhagavad-gita. Bhagavan Sri
Krsna mercifully gave His divine glance to everyone through
His lecture to Arjuna. He distributed the essence of the Vedas
and all the scriptures for the spiritual evolution of everyone.

We have a very nice book made from the lectures of Srila
Guru Maharaj, Srila Bhakti Raksak Sridhar Dev-Goswami
Maharaj, named Subjective Evolution of Consciousness. Evolution
means the gradual improvement of a substance. I consider that
the idea of evolution is good; there is no problem with the
idea of spiritual evolution. We can always see things moving
up, step-by-step, towards the divine form of Reality. And we
can see Reality’s divine form also, step-by-step, effulgently
evolving. Evolution is standard actually. It is always in front
of everyone and it is the law of the spiritual world.

The line of progress for spiritual evolution coming to the con-
ditioned souls from Krsna is known as amnaya. Ammnaya means
divine knowledge coming down through the Vedic channel,
it means the revealed scriptures, which are apauruseya, not
made by any mundane man. Amnaya is always fully divine. It
descends down from SriKrsna’s flute-song through one channel,
the Vedic channel. Vedavyas caught, organised, and distributed
everything coming down through the amnaya-parampara for
the spiritual benefit of everyone. Vedavyas divided that knowl-
edge and presented it in the form of the Vedas: the Sama, Yajur,
Rg, and Atharva Vedas, the Ayurveda, the Mahabharata, and so
on. Krsna enlightens the conditioned souls about spiritual evo-
lution and religious life through amnaya.

Krsna the revolutionary

But when Krsna personally teaches the conditioned souls,
He does not present only spiritual evolution. He presents

spiritual revolution. Everything Krsna Himself does is always
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revolutionary. Revolution is the actual subject and factor of
Krsna. Why? By Krsna’s will the Vedas, Vedanta, Upanisads,
eighteen Puranas, and so on appeared in this world. All of their
teachings gradually lead everyone towards worshipping Krsna.
Also, Krsna descended in so many different forms—Matsya,
Kirma, Varaha, Vaman, Rama, and so on—and taught proper
Vedic religious behaviour. Krsna Himself, however, always
knocks the Vedic channel. He always minimises the teachings
of the Vedas.

This is miraculous. I am surprised by this, and not only tem-
porarily. I am permanently surprised by this. I have also read
almost all the different kinds of $astra, and I have read them un-
der the guidance of Srila Guru Maharaj.  know the subjects they
teach and what subjective evolution is. But Krsna’s dismissal of
the Vedic teachings must be surprising to almost everyone. It
must be surprising to hear that the final advice of the Vedas is
to ignore the general line of progress the Vedas teach!

The revolutionary knowledge that Krsna Himself wants
to distribute to the conditioned souls is Vedesu durlabham,

“very rare to get in the Vedas.” Sr7 Brahma-sarithita (5.56) says,
“Vidantas te santah ksiti-virala-charah katipaye: it is only known to
very few sadhus in this world, so few that they can be counted

on our fingers.” It is very rare to get!

“T am all-in-all!”

What evidence can there be for the revolutionary idea that the
final advice of the Vedas is to abandon them? The primary evi-
dence for this is found in Krsna's instructions to Uddhava in
Srimad Bhagavatam. Krsna first gave a clue about His revolution-
ary teachings to Arjuna at the end of Srimad Bhagavad-gita with
His verse sarva-dharman parityajya Mam ekari Saranar vraja. But
Srimad Bhagavatam begins from that stage. Srimad Bhagavatam
begins from Krsna’s teaching not of a subjective evolution of
consciousness but of a subjective revolution of consciousness. In
Krsna's instruction to Uddhava in Srimad Bhagavatam we find
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Krsna's revolutionary teaching from the conclusion of Srimad
Bhagavad-gita expressed more clearly:

tasmat tvam uddhavotsrjya chodanam pratichodanam
pravrttin cha nivrttini cha érotavyam $rutam eva cha
mam ekam eva Saranam atmanam sarva-dehinam
yahi sarvatma-bhavena maya sya hy akuto-bhayah

(Srimad Bhagavatam: 11.12.14-15)

Krsna’s first condition in His instruction to Uddhava was,

“Uddhavotsrjya! Uddhava! Whatever rules and regulations were
given by the Vedas, everything that was given in the Vedas for
the spiritual evolution and upliftment of the conditioned souls
to the transcendental abode, all of that you should avoid! Not
only avoid: if it comes to you, throw it away!”

Prabhupad Srila Saraswati Thakur explained the word
utsrjya in this way. I heard from Srila Guru Maharaj that
Srila Saraswati Thakur used a word in the Oriyan language,
phaphadiba, that meant, “Throw it away!”

What is being avoided and thrown away? Krsna says,
“Chodanani pratichodanam: the inspiration given in the scriptures
for following the perfect evolutionary Vedic line, both the sruti
and the smrti, is to be avoided. Pravrttifi cha nivrttiii cha: leave
both your attachment and detachment. If you have attachment
to some type of food, leave that type of food. If you have de-
tachment from wealth, leave behind that mentality; don’t care
whether wealth comes to you or not. Srotavyarit $rutam eva cha:
leave aside all that you have heard before, srutam, and all that
you will hear in the future, srotavyam; all the knowledge you
have gathered before and all the knowledge you may collect
in the future. Avoid all of it. Leave behind and avoid anything
that you have heard or will hear other than the consciousness
of eternal service to Me.

“What should you do? What should be your mood? Mam
ekam eva Saranam Atmanarn sarva-dehinam: surrender to Me! Who
am I? I am the Supreme Personality of Godhead, the emporium
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of all rasa, the ecstatic ocean of rasa. All your necessities will
be fulfilled when you come to Me, take shelter of Me, and sur-
render to Me. You will not lose anything by that because I am
all-in-all. I live in the heart of everyone. Not one soul can exist
without Me.”

dva suparna sayuja sakhaya
samanam vrksam parisasvajate

(Svetasvatara-upanisad: 4.6)

“I live with every jiva-soul like a bird next to them on a tree
branch, and I watch all of their activities. Atmanarnii sarva-
dehinam yahi sarvatma-bhavena: surrender to Me! You will be
fully occupied by Me. I am so powerful. Sarva-karana-karanam:
I can do anything, everything, something, and nothing. All
power is within Me. You have nothing to fear.”

In this way Krsna expressed His revolutionary advice: “The
laws, rules and regulations, the procedures beneficial in the
lives of practitioners given in the Vedas, you can ignore all of
them and come exclusively to My channel, that is, surrender
to Me and serve.”

Krsna is always fully independent and detached from the
general line of the Vedas. He is revolutionary and supreme.
Krsna Himself has deeply exposed the position of the exclu-
sively surrendered soul, showing that it is not a factor whether
he is externally good or externally bad according to the rules
and regulations of the scriptures.

Incorruptible purity

In his Upadesamyta (6), Srila Rapa Goswami gave a standard
and sweet explanation of our vision of a surrendered soul:
drstaih svabhava-janitair vapusas cha dosair
na prakrtatvam iha bhakta janasya pasyet
gangambhasar na khalu budbuda-phena-pankair
brahma-dravatvam apagachchhati nira-dharmaih
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Devotees from SrT Chaitanya
Saraswat Math crossing the
Ganges River during

Sr7 Nabadwip Dham Parikrama.

Srila Riipa Goswami smilingly said, “O boy! Though you are

unqualified, don’t be fickle-minded: never hesitate to give hon-
our to the Vaisnava. You must try to understand that the pure
nature of the Vaisnava is like the pure nature of the Ganges.
Water is everywhere, but Ganges water is Ganges water. Ganges
water comes down from Lord Visnu's lotus feet and is fully
transcendental. Ganges water is never polluted by dirty things.
Many dirty things may appear in the Ganges but Ganges water
is still Ganges water; it never loses its transcendental quality.
You must give honour to the Ganges in this way, and you should
give honour to the Vaisnava in the same way.
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“The Vaisnava is to be considered pure in the way the Ganges
is always considered pure. A devotee may fall down, or you
may see him fall down, but where he may fall down to, and
where he has gone up to, you do not know. You are only see-
ing him with your vision. Only up to that point are you able
to see him. You do not know his actual position. If he has pure
devotion, you must not dishonour him, and you must not
make offence to him. You should always consider him pure,
even if his body is filled with itching boils and diseases, or his

behaviour appears improper.”

Radical spiritual ethics

This is Srila Riipa Goswami Prabhu’s explanation of how to
view a devotee of the Lord. Krsna's explanation is revolution-

ary and miraculous. Krsna said,

api chet suduracharo bhajate mam ananya-bhak
sadhur eva sa mantavyah samyag vyavasito hi sah

(Srimad Bhagavad-gita: 9.30)

“Through your vision of Vedic knowledge and your under-
standing of good and bad, if you see an exclusively dedicated
devotee of Mine, an ananya-bhak-bhakta, doing something ter-
ribly wrong, or you see some very bad quality in him, you must
never think that he is not My devotee. You must never think
that he is not perfect and that what he does is also not perfect.
It is My declaration that anyone who is My surrendered devo-
tee is a sadhu, and what he does is always right because of his
exclusive devotional mood.”

This is very difficult to understand. Bad is bad and good is
good. We have learned what is good and what is bad in all the
scriptures. Durachara means someone whose actions are against
the Vedic rules and regulations, and sudurachara means some-
one whose actions are extremely bad in this respect. How can
we digest that someone who does something wrong in this way
is actually right and perfect? What is this? Is Krsna saying that,
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because His devotee has the proper resolve to serve Him, even
if His devotee slapped someone, still he has done very well and
made no offence? Is Krsna saying that everything His devotee
has done is very good? That even if His devotee is doing wrong,
itis very good? Yes! Samyag vyavasito hi sah: Krsna is saying that
His devotees are ananya-bhak, leading exclusive devotional
lives, and that if any disturbance appears within their lives
He does not care, and His devotee does not get any reaction
for that. Naturally action and reaction are always happening
in this world: “To every action there is an equal and opposite
reaction.” But Krsna does not care.

This is still very difficult to understand. Even the twelve
Mahajans had trouble with this point and discussed it over
and over. The twelve Mahajans could accept this declaration
of Krsna faithfully, but when they heard that this was Krsna’s
final, conclusive declaration, and considered the meaning of
His expression, they were confused about how to harmonise
it with their relative vision. After they discussed the verse for
some time they decided that if Krsna said His exclusive devo-
tee could do wrong externally but still be rightly situated, then
they would have to believe it. But when they read Krsna’s next
expression they became even more confused.

ksipram bhavati dharmatma sasvach-chhantim nigachchhati
kaunteya pratijanihi na me bhaktah pranasyati
(Srimad Bhagavad-gita: 9.31)

Here Krsna declares, “My exclusively dedicated devotee may
do great wrong externally, but what he does is also perfect be-
cause he is engaged in remembering and serving Me. Through
his surrendered devotional mood he will be purified, and his
defects will be dispelled. He will become dharmatma, virtu-
ous. He will become peaceful eternally, and he will not have
any more trouble in the future. So declare to everyone that My
devotees are never vanquished.” Krsna promises this to His
unalloyed devotees and everyone.
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Srila Vigvanath Chakravarti Thakur also very nicely added
in his Sanskrit commentary on Srimad Bhagavad-gita that
Krsna meant, “O Arjuna, I sometimes have had to break My
promises for the sake of My devotees, so even if I promise to
everyone, ‘Na Me bhaktah pranasyati: My devotees are never
destroyed’, everyone may still have some doubt about it. So
it is My order that you promise this, that you promise that
My devotees are never destroyed. I cannot always keep My
promises, and you cannot always keep your promises either.
But I always keep the promises of My devotees, and everyone
knows this. So you promise that My devotees will never be
ruined, and I will make sure your promise is fulfilled.” In this
way Krsna gave total assurance to everyone that His devotees

are never vanquished.

Golden property

Question: I have heard many different explanations of this
verse api chet suduracharo. I have heard one interpretation that
the wrong behaviour, sudurichara, is only apparent in our
vision, and I have heard another interpretation that the devo-
tee’s behaviour is actually wrong. But my question is, in whose
estimation is someone an ananya-bhak-bhakta, an exclusively

surrendered devotee?

Srila Govinda Maharaj: In the verse api chet suduracharo bhajate
Mam ananya-bhak, Krsna indicates that if you see anything bad
in the character of His devotees then you should not judge them,
insult them, or make any offence to them. You may choose
not to associate with them, but you should also overlook their
faults. You should never consider that they are actually wrong-
doers, sudurichara. Rather, you should try with consciousness to
see how their spiritual life is going on and honour them as dev-
otees of the Lord. You must think, “They have the golden prop-
erty of surrender and devotion in their hearts (ananya-bhak
bhakti). They are devotees of Krsna, and they would never do
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anything wrong willingly. Howsoever they happen to act is

surely for the satisfaction of the Lord and must be positive.”
If a piece of gold falls into a dirty place it is still respected as
gold. It will not be ignored or dismissed. Similarly, you should
never ignore the golden property in the hearts of devotees. You
should always consider that the golden property of devotion
is within them. Even if their activity does not appear proper
you should never ignore the golden property within them. At
any moment that gold may be taken out of that dirty place
and shine cleanly. You should be very serious and cautious
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before commenting anything negative about them. For your
own safety you should be very careful not to make any offence
to them. This is the meaning of sadhur eva sa mantavyah.

Krsna's next verse, ksiprarii bhavati dharmatma 3Sasvach-
chhantinit nigachchhati, also supports this idea. Srila Bhakti Vinod
Thakur relieved the confusion of the Mahajans by explaining
that in this verse Krsna means, “If you consciously consider that
their activity is not bad but really is good, that they are fully
surrendered to Krsna and what you thought was bad in their
character was actually good, then you will become righteous
and peaceful, then you will become a great devotee of Krsna.”

In our life we can see everything as our enemy, and we can
also see everything as our friend. Our duty is to make friends,
not enemies, and if we try heart and soul to do this through this
revolutionary adjustment of our consciousness given by Krsna,
then we must get a good result, and what looks bad to us now
we will see in the future is actually good for us.

Real sin and piety

In this way we can understand the revolutionary teachings of
Krsna. He makes the rules. He reveals the Vedic scriptures and
evolutionary spiritual teachings, and He also dismisses them.
He makes the rules, and He also breaks the rules.

It is very difficult for general people to digest. Many per-
sons are able to understand something about Vedic knowledge,
Vedic culture, philosophy, and so on, but they struggle to under-
stand this finest point. The main point of understanding needed
to harmonise everything—to properly understand Krsna’s rev-

olutionary teaching—is given by Krsna in the Padma-purana:
man-nimittarh krtarh papam api dharmaya kalpate
mam anadrtya dharmo "pi papam syan mat-prabhavatah
(Padma-purana)
Krsna says, “Anything you do for Me, even if it is sinful accord-

ing to Vedic law, is actually a pious act (dharma), and anything
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you do that is not for Me, even if it is pious according to Vedic
law, is actually a sinful act.”

Krsna’s advice is revolutionary but also simple. It is actu-
ally a direct description of the jiva-soul’s position as His eter-
nal servant. Krsna’s teaching is actually an expression of the
universal spirituality natural to all souls: anything not done in
Krsna consciousness is sinful, and everything done for Krsna
is pious. This is the key to harmonising everything and un-
derstanding Krsna's revolutionary teaching at the conclusion
of Srimad Bhagavad-gita and throughout Srimad Bhagavatam—
Krsna's subjective revolution of consciousness.

The purifying force of devotion

Srila Guru Maharaj once questioned Srila Saraswati Thakur
about what should be done when a gentle devotee does some-
thing wrong. Srila Guru Maharaj was highly educated and
an authority in material law. He was thinking that a devo-
tee should be punished according to material rules when he
breaks the rules or regulations, but Srila Saraswati Thakur did
not agree. Srila Saraswati Thakur said, “Your forehead, that is,
your future, is born from your conception. Mani-maya-mandira-
madhye pasyati pipilika chidram: if you focus on the faults of a
devotee then your conception will be like that of an ant. An ant
enters a temple decorated with golden jewels and looks only for
the holes in the walls. Only when you look for the good quali-
ties in the devotees will your future be exalted. Only then will
you proceed properly towards service.”

Srila Saraswati Thakur answered Srila Guru Maharaj in this
way but did not fully answer his question. Then one day about
six months later in Madras as Srila Saraswati Thakur was read-
ing Srimad Bhagavatam in his room, a verse came before him,
and he called for Srila Guru Maharaj, “Here is the answer to
your question.” Srila Guru Maharaj had asked Srila Saraswati
Thakur his question about the misbehaviour of devotees six
months before. When Srila Saraswati Thakur said, “Here is
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your question’s answer,” Srila Guru Maharaj was surprised and
thought, “What is my question?” When Srila Saraswati Thakur
handed him the book and Srila Guru Maharaj saw the verse, he
immediately remembered and understood which question Srila

Saraswati Thakur was answering. That verse was,

sva-pada-miilamh bhajatah priyasya
tyaktanya-bhavasya harih paresah
vikarma yach chotpatitamm kathanchid
dhunoti sarvarh hrdi sannivistah

(Srimad Bhagavatam: 11.5.42)

The meaning is that it is not necessary to apply material law
to dedicated devotees of the Lord. It is possible that dedicated
devotees may do something wrong; their mundane body and
mental position are not always in a liberated state. It is possible
that they may sometimes be polluted by the illusory environ-
ment. But because they are dedicated, because they are serv-
ing the Lord and chanting His Holy Name, the Lord is living
within their heart, and the Lord will clean their heart. The Lord
will remove their offences by His divine influence. If they are
dedicated to Krsna then He will take care of everything. It is
not necessary for a dedicated devotee to do any prayaschitta,
atonement.

We can also understand that a dedicated devotee will always
feel anutap, regret, when they understand that they have done
something wrong. They will think, “Why have I done this? It
is very bad!” They will scrutinise themselves very seriously
in this way, and the fire of their repentance will purify their
hearts of pollution. This verse (sva-pada-miilam) is necessary for
everyone to discuss and understand. There are very powerful
feelings within it, and when everyone will understand it they
will be purified very quickly.

Service to the Lord is transcendental, no doubt, but we can-
not say when liberation will come in the life of a dedicated soul.
It is also necessary for everyone to follow the material and social

SPIRITUAL REVOLUTION 215

The Supreme Lord, who resides
in the hearts of His dear devotees
who give up all other concerns
and serve His feet, absolves any
sins they happen to commit.




laws, and maintain themselves in the material world without
making any disturbance in society. People are always hating
others when they see them improperly following the laws of
society, but no solution to that comes through hate. The only
solution is dedication and service to the Lord. The Lord and
the power of devotion purify the hearts of everyone and re-
move any and all traces of mundane desire and ego. Nothing

external can do that.

Positive vision

Srila Guru Maharaj taught us that whenever we see a bad qual-
ity in someone it is a test given to us by Krsna to purify us. Srila
Guru Maharaj gave us that vision, and we feel that if everyone
will see with that type of vision, then Krsna will be happy, and
everyone will be spiritually benefitted. This is so important
because we live in an ocean of faults, and we can find some-
one with faults everywhere. Many of the spiritual practitioners
around us are not perfect. We will become hopeless if we do not
try to see the good qualities in others and in our environment.

A Western scholar, Katherine Mayo, once came to India
to learn about Indian philosophy but after arriving she pub-
licly criticised Indian culture. When this happened Mahatma
Gandbhi said, “She has not come to appreciate the wealth of
India. She has come to inspect India’s drains. She is a drain
inspector.” We heard this story from Srila Guru Maharaj.

We should not be drain inspectors. By Krsna's mercy we
should try to see beauty and charm everywhere. Srila Guru
Maharaj said, “To err is human and to forgive is divine.”
Everyone has imperfections and will sometimes do something
wrong. Why should we lose our own devotional mood because
of that? Through his devotional mood Srila Guru Maharaj could
see goodness everywhere. He would give great respect to all
devotees, and also give great respect even to persons who were

against Vaisnavism.
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Dedicated devotees may do something wrong but we should
not act like ants that see only the holes of a golden temple (mani-
maya-mandira-madhye pasyati pipilika chidram). We should not be
a drain inspector looking for devotees’ faults. We have much
more capacity than ants. We should see that all dedicated dev-
otees have golden property within their hearts, and we should
consciously try to recognise their good qualities.

The sole necessity of devotion

Persons who have mundane qualifications and persons who
have no mundane qualifications appear the same to Krsna.
Krsna only wants our eagerness and hankering, our mood of
devotion. If we have that, then Krsna will be merciful to us.
Krsna is like an exalted sun: His rays can drive away all inaus-
piciousness from anyone. Someone’s mundane qualifications
are not notable for Krsna, and someone’s mundane disqualifi-
cations are also not a problem for Krsna. In Srimad Bhagavad-
gita Krsna says,

patram puspam phalar toyarh yo me bhaktya prayachchhati
tad aham bhakty-upahrtam asnami prayatatmanah
(Srimad Bhagavad-gita: 9.26)

“If anyone offers Me with love and devotion a leaf, flower, fruit,

or water, I will affectionately accept that offering.”

miirkho vadati visnaya dhiro vadati visnave
ubhayos tu samam punyam bhava-grahi janardanah
(SrT Chaitanya-bhagavat: Adi-khanda, 11.108)

Someone who does not know proper Sanskrit grammar may of-
fer food to the Lord saying, “Visnaya namah.” This is a common
grammatical mistake. Someone who is expert in grammar will
offer food to the Lord saying, “Visnave namah.” This is correct
grammar. But if both persons have devotion, then the Lord will
accept both of their offerings.
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The Lord does not consider grammar or external qualifica-
tions; He considers the heart. He sees only someone’s mood of
devotion. It is necessary to offer everything to the Lord with
devotion, bhaktya prayachchhati. Without devotion nothing is
actually satisfying to the Lord because the Lord is bhava-grahi
Janardanah, the enjoyer of the devotee’s heart and devotional
mood.

Once when I was in Purl Dham during the time of Ratha
Yatra the Director General of Police of the state of Orissa came
to visit me. He was very learned. His knowledge was like an
ocean and he had defeated many sadhus who had come to Puri.
He had read all different types of philosophy: the writings of
Ramanuja, Sankar Achérya, Buddha, Confucius, Christ, and so
on. No one could defeat him in debate. When I spoke with him
I was very surprised to hear a very nice verse from him that is

dear to all devotees:

vyadhasyacharanam dhruvasya cha vayo vidya gajendrasya ka

kubjayah kim u nama rpam adhikarm kim tat sudamno dhanam

vamsah ko vidurasya yadava-pater ugrasya kim paurusam

bhaktya tusyati kevalarh na cha gunair bhakti-priyo madhavah
(Padyavali: 8)

This verse explains that Krsna consciousness does not depend
upon any external qualifications, and it presents many exam-
ples from Srimad Bhagavatam to prove this. A hunter who killed
deer in the jungle and did not follow Vedic culture got a chance
to worship Narayan, so proper behaviour cannot be the cause
of pleasing the Lord. Dhruva received Visnu's mercy when he
was only five years old, so age cannot be the cause of receiving
the Lord’s mercy. Gajendra the elephant had no proper Vedic
knowledge, but the Lord answered his prayer; so knowledge
cannot be the cause of receiving the Lord’s grace. Kubja was
not beautiful, but she satisfied the Lord with her devotion.
Sudama Vipra had no money, but he satisfied the Lord through

his devotion. Through these examples and others, this verse
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shows that the Lord is satisfied by the mood of devotion
within His devotees, not their external qualifications.

When I heard this verse from the policeman I was surprised,
“This man is the head of the police department but he is quot-
ing this verse which has a purely devotional theme.” I spoke
with him for about half an hour and he was very satisfied. Now
by the will of Krsna he is my very good friend and wants to

become my disciple.

Swinging on a meat-scale

There is also a story in the Mahabharata I have told many times
about a hunter who used a Salagram-$ila as a weight for his
scale when he sold meat in the market to make his living. Once
a brahman came by and saw the Salagram-§ila on the meat
scale. He chastised the hunter: “O you sinful man! You are us-
ing a Salagram-§ila as a weight to sell meat. That stone is Lord
Narayan Himself; you are making a great offence.”

The hunter was very simple-hearted and believed the
brahman that the stone was Narayan Himself. He became
afraid and apologised to the brahman: “I did not know this
stone was a Salagram-$ila. What should I do now?”

The brahman said, “Give me this Salagram-sila; T will
make sure that it is properly worshipped.” The hunter gave
the brahman the Salagram-§ila, and the brahman offered the
Sélagram—éilé tulasi, abhisek, bhoga, arati, and everything. The
brahman worshipped the Salagram-éila properly according to
all the rules and regulations of the Vedas, but after two or three
days the Salagram-$ila appeared in a dream to the brahman as
Narayan Himself and said, “I was very happy swinging on the
scale of that hunter. Every day he gave Me very nice nourish-
ment in that way. You have now disturbed My mind. Please
give Me back to that hunter.”

The Lord was not happy to be with someone who was sim-
ply following the rules and regulations of the Vedas. What the

brahman did was not wrong; it was correct according to the
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Vedas. And it is the Lord Himself who gave the Vedic scriptures
to society. But the Lord actually always wants to be with His
exclusive devotees. The Lord considers faith, dedication, and

devotion for Him to be supreme.

Krsna’s play and satisfaction

Unalloyed devotional mood, straight devotional spirit, is the
real basis of surrender and dedication, not rules and regula-
tions. Unalloyed surrender is Krsna’s real desire for the con-
ditioned souls. Srila Guru Maharaj taught me this; I learned
it from him, and I am following it 100 per cent. I am trying to
follow it 100 per cent. My associates are also proceeding in that
way, in the line of pure Krsna consciousness—the search for
Sri Krsna Reality the Beautiful. This is the true form of religion.

Krsna is a revolutionary. Krsna makes the rules, and Krsna
breaks the rules. Why? For Himself. “Reality is by Itself and
for Itself.” Krsna is the Absolute Reality by Himself and for
Himself. Everything is really only for His play and satisfaction.
The jiva-souls who realise this revolutionary ideal experience

the supreme joy of Krsna consciousness.
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CHAPTER TWELVE

Surrender

Devotee: I have heard of two different analogies for surrender,
marjara-kisora-nyaya, the surrender of the kitten who is carried
by his mother, and markata-kiSora-nyaya, the surrender of the
baby monkey who holds on to his mother. Which example is
the proper conclusion in the line of Krsna consciousness?

Srila Govinda Maharaj: Neither of these examples of surrender
is perfect. We have seen cats carrying their kittens, but we have
also seen monkeys carrying their babies when they are sick. A
baby kitten and a baby monkey are not actually surrendering
to their mothers; they are simply continuing their lives in a
natural way. A baby monkey naturally holds on to his mother,
and a mother cat naturally protects her kitten. In these exam-
ples there is no consciousness: the baby and mother are simply
living in a natural way.

We must surrender to the Lord with consciousness. A mood
of surrender is what is actually necessary for us. We must al-
ways be consciously dependent on Krsna and fully surren-
dered to Him. We must always try to satisfy Him with all of
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our energy. Prabhu’s question actually is, “Who is responsible,
the Lord or the jiva-soul?” The full responsibility is ours, but
when we try to approach Krsna He will also see us and help us.

Krsna has given us freedom, and we have misused that. We
have come into great difficulty and become bound by Maya. It
is now necessary for us to stop misusing our freedom and sur-
render wholeheartedly to Krsna. When Krsna sees that we are
fully surrendered to Him He will be eager to take us out of our
very low position, bring us to a high position, and give us His
service. If we sacrifice our freedom and surrender at His lotus
feet, then Krsna will see that and help us.

krsna amaya pale rakhe jana sarva-kala
atma-nivedana-dainye ghuchao jafjala

(Sri Prema-vivarta: 7.7)

Srila Bhakti Vinod Thakur explained that if we humbly and
fully surrender to Krsna with the mood that, “Krsna will
always protect me”, then all obstacles and other obligations
will be ousted from us by Krsna's grace. We need this mood of
perfect surrender.

The jiva-soul’s duty is to be active in Krsna's service in
a surrendered mood. Here is a perfect example of how Krsna

bestows His mercy upon a surrendered soul:

sva-matuh svinna-gatraya visrasta-kabara-srajah
drstva pariSramam krsnah krpayasit sva-bandhane
(Srimad Bhagavatam: 10.9.18)

“When Krsna saw His mother was trying so hard to bind Him
and becoming exhausted, when He saw that the flowers in her
hair were falling down and her whole body was covered with
sweat, He became merciful to her and allowed her to bind Him.”

Mother Yasoda tried so hard to bind Krsna with a rope. She
tried many times, and collected more and more rope each time,
but her rope always ended up two fingers too short and she
failed to bind Krsna. Only after she tried so hard and became

very tired did Krsna allow her to bind Him.
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This is a perfect example. The jiva-souls will try as far as pos-
sible by them to satisfy the Lord, and when even with their full
eagerness they are not successful, then Krsna will come to help
them. Krsna wants to see how much you will give of yourself
to Him. He wants to see that you start out with a pure desire
to satisfy Him. Then He will respond to you. Depending upon
how perfectly you start your approach to Krsna with a pure
mood of surrender, He will bestow His mercy upon you. In this
way we can understand the process of surrender (Saranagati)

in the line of Krsna consciousness.

Rocketing to the spiritual world
Devotee: What is the starting point of Saranagati?

Srila Govinda Maharaj: Saranagati starts from the point of
sraddha (faith). The mood of perfect surrender will come to

us through sraddha.
‘sraddha’-Sabde—visvasa kahe sudrdha niSchaya
krsne bhakti kaile sarva-karma krta haya
(Sri Chaitanya-charitamyta: Madhya-1ild, 22.62)

oY
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sraddhavan jana haya
bhakti-adhikari
‘uttama’,‘madhyama’, ‘kanistha’—
sraddha-anusari

(Ce: Madhya, 22.64)

“Faithful persons are qualified
for devotion. According to

the strength of their faith, they
are either advanced devotees,
intermediate devotees,

or neophyte devotees.”

“Sraddhi means confident, firm faith that everything will be
fulfilled, and everything impossible will become possible, by
serving Krsna.”

What is what, who is who—everything—is determined by
our faith. Faith is the basis of all religions, not only the Vaisnava
religion, because faith is the jiva-soul’s true and best property.
Faith is always the friend of everyone, and if we have faith in
Krsna consciousness, we will be able to adjust everything.

sakala chhadiya bhai, sraddha-devira guna gai,
yara krpa bhakti dite pare
(Srila Bhakti Vinod Thakur)

“Giving up everything, sing the glories of Sraddha Devi [the
goddess of faith], by whose mercy we can feel the presence of
devotion in our hearts.”

Faith is our main property. We should never lose our faith.
Our faith must also grow. It must become stronger and stronger
until it reaches an unshakable position. Our faith must be tran-
scendental, sincere, and chaste. You cannot throw a rocket from
anywhere; you must have a substantial foundation. When your
faith becomes unshakable and you understand the fundamen-
tal position of surrender and devotion to Krsna, then you will
be worry-free, and Saranagati, your mood of surrender, will
protect you. You will have an unshakable launching pad, and
from there you will be able throw your rocket across the illusory
environment to Goloka Vrndavan. The spiritual world exists
entirely within the plane of faith, and anyone whose faith is
very strong will get that highest property when his faith takes
on a transcendental form and is successfully activated in his

heart. Everything will be revealed to him.

Devotion is awakened by devotion

To have 100 per cent faith in Lord Krsna is not easy. We live in
the mundane world and deal with many material things, so our
faith is naturally influenced by our impressions of this world.
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prakrtibhyah param yach cha tad achintyasya laksanam
(Mahabharata: Bhisma-parva, 5.22)

7

“Krsna is achintya. He is beyond our mundane experience.’
How can we develop faith in Him and His divine service?
Krsna’s causeless mercy is always flowing throughout this mun-
dane world, and if any conditioned soul is touched by that
merciful wave, then he will receive some nitya-sukrti [spiritual
fortune], which will bring him faith.

General pious activities like feeding people can bring good
fortune to people, but that is anitya-sukrti [temporary merit].
Nitya-sukrti, eternal fortune, is gained by being connected with
the Lord’s affairs, by rendering service to the Lord’s devotees,
the Lord’s temples, or anything connected with the Lord.

When a conditioned soul receives the opportunity to serve
the Lord in some way and he collects sufficient nitya-sukrti,
then sraddha develops in his heart automatically by the mercy
of the Lord. As nitya-sukrti develops into sraddha within his
heart the conditioned soul can begin to associate with sadhus.
Before the conditioned soul can associate with sadhus properly
he needs faith in them. This comes to him through nitya-sukrti.
Once the conditioned soul has a little faith in sadhus then his
faith will become stronger and stronger through the sadhus’
association.

The illusory environment will not be able to attack the con-
ditioned soul in any way if he tries to proceed in his spiritual
life faithfully under the guidance of sadhus. Sadhu does not
only mean someone wearing saffron cloth. A sadhu may be
a grhastha, a brahmachari, or vanaprastha. If anyone is a sin-

cere devotee of Lord Krsna then he must be considered a sadhu.

krsna-bhakta—niskama, ataeva‘santa’
bhukti-mukti-siddhi-kami—sakali‘asanta’

(S#1 Chaitanya-charitamyta: Madhya-lild, 19.149)

Anyone who serves Radha-Govinda twenty-four hours a day
without selfish interest under the guidance of his Guru is a real
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smarantah smarayantas cha
mitho “ghaugha-haram harim
bhaktya sanjataya bhaktya
bibhraty utpulakam tanum
(SB: 11.3.31)

“Remembering and remind-
ing one another of the Lord,
who absolves all sin, with
devotion (prema) produced
by devotion (sadhana),
devotees become ecstatic.”

devotee and real sadhu. His association will always be good
and give everyone good nourishment in their spiritual life. In
the association of a real sadhu the conditioned soul’s faith and
service attitude will increase more and more. This is the path
given by Sri Chaitanya Mahaprabhu, Srimad Bhagavatam and all
the scriptures: bhaktya safijataya bhaktya (SB: 11.3.31), devotion
is awakened by devotion.

In exclusive devotional practising life only the process and
the mercy of a real practitioner, a sadhu, will give the condi-
tioned souls more and more faith, enthusiasm, and inspiration
to serve their Lord. Under the guidance of a proper sadhu the
conditioned souls will collect more and more devotional prop-
erty in their heart, that is, faith and real hankering to serve the
Lord, and their spiritual practising life will develop.

When someone has full faith that, “Krsna is the supreme
for me. He is my life and soul, and His service is my life’s only
goal”, then we can say he is a Saranagata, a soul surrendered
unto Lord Krsna. This is the natural position and religion of all
jiva-souls even though it may be very difficult for conditioned
souls to follow.

Indispensable surrender

The conditioned souls suffer so much in Maya’s illusory en-
vironment. Through their karma they experience so much
sadness, confusion, and unsuccessfulness. But Sri Chaitanya
Mahaprabhu has taught that when the conditioned souls be-
come established in Krsna consciousness, when they are estab-
lished in the transcendental service world of dedication to Lord
Krsna through faith, chastity, and sincerity, then they can very
quickly cross over the illusory environment. There is no other
way to do this than through Saranagati, surrender.

The conditioned souls need to change their hearts and dedi-
cate themselves to Lord Krsna. That will give them the super-
benefit of their lives. But Saranagati is first of all necessary.

Without Saranagati no one can enter the transcendental service
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world, no one can offer anything to Lord Krsna or do anything
devotional. Because of this Srila Bhakti Vinod Thakur, Srila
Bhakti Siddhanta Saraswati Thakur, and Srila Guru Maharaj,
Srila Bhakti Raksak Sridhar Dev-Goswami Maharaj, have tried
to give the conditioned souls inspiration to surrender. This is
the primary purpose of their teachings.

When Srila Guru Maharaj left the Gaudiya Mission his first
target was to give the conditioned souls knowledge about the
proper mood of surrender to the Lord. Srila Guru Maharaj had
full scriptural knowledge and he gave so many supremely
beneficial gifts to the conditioned souls, but he especially de-
cided that Saranagati is the first and best thing for everyone.
He composed his Sri Sri Prapanna-jivanamytam—DNectar in the
Lives of the Surrendered Souls with this in mind: to give the con-
ditioned souls enlightening knowledge about the proper mood
of surrender to the Lord.

Pure Saranagati

The qualities of Saranagati have been identified in the scriptures:

anukilyasya sankalpah pratikiilya vivarjanam

raksisyatiti viSvaso goptrtve varanam tatha

atma-niksepa karpanye sad-vidha saranagatih
(Sri Satvata-tantra: 73)

Srila Guru Maharaj composed his Prapanna-jrvanamytam ac-
cording to these procedures for surrender that are given in the
scriptures. I have read so many things about these qualities of
saranagati from so many places, but what Srila Guru Maharaj
has given is supreme. In a verse from his Prapanna-jivanamrtam
he has given us a very nice, clear explanation of $aranagati that
is a perfect jewel you cannot find anywhere else. It is the most
essential prescription given anywhere for everyone to enter the
transcendental service world. If you can memorise just this one
verse and put it in your heart, then you will receive everything
ever given in any scripture.
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Accepting everything that is
favourable for devotion to Krsna,
rejecting everything unfavour-
able for devotion to Krsna, being
confident that Krsna will grant
His protection, embracing
Krsna's guardianship, fully offer-
ing one’s self to Krsna, and
feeling oneself to be lowly are the
six aspects of Saranagati.



Srila Bhakti Raksak Sridhar
Dev-Goswami Maharaj

and Sila Bhakti Sundar Govinda
Dev-Goswami Maharaj
reviewing the English edition of

Sr1 Sri Prapanna-jivanamrtam.

bhagavad-bhaktitah sarvam ity utsrjya vidher api
kainkaryam krsna-padaikasrayatvam Saranagatih

(Sri Sri Prapanna-joanamytam: 1.35)

Here Srila Guru Maharaj expresses that Saranagati means
faith that Bhagavad-bhaktitah sarvam, that through devotion to
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Bhagavan you will get everything. Bhagavan means the Supreme
Personality of Godhead Krsna, the Akhila-rasamrta-miirti, the
emporium of all rasa, who possesses all worshippable quali-
ties. Everything you want and need—rasa, ecstasy, joy, nour-
ishment, and so on—will automatically come to you through
His service. Your life will be glorious, successful, and perfect
through devotion to Lord Krsna. Not only will you receive
everything you need internally, but full facility to serve Krsna
will also come to you.

vasudeve bhagavati bhakti-yogah prayojitah
janayaty asu vairagyar jhanam cha yad ahaitukam

(Srimad Bhagavatam: 1.2.7)

Automatically renunciation from this material world will come

to you and spiritual knowledge will be revealed in your heart.

bhaktis tvayi sthiratara bhagavan yadi syad
daivena nah phalati divya-kiSora-miirtih
mubktih svayamh mukulitanjali sevate sman
dharmartha-kama-gatayah samaya-pratiksah

(Sr7 Krsna-karnamrta: 107)

Moksa, liberation, will come to you with folded palms and ask,

“What service shall I do for you?” Dharma, artha, and kama
[piety, wealth, and enjoyment] will wait by her side to assist
you in your service to the Lord. Through a mood of submis-
sive surrender and devotion to Krsna everything will come to
you. The Lord’s divine form and the prapanna-jivanamrtam,
the nectar of a life of surrendered service, will appear in your
heart. We must understand that devotion to Krsna is all-in-all
(Bhagavad-bhaktitah sarvam).

Then Srila Guru Maharaj said ity utsyjya vidher api kairikaryan:
even if we cannot follow so many rules and regulations writ-
ten in the scriptures for the guidance of conditioned souls,
even if we cannot follow the standards of vidhi-marg, but we
are surrendered to the Lord, then our devotional mood will

purchase the Lord and we will get a good result. This is one way
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Practising devotion to the
Supreme Lord, Krsna, quickly
produces detachment and
unconditional knowledge.



of explaining Srila Guru Maharaj’s expression, and it gives us
much hope. But ity utsrjya vidher api kaittkaryam also means that
we must leave everything for Krsna. We must leave all of our
mundane activity, no doubt, but to exclusively worship Lord
Krsna wholeheartedly we will also have to ignore the general
rules and regulations given in the Vedas. We must fully sur-
render to Krsna: “I will utilise my full energy for Your service.”
We must leave the service of all gods, demigods, demigod-
desses, and so on. Our service target must be Krsna. When we
can finally go beyond all types of formal religion and fully offer
ourselves to Krsna then He will give us entrance into exclusive

devotional life by giving us inspiration in our hearts.

yada yasyanugrhnati bhagavan atma-bhavitah
sa jahati matir loke vede cha parinisthitam

(Srimad Bhagavatam: 4.29.46)

“When the Lord affectionately bestows His causeless mercy
upon His surrendered devotees, they naturally give up all mun-
dane activity and ignore Vedic religious practices to engage in

His service.”

bhagavad-bhaktitah sarvam ity utsrjya vidher api
kainkaryam krsna-padaikasrayatvarm Saranagatih

(Sr7 SrT Prapanna-jroanamytam: 1.35)

When a jiva-soul comes to the strong position of taking ex-
clusive, unconditional shelter at the Supreme Personality of
Godhead Krsna’s lotus feet with full chastity and sincerity, then
he becomes a pure $aranagata. This is Srila Guru Maharaj's
explanation. Krsna-padaikasrayatvam: when a jiva-soul accepts
Krsna’s lotus feet as his one and only shelter, having faith that
everything will be successful and fulfilled by His grace, and
abandons the shelter of Vedic religion, demigods, selfish ac-
tivity, and so on, then he becomes firmly, purely surrendered.
We must fully surrender to Lord Krsna and believe it! With that

we will get super-benefit in our lives.
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“T am Yours”

We can understand the seriousness of a genuine surrendered
soul’s mood through the story of Vibhisan in the Ramayana.
During the battle between Lord Ramachandra and Ravana,
Vibhisan, the brother of Ravana, came to take shelter at Lord
Ramachandra’s lotus feet. He prayed to Ramachandra, “I am
here to take shelter at Your lotus feet. Please accept me as Your
own. I am Yours.” Hanuman and other associates of Rama-
chandra were very angry when they heard this and heavily
chastised Vibhisan. They thought that Vibhisan was a spy
coming to harm Lord Ramachandra, and they told Rama-
chandra, “Don’t give him shelter at Your lotus feet. He can-
not be trusted.” Then Ramachandra took a vow in front of
everyone. You will find His vow expressed in this verse from

Prapanna-jroanamyrtam.

sakrd eva prapanno yas tavasmiti cha yachate
abhayam sarvada tasmai dadamy etad vratarh mama

(Ramayana: Yuddha-khanda, 18.33)

“If anyone comes to Me and once says, ‘My dear Lord, I am
Yours. I am taking shelter at Your lotus feet’, I promise for all
time to come that I will never leave him.”

Here Lord Ramachandra removes all possible fear from the
hearts of the surrendered souls. He gives them 100 per cent as-
surance that He will accept them as His own and never aban-
don them. He gives them the faith that He will forever take their
charge. So we can have full faith that if anyone will sincerely
take shelter of the Lord, the Lord will never abandon them.
Any and all circumstances may come to them, but if they once
sincerely surrendered to the Lord then they are permanently
under the Lord’s charge. This is a very heavy thing.

Depending on Krsna
Srila Bhakti Vinod Thakur has very cleverly explained the faith-
ful confidence of a surrendered soul in one of his songs.
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By fully offering myself unto
You, my false ego has gone away.
Twill no longer make any
arrangements to protect myself.
O Lord! Knowing me to be

Your property, You will maintain
me and keep me with You

as one of Your protected cows.

O Madhava! You will herd me
along the bank of the Yamuna.
You will play Your flute and call
me gently. By killing

Aghasura, Bakasura, and so on,
You will always make all
arrangements for my protection,
O Kan of Gokul! Knowing

that You will certainly protect me,
Lwill drink the poisoned water
of the Yamuna. You will absolve
Kaliya’s offences, purify the
Yamuna's waters, and thus
increase my faith. By swallowing
the forest fire, You will protect
me and thus become known as
‘Gopal’ and 'Govinda’. Deciding to
level the pride of Devaraj

Indra, You will protect me from
his rains, O Lifter of Giriraj
Govardhan! When Brahma will
abduct me, You will rescue me,

O Lord of Gokul! Bhakti Vinod is
one of Your cows in Gokul.

O Kesava! Surely you will
carefully protect him.

atma-samarpane gela abhimana
nahi karabti nija raksa-vidhana
tuya dhana jani’ tuhti rakhabi natha!
palya go-dhana jani kari’ tuya satha
charaobi madhava! yamuna-tire
vars$i bajaota dakabi dhire
agha-baka marata raksa vidhana
karabi sada tuhti gokula-kana!
raksa karabi tuhii niSchaya jani
pana karabtt hama yamuna-pani
kaliya-dokha karabi vinasa
Sodhabi nadi-jala badaobi asa
piyata davanala rakhabi moya
‘gopala’ ‘govinda’ nama tava hoya
surapati durmati-nasa vichari’
rakhabi varsane giri-vara-dhari!
chaturanana karaba yava chori
raksa karabi moye gokula-hari!

bhakati-vinoda tuya gokula-dhana

rakhabi kesava! karata yatana

This is the mood of atma-samarpan, fully surrendering oneself
to the Lord. This song is found in Sarapagati; you must have
read it. When I joined the Mission of Srila Guru Maharaj, he
gave me a copy of Saranagati and tick-marked thirty-two songs
inside. He said, “You must memorise these songs within seven
days.” I had some capacity as a kirtan singer, and Srila Guru
Maharaj wanted to begin training me according to my qual-
ifications. Somehow I memorised those songs on Srila Guru
Maharaj’s order. I still have the book Srila Guru Maharaj gave
me in my room.

It is also my request to the devotees that they try to memo-
rise the songs of Saranagati if it is possible for them. There are
so many very sweet, sweet songs inside Saranagati which are
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very nice to chant daily. Saranagati is a small book but all wealth
is present within it in a glorious way. Through the songs of Srila
Bhakti Vinod Thakur we get the gist of all the scriptures. If all
the scriptures disappeared from this mundane world but Srila
Bhakti Vinod Thakur’s songs remained, we would still have
everything. We can get everything through his songs.

This song atma-samarpane gela abhimana is not in pure Bengali.
It has some Vraja-bhiili in it to convey the mood of Krsna’s
surrendered devotees in Vrndavan Dham. Srila Bhakti Vinod
Thakur expresses that if we are fully surrendered to the lotus
feet of Sri Krsna then we have nothing to fear from anywhere.
And he said even more than this.

raksa karabi tuhii nichaya jani
pana karabti hama yamuna-pani

(Saranagati: 23.5)

“Krsna, I will even fearlessly drink the poisonous water of the
Yamuna because I am sure that You will save my life.”

Krsna: our sole proprietor

It is Krsna Himself who gives and takes our life. No one else
can do so. We do not need to be so fearful of our environment
and association. How much can we actually protect ourselves?
We have seen that Indira Gandhi was shot by her own body-
guard. Mahatma Gandhi was assassinated although he was
a very pious man and dear to nearly everyone. The only saviour
of anyone’s life is Krsna. If Krsna wants us to be saved, we will
be saved, and if Krsna wants us to die, then we will die. There
is a saying in Bengali, “Rakhe Krsna mare ke, mare Krsna rakhe ke:
when Krsna protects you no one can kill you, but when Krsna
wants to kill you no one can protect you.” The mood of the

surrendered soul is,

marabi rakhabi yo ichchha tohara
nitya-dasa prati tuya adhikara

(Saranagati: 11.3)
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“Krsna, You may kill me or protect me as You wish. You are
my Master.”

This kind of submission and dedication is very valuable.
Our real safety is found only in surrender and devotion. What
Srila Bhakti Vinod Thakur has explained is very serious. It is
not easy to quickly catch this conception of full dedication to
the Lord and full dependence upon His mercy. So we consider
some percentage in our devotion. Someone may be 10 per cent
devoted, 20 per cent devoted, 50 per cent devoted, or 100 per
cent devoted.

The power of ego

The only obstacle to surrender and dedication is ego. If some-
one has no mundane ego they can easily connect with the
transcendental plane and leave behind their mundane attach-
ments. Everything mundane—our body, our possessions, and
so on—is part of Maya’s illusory environment. It is temporary
and does not belong to us. When our ego is bewildered by the il-
lusory environment, then our proper knowledge and conscious-
ness of Krsna’s eternal service is covered by mundane attach-
ment, and that egotistic attachment creates a great obstruction

between us and the Lord.

ahankara-nivrttanam kesavo nahi diragah
ahankara-yutanam hi madhye parvata-rasayah

(Brahma-vaivarta-purana: 3.9.9)

The scriptures explain that mundane ego is like a great moun-
tain that blocks our contact with Krsna and His transcendental
abode. But when our ego is disengaged from the mundane then
itis very easy for us to contact the transcendental abode and feel
the Lord’s guardianship. Tad diire tad v antike (Iu: 5), “The Lord
is very far from us if we are not surrendered and dedicated, but
the Lord is very near to us if we are surrendered and dedicated.”
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Krsna is always with us. He lives in our heart in the form of
Paramatma. From within our heart He observes everything we
do and all the reactions we create for ourselves. Whenever we
consciously surrender to Him and act according to our nature
as His eternal servants, He removes all of our karmic reactions,
fills our hearts with happiness, joy, and beauty, and gives us
entrance into the ecstatic world of Goloka Vrndavan Dham.
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CHAPTER THIRTEEN

The Transcendental
Service World

We must engage all of our senses, our mind, and our full
energy in Krsna's service. But before we can engage in any
devotional activity we must first surrender to the Lord; we
must first offer ourselves over to the Lord internally. That is
called atma-nivedan, self-surrender. This is the first step in
Saranagati as well as our first necessity in devotional life.

Srila Vi$vanath Chakravarti Thakur wrote in one of his com-
mentaries on Srimad Bhagavatam: “Adau arpita paschad kriyeta:
first surrender, then serve; first offer, then act.” When we sur-
render to Krsna and think that our whole account is being ar-
ranged by Krsna then we can serve Him in all circumstances,
and whatever we do will be Krsna's service. That is the teaching
of Sri Chaitanya Mahaprabhu and Prabhupad Srila Saraswati
Thakur. Our Guru Maharaj, Srila Bhakti Raksak Sridhar Dev-
Goswami Maharaj, gave us this conception.

Srila Guru Maharaj taught us that everything is made of

chetana, consciousness, so everything has a transcendental form.
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orm ajiiana-timirandhasya jiananjana-salakaya
chaksur unmilitarh yena tasmai §ri-gurave namah
“Gurudev opens our transcendental eyes and gives us tran-
scendental knowledge—transcendental vision—and through
that we can see the transcendental form of the environment.”

It is necessary to leave the illusory environment and live in
the transcendental environment. When we are connected with
transcendental knowledge by the grace of Gurudev then grad-
ually the transcendental plane reveals itself to us and we feel
everything to be transcendental. Everything around us in this
mundane world is material, but everything material is also an
expression of the spiritual plane—movement is a property of
consciousness. Both matter and spirit are always in front of us,
and we need to avoid material feeling and cultivate spiritual
feeling. That is called paramahamsa-dharma.

If a pot has a mixture of milk and water inside it, a hamsa
(swan) can drink all the milk within the mixture and leave the
water in the pot. Our practising life is like this. In our environ-
ment everything is good, and everything is bad; everything is
spiritual, and everything is material. We must be conscious
about seeing everything in a spiritual way and avoiding ma-
terialistic thinking. General people, conditioned by the illu-
sory environment, ignore the presence of the jiva-soul within
everything and do not know that the jiva-soul naturally has

a service spirit.

The life of liberated souls

In the material world everything is a passing show. There is no
eternity or purity within the material environment. The happi-
ness conditioned souls feel in the material environment is not
real happiness. Conditioned souls do not actually know what
happiness is. What they consider to be happiness is actually
only temporary relief from their material difficulties. Between
the births and deaths of the conditioned souls so many varieties
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of suffering come to them. Sometimes conditioned souls be-
come frustrated and want to become liberated from the material
atmosphere. Thus they desire to merge into Brahma the way

a raindrop merges into the ocean.

muktir hitvanyatha riipam sva-riipena vyavasthitih

(Srimad Bhagavatam: 2.10.6)

But real liberation means leaving material life and living
a spiritual service life. What does a liberated soul actually do?
He engages his every action in the service of the Lord and feels
full satisfaction through the Lord’s service. Liberation means
detachment from material thinking, and attachment to the tran-
scendental world through dedicated service to the Lord in a sur-
rendered mood. A liberated soul is directly attracted to Krsna.
He understands that his eternal necessity for happiness, love,
charm, beauty, and ecstasy will be fulfilled by Krsna’s service.

All the scriptures—Srimad Bhagavatam, Srimad Bhagavad-gita,
the Puranas, the Vedas, and so on—have taught us that we can
transform the mundane environment into the transcendental
environment through the spirit of service and devotion. Krsna
Himself said,

sarva-dharman parityajya mam ekam $aranam vraja
(Srimad Bhagavad-gita: 18.66)

“Only I can give you everything. Surrender to Me and serve Me
according to My directions, and you will be fully satisfied by
your service. Tat kurusva Mad-arpanam: before you do anything,
first offer it to Me.”

The Lord’s service connects everything with the transcen-
dental plane and gives us the realisation that, “Everything is
the property of Lord Krsna. Everything here, there, and every-
where exists for His satisfaction. Even I myself belong to Him
and exist to serve Him. Nothing exists for me.” When we live
within that consciousness, then we live within the transcen-
dental service world; we live as a liberated soul in Krsna's
transcendental abode.
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Partial bodily consciousness

Srila Guru Maharaj always taught us to not take anything for
ourselves. He taught us to first offer anything that came to us
to Guru, Vaisnava, and the Lord and in that way be free from
all illusory matter. This is the life of a devotee. A devotee lives
in the nirguna-sevamaya-bhumika, the transcendental service
world, where everything is for the satisfaction of the Lord and
His devotees.

There are many examples of how everything within the
material environment can be spiritually transformed when
it is utilised for the Lord’s service. The primary example is
mahaprasadam, the Lord’s divine remnants. If we first offer
everything we need for our life to the Lord then all of our neces-
sities become transcendental. If everything we take in our lives
is the remnants of the Lord and His devotees then everything
will be beneficial for us materially and spiritually. This type of
lifestyle is very sweet and very suitable for our bodily main-
tenance. When we take the Lord’s remnants we feel connected
to the Lord and we feel a satisfaction in our hearts that brings
us the mood of eternity and eternal service to the Lord. In our
practising life we are somewhat bodily conscious, but not fully
bodily conscious. We know that everyone must eat to maintain
their body. We know so many people are suffering from dis-
eases, and because of that they have restrictions on their diets,
like not taking sweets or not taking fried foods. But if we offer
everything we are going to eat to the Lord before we eat it then
that foodstuff becomes transcendental.

People must maintain their bodies according to the laws of
nature, but as possible by them they will proceed in a spiritual
way by considering and feeling that anything they put on their
tongue must be mahaprasadam, the Lord’s remnants. If they
have that mood and consciousness then everything in their life
will be spiritually beneficial for them.
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Conquering the world

To honour prasadam, the proper sense, feeling, and conscious-
ness are necessary. The prasadam of Lord Jagannath in Puri
Dham is famous all over the world. Every day they cook so
much for Lord Jagannath and offer everything to Him in giant
pots. If we look at that prasadam it looks just like rice, dal, and
vegetables. It appears just like ordinary matter. But through
faith and the spirit of devotion we know that when it is offered
to Lord Jagannath it becomes transcendental.

Once Sri Chaitanya Mahaprabhu brought some Jagannath-
prasad to Sarvabhauma Bhattacharya to test him, to see if he
had more faith in the formal religion of the Vedas than tran-

scendental Krsna consciousness and Krsna-prasad.

aji mufi anayase jininu tribhuvana
aji muni karinu vaikuntha arohana
aji mora piirna haila sarva abhilasa
sarvabhaumera haila mahaprasade visvasa

(S#1 Chaitanya-charitamyta: Madhya-lild, 6.230-231)

When Sri Chaitanya Mahaprabhu brought him the maha-
prasadam and Sarvabhauma Bhattacharya accepted it with-
out any mundane considerations, Sri Chaitanya Mahaprabhu
said, “Today I have conquered the three worlds! Today I have
ascended to Vaikuntha! Today all of My desires have been ful-
filled! Sarvabhauma has developed faith in mahaprasadam!”
When we take prasadam we are not taking rice, vegetables,
water, or anything mundane. We may see prasadam and see
that it appears like an ordinary material thing, but within that
mahaprasadam is the transcendental mercy of Lord Krsna. If
we think we are simply eating while we take prasadam, then
we are not properly honouring the prasadam and we are not
spiritually qualified. If we think that we are serving the Lord’s

divine remnants and that only externally it looks like we are
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Sri Chaitanya Saraswat Math,
St Petersburg, Russia.

eating, then we actually will be honouring prasadam. When we
taste prasadam in this way with full faith, we can very easily
control our senses and engage in the service of Guru, Vaisnava,

and Bhagavan.

Real transcendence

I once noticed the way a girl in St Petersburg was distributing
prasadam. As she put rice, or dal, or sabji on everyone’s plates

she recited this verse,

brahmarpanarh brahma havir brahmagnau brahmana hutam
brahmaiva tena gantavyam brahma-karma-samadhina
(Srimad Bhagavad-gita: 4.24)

“The spoon is Brahma, the offering is Brahma, the fire is Brahma,
and the person making the offering is Brahma. One whose
consciousness is always absorbed in Brahma surely attains
Brahma.”

I think she may have stayed in India for many years be-
cause this verse is used as part of the style of serving prasadam
in other sampradayas like the Sankar sampradaya. Through
realisation we will see that prasadam substantially exists in
the very, very finest way on a higher platform of transcenden-
tal knowledge than is expressed in that verse. There are many
other verses to explain this, but in Srimad Bhagavad-gita Krsna
simply says,

yajiia-Sistasinah santo muchyante sarva-kilbisaih
bhunjate te tv agham papa ye pachanty atma-karanat
(Srimad Bhagavad-gita: 3.13)

“One who cooks for the Lord and offers one’s cooking to the
Lord is freed from all sin by honouring the remnants of that
offering as the Lord’s transcendental mercy (prasadam). One
who cooks for oneself and does not honour anything as the

Lord’s prasadam eats only sin.”
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Through this verse we can understand the fundamental po-
sition of the Lord’s prasadam, how it becomes transcendental
through a connection with the Lord in the spirit of devotion.
This is a higher conception and platform of spiritual life than
the idea that everything is transcendental simply because it

comes from Brahma or exists within Brahma.

Controlling the senses by Krsna’s mercy

Because it is not so easy to understand the transcendental posi-
tion of the Lord’s remnants and honour them properly we recite

a verse spoken by Narad Rsi whenever we honour prasadam:

mahaprasade govinde nama-brahmani vaisnave
svalpa-punya-vatarm rajan viSvaso naiva jayate
(Mahabharata)

“Those who do not have sufficient sukrti [spiritual fortune] can-
not faithfully honour mahaprasadam, Lord Govinda, the Holy
Name, or the Vaisnavas.”

At the time when I joined the Mission of Srila Guru Maharaj,
this Sri Chaitanya Saraswat Math, everyone would chant this
verse as well as a poem of Srila Bhakti Vinod Thakur before
they took prasadam. Srila Bhakti Vinod Thakur composed
a very simple poem that explains the divine position of pra-
sadam very perfectly. Itis very short, but it is an extremely valu-
able composition for us. It is a Bengali poem, but everyone in
the Math would chant it before they took prasadam as though
it was a Vedic mantram. Everyone would chant this poem, offer
their dandavat pranams to the mahaprasadam, and then eat
with the remembrance that they were not actually eating but
serving the Lord by honouring His remnants.

Sarira avidya jala, jadendriya tahe kala,
jive phele visaya-sagare

ta’ra madhye jihva ati, lobha-maya sudurmati,
ta’ke jeta kathina sammsare
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O brothers! Krsna is very merciful:
to conquer the tongue He has
given us His remnants! Accept
this nectarean food, sing the
glories of Radha-Krsna, and with
love call out,”Chaitanya! Nitai!”

krsna bada daya-maya, karibare jihva jaya,
sva-prasada-anna dila bhai
sei annamrta pao, radha-krsna guna gao,
preme daka chaitanya-nitai
(Gitavali: Prasad-sevaya, 1.1-2)
Srila Bhakti Vinod Thakur explains in his poem that everything
you eat will be the cause of future bondage in this material world
unless you use the energy and nourishment you receive from
your food to serve liberated souls and the Lord. Furthermore,
if you honour everything you eat as mahaprasadam—the rem-
nants of the Lord, Gurudev, and Vaisnavas—then eating it will
not cause any further bondage in this world. Rather, it will in-
crease your devotional mood and the devotional atmosphere
of your life.

Srila Bhakti Vinod Thakur also mentions in his poem that
the tongue is the most difficult sense to control. In Srimad
Bhagavatam (11.8.21) SriKrsna says,

tavaj jitendriyo na syad vijitanyendriyah puman

na jayed rasanarh yavaj jitarh sarvam jite rase
“Someone may be able to control their senses temporarily, but
unless one can control one’s tongue one has not truly conquered
one’s senses.”

In this verse from Srimad Bhagavatam Krsna certifies that
someone who can control their tongue’s activities, that is, eat-
ing and speaking, has truly controlled his senses. Srila Bhakti
Vinod Thakur wrote in his poem that Krsna is supremely merci-
ful because He gives us the opportunity to control our tongues
and transcend the illusory environment through the joyful ac-
tivity of honouring the Lord’s divine remnants and chanting
the Lord’s Holy Names.

Dancing with joy
In Srimad Bhagavatam Uddhava also describes the glorious po-

sition of the Lord’s prasadam and how the conditioned souls
are supremely benefitted by it:
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tvayopabhukta-srag-gandha-vaso ‘lankara-charchitah
uchchhista-bhojino dasas tava mayar jayema hi
(Srimad Bhagavatam: 11.6.46)
[“Simply by maintaining ourselves with the garlands, fra-
grances, clothing, ornaments, and foods that have been offered
to You [Krsna], we, Your eternal servants, easily cross over Your
illusory environment.”]

This is Uddhava’s prescription for the conditioned souls to
get relief from the illusory environment. Our vision needs to
be that anything we use in our life must be the Lord’s remnants.
If we honour everything in that way and always remember the
glories of the Lord’s remnants then we will be enriched with
a devotional mood and proceed happily in our spiritual life.
Enjoyment in our spiritual life will always come to us through
the Lord’s remnants. Srila Bhakti Vinod Thakur also said,

krsnera prasada-anna, tri-jagat kare dhanya,
tripurari nache yaha pai’
(Gitavali: Prasad-sevaya, 3.3)
“The three worlds are made glorious by Krsna-prasad. Even
Lord Siva dances with great joy when he receives Krsna-prasad.”
What should be our mood when we receive prasadam? It is

the great joy of our life.

Attachment and detachment

Srila Bhakti Siddhanta Saraswati Thakur collected many evi-
dential verses from Sri Bhakti-rasamyta-sindhu, Sri Hari-bhakti-
vilasa, and other scriptures to establish the transcendental
nature of the Lord’s remnants. He also established this tran-
scendental practising process, that is, paramaharmsa-dharma, of
seeing and relating with everything in a spiritual way through
devotion to the Lord. This practising process is very sweet and
also a very easy standard of life for practitioners. Srila Saraswat
Thakur always published two verses from Sr7 Bhakti-rasamyta-
sindhu in his magazine the Gaudiya to give everyone proper

consciousness about this transcendental practising process:
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The earnestness of a detached
devotee who uses objects ap-
propriately in their relation-
ship with Krsna is known as

yukta-vairagya (proper detach-
ment). The rejection of objects
related to the Lord by
liberation-seekers who consider
them mundane is known as phal-
gu-vairagya (false detachment).

anasaktasya visayan yatharham upayunjatah
nirbandhah krsna-sambandhe yuktam vairagyam uchyate
prapafichikataya buddhya hari-sambandhi-vastunah
mumuksubhih parityago vairagyam phalgu kathyate

(S#7 Bhakti-rasamrta-sindhu: Piirva-vibhaga, 2.255-256)

In these verses Srila Ripa Goswami Prabhu gives a point
of very strong advice: anasaktasya visayan, you must be de-
tached from everything mundane. Material things come nat-
urally in life. We cannot live without some level of material
activity. But we must be very conscious about our material
connections and not be involved with them. We must not
be attached to them. This is Srila Riipa Goswami Prabhu’s
advice, “Anasaktasya visayan: we must be detached from
material things, and yatharham upayufijatah nirbandhah Krsna-
sambandhe: in that detached mood we must see everything
in relationship to Krsna and use everything for His service.”
Srila Riipa Goswami Prabhu’s advice means that we must live
with everything, but not be attached to it. We must live within
the material environment, but while there we must connect
everything with Krsna.

The flow of desire

There can be no compromise in this matter; without a detached
nature we will not be qualified to properly honour the Lord’s
divine remnants and act always for His satisfaction. Sometimes
practitioners feel very fearful and hopeless when they con-
front their material desires and struggle to leave their mun-
dane attachments. But they should not be hopeless or fearful
because, as the Lord Himself explains, He helps them with the
challenges they face in their devotional life.

jata-sraddho mat-kathasu nirvinnah sarva-karmasu
veda duhkhatmakan kaman parityage ‘py ani§varah

tato bhajeta mam pritah sraddhalur drdha-nischayah
jusamanas cha tan kaman duhkhodarkams cha garhayan
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proktena bhakti-yogena bhajato masakrn muneh
kama hrdayya nasyanti sarve mayi hrdi sthite

(Srimad Bhagavatam: 11.20.27-29)

“If a devotee is conscious and firm in his faith, if he has no real
interest in mundane activity though he may struggle to be de-
tached from it, and if he knows that his material desires are
the source of his suffering, then he will get strength from the
Lord’s mercy. The Lord will appear in his heart and remove all
inauspiciousness from his heart.”

A devotee may feel that he lives within a family and has so
many attachments he cannot leave, such as his attachment to
his father, mother, brothers, sisters, uncles, and so on. He may
ask, “How can I do Hari-bhajan?” The main point mentioned
in these verses, which is necessary to understand, is desire—
the desire to enjoy. Kama hrdayya nasyanti, the desire to enjoy, is
present everywhere. It is within both the material and spiritual
planes. Why does creation itself happen at all? Because of desire.
Desire is the cause of all creations. But a devotee’s life and de-
sires are completely different from a life of ordinary mundane
desires. How are they different? Duhkhodarkarms cha garhayan,
the devotee desires to satisfy the Lord and repents that he is
entangled by mundane desires.

The internal battle

Whenever our internal enemies, our material desires and at-
tachments, show their face to us we hopelessly surrender to
them. We are not liberated souls. We are conditioned souls, and
we are always attacked by the six enemies living within us:
kama, krodha, lobha, mada, moha, and matsarya [lust, anger,

greed, madness, illusion, and envy].

kama esa krodha esa rajo-guna-samudbhavah

(Srimad Bhagavad-gita: 3.37)

In Srimad Bhagavad-gita Krsna explains that these six enemies
are produced by raja-guna: the mode of passion. We know
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Know lust and anger—which are
produced by the mode of
passion, extremely voracious, and
malicious—to be the soul’s
enemies in this world (the cause
of the soul’s propensity to sin).



that none of the three modes of material nature, which control

everything within material existence, is good for us. Sattva-
guna [goodness], raja-guna [passion], and tama-guna [ignor-
ance] are all ropes that bind us within material existence and
material consciousness. As sadhakas, practitioners, we must

be conscious about this in our practice.
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When our enemies show themselves to us, our position as
conditioned souls may become hopeless, and we may surrender
to them. Unfortunately we may be their victim for some time.
For some time we may be a servant of kama, a servant of krodha,
a servant of lobha, mada, moha, matsarya, and so on. But after
that we must set ourselves back within our proper position of
engagement in the Lord’s service. This is not easy. We will not
get the qualification necessary to do that by attending school or
college. Only through the association of pure devotees can we
get that type of qualification. To be a pure devotee, as well as
find a pure devotee, is not so easy. Difficulty is always around
us, but we must tolerate that and try to correct ourselves. That
is our situation in our practising life: first tolerating and then
trying to correct.

Sometimes devotees fall from their principles. But again they
must come back to them, wake up, and continue running. That
is the life of a devotee, and that life is very good and hopeful for
devotees. Without this everyone will become hopeless.

If we realise the nature of our conditioned position we
will see that our weaknesses, that is, our material desires, are
stronger than our spiritual desire. We sometimes surrender to
our weaknesses. But only if we remain submissive to them for-
ever will we be the loser. It is always necessary to take back our
spiritual strength. These verses from Srimad Bhagavatam very
nicely explain the procedure for this: faith, humility, tolerance,

repentance, and service.

Mercy + service = sense control

Earlier in our life it was not within my realisation but now I am
realising this very happy news for us: parityage ‘py anisvarah.
We cannot leave our internal enemies forever. From time to time
our internal enemies will disturb us. Sometimes we will be sub-
merged in them. I can understand now that such immersion
is for our purification, and that we will not remain immersed

in them forever. This is our position, and all we can do is try
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to not allow ourselves to always be a servant of our mundane
desires, while we pray to the Lord for His mercy and try to
engage in His service.

Yogis try to control their senses and desires directly by re-
straining themselves through the process of yama, niyama,
asan, pranayam, pratyahara, dharana, dhyan, and samadhi.
But Srimad Bhagavatam says,

yamadibhir yoga-pathaih kama-lobha-hato muhuh
mukunda-sevaya yadvat tathatmaddha na samyati

(Srimad Bhagavatam: 1.6.35)

“It may be possible to temporarily control the senses and the
effects of kama, lobha, and so on with the power of self-control
and the practice of yoga (yama, niyama, and so on), but only
the Lord’s service can permanently control the senses and the
flow of our desires.”

The devotional path is different than the yoga path. In the
devotional path desire, the senses, and their functions are con-
trolled by engaging them in the Lord’s service. In devotional
life the senses are automatically controlled through service.
It is not necessary to try to control them ourselves directly in
a pushing way. Rather, we must try to use the senses and our
desires for the Lord’s service and satisfaction.

Offering everything to the Lord

Srila Narottam Thakur has explained how we can properly
practise this:

‘kama’ krsna-karmarpane, ‘krodha’ bhakta-dvesi jane,
‘lobha’ sadhu-sange hari-katha
‘moha’ista-labha vine, ‘mada’ krsna-guna-gane,
niyukta kariba yatha tatha
(Prema-bhakti-chandrika: 2.10)
‘Kama’ Krsna-karmarpane: if you have many desires in your
mind, then you can offer the things you desire to Krsna before
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you take them. ‘Krodha’ bhakta-dvesi jane: if you feel angry, then
you can use your anger to check persons who are inauspicious
and envious of the devotees. ‘Lobha’ sadhu-sarige Hari-katha: you
can engage your greed in hearing the glories and Pastimes of
the Lord from the sadhus. ‘Mada’ Krsna-guna-gane: you can
engage your desire for intoxication in madly glorifying the
Lord and His devotees. ‘Moha’ ista-labha vine: if you have not
connected with your worshippable Master, then you can try
to realise why that is and can express your hankering in a
bewildered way like Raghunath Das Goswami.

Srila Narottam Thakur advises us how to engage our in-
ternal enemies in Krsna’s service. We all have desires that
we are suffering from, but if we engage them in the service
of Guru, Vaisnava, and Bhagavan with our full energy, then
they will be controlled automatically. Everything we strug-
gle with in our life can be good if we use it properly for
Krsna’s service. This is our hope. When our enemies—lust,
anger, greed, and so on—come to us, we can invite them in:
“Come here and pay dandavat pranam to the Deity! You are
already coming, so come, and offer yourself to the Deity.”
The practising procedure of bhakti-yoga is very sweet, and
finally,

bhidyate hrdaya-granthi$ chhidyante sarva-samsayah
ksiyante chasya karmani mayi drste "khilatmani

(Srimad Bhagavatam: 11.20.30)

“All of the material desires in our hearts will be removed, all
of our doubts will be finished, and we will engage ourselves
exclusively in the Lord’s service, seeing Him everywhere.”

Such Bhagavat-darsan, divine vision of the Lord, is both

very easy and very rare to attain. Tad diire tad v antike (Iu: 5):

“The Lord is very far from us if we are not surrendered or ded-
icated, but the Lord is very near to us if we are surrendered
and dedicated.”
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The actual proprietor of everything

Srila Saraswati Thakur understood everything about the posi-
tion of the conditioned souls. He presented these teachings of
Srimad Bhagavatam and Srila Riipa Goswami Prabhu in a very
condensed form to make the essential nature of transcendental
service very clear to us. He wrote,

$r1 hari-sevaya yaha anukiila,
visaya baliya tyage haya bhula

‘asakti-rahita’, ‘sambandha-sahita’,
visaya-samitha sakali‘madhava’

“If any apparently material thing or desire can be connected
with the Lord through devotion, or is favourable to His service,
then it is a mistaken illusion to think it is mundane or useless,
and renounce it. We must live without attachment to anything
and connect everything to the Lord, feeling that the Lord is the
actual proprietor of everything and we are His servitors.”

This is the consciousness needed to live in the transcendental
service world. A genuine devotee has no existence where Krsna
is not present. A devotee will always be connected with tran-
scendental matters through the Lord’s service and will never
be involved in anything material. A devotee may live in the
mundane environment, but he will take each step forward in
his life thinking, “Just now I may not have full realisation of
the transcendental world, but I am a natural member of that
world; my real property exists there. I can proceed from a very
low position within the illusory environment to a very high
position in the transcendental environment by living in remem-
brance of that plane and my service there.” Through Krsna
consciousness we can change material things into spiritual
matters and feel the Lord’s presence everywhere within the

material world. With Krsna consciousness and the Lord’s di-
vine remnants (prasadam) everyone can cross over the illusory
environment.
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The purity of our mood

Srila Riipa Goswami Prabhu’s advice to be detached from the
mundane is very important for us. We must always try to hon-
our the transcendental form of everything—of the Deity, the
devotees, the Lord’s prasadam, and so on—in a detached mood.
We may lead any lifestyle, we may have a family life, a student
life, a master’s life—any sort of life—but we must not be too
attached to that. Even if we are a family man, we will have no
difficulty with our family maintenance if we think that our
family is a spiritual family. If we think in that way, no diffi-
culty will come to us. Even if we lose everything materially,
still there is no real loss for us because we can always engage
ourselves in Krsna’s service, no matter what our material con-
dition is, through proper consciousness. We will think that our
children are spiritual children and our flowers are spiritual
flowers. Everything that we see we will consider to be Krsna’s
mercy coming to us. Srila Guru Maharaj taught us in this way.

We will change our vision and we will serve. Then anything
we do will be Krsna’s service, so long as we do not forget that
it is for His satisfaction and not our selfish enjoyment. If we
proceed in that way then all benefit, and no loss, will come to
us. Srila Bhakti Vinod Thakur showed us this mood. He prayed
to the Lord,

tomara sarhsare, kariba sevana,
nahiba phalera bhagi
tava sukha yahe, kariba yatana,

ha'ye pade anuragi
(Saranagati: 16.3)

“I will live in Your house as a servitor of Your family, and
everything I do will be solely for Your satisfaction.”
This is the mood of transcendental service. We must be
very careful about maintaining the purity of that mood in our
practising life, otherwise we will cheat ourselves.

THE TRANSCENDENTAL SERVICE WORLD 253



By surrendering myself at Your
lotus feet, I have become
supremely joyful. All sadness
has gone away and I have

no anxiety. I see joy in all

directions.

Itis not good to have too much affection for children. When
children come into a family, they must be honoured, and the
parents must consider that it is the Lord’s will and their good
fortune that the children have come. But parents should not
maintain their family with mundane attachment; they should
not be overly involved in their family life. When we do some-
thing emotionally it may sometimes bring us a good result,
but mostly it brings us bad results. We have to avoid emo-
tional activity and continue our lives with fully devotional
activities.

We must avoid cheating ourselves by carefully keeping our
mood pure: “I shall use whatever circumstances I find my-
self in for the service of Krsna.” If we can properly maintain
this mood, then we can maintain our lives in any ashram—
brahmachari, grhastha, vanaprastha, or sannyas. If we have
a sincere mood of service and dedication, then there is no ques-
tion about how we maintain our lives. There are many nice

examples of this.

The sweet life of a poor brahmachari

atma-nivedana, tuya pade kari’,
hainu parama sukhi

duhkha diire gela, chinta na rahila,
chaudike ananda dekhi

(Saranagati: 16.1)

This song from Saranagati reminds me of my early life as
a brahmachari when I took shelter at Srila Guru Maharaj’s
lotus feet. How much was I dedicated! I forgot all of my mate-
rial happiness and sadness—everything. So many things came
to me, but I was dedicated to the Lord’s lotus feet and very
happy. I didn’t think about my material lifestyle at all. I simply
lived happily and easily according to Srila Guru Maharaj’s or-
ders. I did not have a bed. I slept on a straw mat with a straw

pillow. Sometimes red ants would bite me. Ilived a very simple
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life and I didn’t think about it much. In the Math we would not
buy any vegetables. We would cultivate our own fruits and
vegetables in our garden and happily offer the Lord what we
grew in our Math. We would not eat anything we did not grow
except when we would sometimes buy some potatoes for Srila
Guru Maharaj from the market.

We had no heavy problems then. Our only disturbances
would come from goats and cows coming inside our garden.
Gradually our Math has become prestigious, and more and
more facilities have come to us. But my early time in the Math
was very tasteful. Now I am not getting that sweet taste of
poor brahmachari life. Now more disturbances have begun to
come to our Math from the outside, but those are also sweet
problems because sacrifice is our lifestyle. One of Srila Bhakti
Vinod Thakur’s songs in Saranagati explains everything for us

very simply and sweetly:

tomara sevaya, duhkha haya yata,
seo ta’ parama sukha
seva-sukha-duhkha, paramasampada,
nasaye avidya-duhkha
(Saranagati: 16.4)

“The suffering I feel in my life of service to You is actually my
greatest joy. Both the happiness and sadness I feel in Your ser-
vice are my great fortune because they both remove the pollu-

tion of illusion from my heart.”

purva itihasa, bhulinu sakala,
seva-sukha pe’ye mane
ami ta’ tomara, tumi ta’ amara,
ki kaja apara dhane
(Saranagati: 16.5)

“I have forgotten everything in the past now that I feel the
great joy of Your service in my heart. I am Yours, and You are
mine. You are my Master, and I am Your servant. Nothing

comes between us.”
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Sanatan Prabhu, commonly
known as Mr Sannyal.

Krsna is my life and soul

There is also a nice story about one of our devotees, a very rich
householder devotee, who lost all his wealth, crores of rupees,
because of his detached and surrendered mood of devotion to
Krsna. During the proceedings of a court case he was involved
in he would go every day to worship the Deity of Lord Krsna.
Some government men and armed police had to accompany
him, and because of this he had to spend thousands of rupees
every day to maintain them. He lost maybe two to five thou-
sand rupees every day due to the expenses of the guards. Still
he would go daily to worship the Deity.

One day it was raining very heavily, and after travelling
with him to the temple in the rain one of the senior policemen
asked him, “O Mr Sannyal, every day you come here to wor-
ship the Deity of Lord Krsna, but what does Krsna give you?
You have lost everything. You have lost nearly all of the nice
things in your home, like your very nice carpet worth lakhs of
rupees. You have lost your house and nearly all of your wealth.
You have lost everything, so why do you worship Krsna? What
has Krsna given you?”

Then that man, Mr Sannyal, gave a very nice answer. [ have
never forgotten it. He said, “I am worshipping Krsna, but I do
not ask Krsna to give me anything. Whatever Krsna decides to
give me or not give me is His matter. I like Krsna. I have love
for Krsna. Krsna is my heart and soul. Because of that I come
here every day to serve Krsna. It is Krsna’s matter whether He
will give me something or not. I do not ask Krsna for anything.”
The policeman was stunned to hear Mr Sannyal’s answer.

I was also very impressed to hear this from him because
this is the style of devotion in the line of Srila Ripa Goswami
Prabhu. The mood and mentality of the devotee is to relate
everything with the Lord and His service: “I smile because
Krsna likes my smiling face. I dress myself in nice garments
because Krsna likes to see them. I sleep so I can engage in
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Krsna’s service; I sleep because Krsna likes my sleep. I cook be-
cause Krsna likes to taste my cooking. Whatever I do, I do for
Krsna, not for any other purpose. I like things because Krsna
likes them, and if Krsna does not like something, it is not nec-
essary for me to do it. I do not do anything which is not for the
satisfaction of Krsna. Without Krsna, I have no existence.”

Transcending the mundane

Sometimes great hope comes to us in our lives, and sometimes
hopeless situations come to us, but we do not become frustrated
in any way, and we do not leave Krsna consciousness. We only
try to engage ourselves in Krsna’s service.

We cannot continue our lives without a roof, some shade,
some pure water, some fruits and vegetables, and so on.
Prabhupad Srila Saraswati Thakur has taught us how to ac-
cept all of these necessities of life with a devotional spirit by
first offering them to Lord Krsna and then living on His rem-
nants. Whenever we take anything we must first remember that
it is the Lord’s mercy coming to us. Then we can maintain our
lives exclusively on His remnants. This is the advice and style
of Srila Rtipa Goswami, Srila Saraswati Thakur, Srila Swami
Maharaj, and my Guru Maharaj. We are all their followers, and
through their teachings and this practice we can leave our mun-
dane attachments behind and dedicate ourselves twenty-four
hours a day to the Lord and His devotees in the transcendental

service world.
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CHAPTER FOURTEEN

The Transcendental
Vibration Form of the Lord

In Srimad Bhagavad-gita Krsna clearly said,

yat karosi yad asnasi yaj juhosi dadasi yat
yat tapasyasi kaunteya tat kurusva mad-arpanam
(Srimad Bhagavad-gita: 9.27)

“Offer Me anything you do in your life.”

When someone lives in this consciousness, then they live
in the transcendental service world. But to offer our actions
to the Lord according to our own ideas and desires is not the
highest standard of spiritual life. Sri Chaitanya Mahaprabhu
dismissed this verse from Srimad Bhagavad-gita in His conversa-
tion with Ramananda Ray in Sri Chaitanya-charitamyta because
He wanted to establish the mood and ideal of exclusive, pure
devotion to Krsna.

Sri Chaitanya Mahaprabhu’s conception is that if Krsna
says to you, “I want a samosa; if you bring Me a samosa,
I will be very satisfied”, and you bring Krsna a samosa, then
your activity will surely be pleasing to Krsna. This is real
Bhagavat-dharma and the standard of devotion established
by Sri Chaitanya Mahaprabhu. Real Bhagavat-dharma means
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Know Bhagavat-dharma to
be the means explained by
the Lord for even the ignorant

to easily attain Him.

surrendering to Krsna and serving Him according to His will
by understanding the desire of Krsna and trying to satisfy
Him in that way—making offerings to Krsna according to His
desires and not ours.

When Krsna Himself explains how you can satisfy Him and
you follow that process, then you are following the best pro-
cess to serve and satisfy Krsna. It may be difficult for the ego
to do this, but it is very simple, and it is certain that Krsna will
be satisfied by it.

ye vai bhagavata prokta upaya hy atma-labdhaye
afjjah purhsam avidusarm viddhi bhagavatan hi tan

(Srimad Bhagavatam: 11.2.34)

Krsna says, “It doesn’t matter if you do not have any knowl-
edge or intelligence or so many qualities and qualifications.
If you follow the process that I say will satisfy Me, then I will
be very happy with you and I will become your property.”

When Krsna wants to give Himself, He can give Himself to
anyone, and what He says is the most satisfying to Him is the
supreme way to serve Him. Sri Chaitanya Mahaprabhu estab-
lished this as a higher, but also simple, standard of devotion for
everyone. If we try to follow it in accordance with His desire,
we will be supremely benefitted, and gradually all mundane
desires will be ousted from our hearts.

The best form of bhakti-yoga

There are nine primary forms of bhakti-yoga. They give
us the opportunity to engage our mind, senses, and body—

everything—in Krsna's service.

Sravanar kirtanam visnoh smaranar pada-sevanam
archanam vandanar dasyarm sakhyam atma-nivedanam

(Srimad Bhagavatam: 7.5.23)

Sravan means hearing Krsna-katha [glorification of Krsna] from
a Sadhu, Guru, or Vaispava. It means hearing about Krsna
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consciousness and Krsna’s Holy Name. Kirtan means glorify-
ing Krsna, His devotees, and Their divine Pastimes; preaching
about Krsna consciousness; and chanting Krsna’s Holy Name.
Smaran means remembering the Lord and our spiritual life of
service. Pada-sevana means serving the Lord’s lotus feet. Archan
means worshipping the Lord’s Deity form. Vandana means
praying to the Lord. Disya means becoming the Lord’s servant.
Sakhya means serving the Lord as our best friend. Atma-nivedan
means fully surrendering ourself to the Lord. These nine forms
of bhakti-yoga are described in the Prahlad-charitra of Srinad
Bhagavatam, and through these practices the Lord’s devotees
engage in the Lord’s service twenty-four hours a day.

Sri Chaitanya Mahaprabhu commented that among the
nine forms of bhakti-yoga, two are the best.

tara madhye sarva-$restha nama-sankirtana

(Sri Chaitanya-charitamyta: Antya-Tila, 4.71)

“Among all the devotional processes to satisfy the Lord, Nam-
sankirtan, that is, ravan and kirtan, hearing and chanting the
Lord’s glories and Holy Name, are supreme.”

Sri Chaitanya Mahaprabhu's conception is that sravan and
kirtan are the vital activities of a spiritual practitioner’s life.
You can see the light of this conception everywhere within all
religions. There are many different types of religious practices,
butitis a practice in all religions to chant the Lord’s Name. For
example, in Islam they chant the name ‘Allah’; in Christianity
they chant the name ‘God’; and in Buddhism they chant the
name ‘Buddha’. All religions have some spiritual connection
with the Lord and want to take people to a higher level of con-
sciousness through the Lord’s Name.

The full form of the spiritual world and the jiva-souls’
spiritual destiny have been manifested to some people in a
covered way, to some in a slightly open way, and to some in
a fully open way. Because of this there are different religions
which have different opinions about the nature of our spiritual
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Srila Bhakti Nirmal Acharya
Maharaj leading kirtan in
S Ekachakrd Dham.

destination and the path we should follow to reach it. Still, all
religions want to take everyone from a material position to
a transcendental position. This is the common purpose of all
religions. Anyone can see that and also see that all religions
use the process of chanting the Lord’s Name. It is not so im-
portant whether they connect with the Lord, who is everyone’s
eternal Master, by saying, ‘Allah’, or ‘God’, or ‘Son of God’, or
‘Lord Jesus Christ’, or ‘Buddha’, or ‘Brahma’, or ‘Siva), or any
other Name. What is important is that everyone feels, “There is
power flowing within the wave of the Lord’s Name.”

Chanting the Lord’s Name means connecting with the Lord’s
transcendental vibration form. Through sravan-kirtan, hearing
and chanting the Lord’s Name and glories, everyone can easily
connect their mood of devotion with the transcendental wave
of devotion, the flow of service to the Lord.

In the material world there are always two waves flowing;:
the waves of kama and prema. They take us either up or down.
Whenever we connect with the transcendental wave of prema,
we are fully satisfied. Whenever we see people gathered to-
gether to hear and chant about the Lord according to the flow
of that wave of the transcendental spirit of devotion, then we
experience a manifestation of the atmosphere of Vaikuntha,
the Lord’s transcendental abode. Bhagavan Sri Krsna Himself

even says,

nahar tisthami vaikunthe yoginam hrdayena cha
mad-bhaktah yatra gayanti tatra tisthami narada

(Padma-purana: Uttara-khanda, 92.21-22)

“I am not really present in Vaikunthaloka or in the hearts of
meditative yogis. I am present where My devotees sing My
glories.”

In this way we can understand that the Lord’s desire is that
we chant His Holy Name, and that we can serve Him in the
way most pleasing to Him by chanting His Holy Names in
Hari-nam-sankirtan.
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The essential ingredient

We can also understand the supreme position of Hari-nam-
sankirtan through Srimad Bhagavatam. Vedavyas composed
Srimad Bhagavatam after presenting the Vedas, Vedanta,
Upanisads, Puranas, and so on, and in Srimad Bhagavatam he
presented his ultimate conclusion. So many scriptures can be
found within the Vedic school and culture, and within them
so many rsis, munis, and scholars present their research.
Vedavyas collected and presented the gist of all of this in his
Srimad Bhagavatam. Lastly, he ended Srimad Bhagavatam with
his final advice:

nama-sankirtanam yasya sarva-papa-pranasanam
pranamo duhkha-$samanas tarh namami harim param

(Srimad Bhagavatams’s final verse: 12.13.23)

“Chant the Lord’s Holy Name, trying to satisfy Him and His
associates. Try to avoid all connection with material existence
as you practise Hari-nam-sankirtan. By doing so you will be
freed from all sin and you will reach the supreme goal of your
spiritual life: service to your Lord, Sri Krsna, in the transcen-
dental world.” In this way Vedavyas ended Srimad Bhagavatam
with his final prescription and conclusion: Hari-nam-sankirtan
is best for everyone.

Whenever anyone participates in any religious function it
is necessary for them to understand why they are participat-
ing in it. Indian religion has its own customs; Muslim religion
has its own customs; other Western religions have their own
customs. All religious people follow those customs and the
rules and regulations they prescribe, and through that everyone
gets some auspicious connection in their lives. But what is the
fundamental basis of that auspicious connection? It is always
connection with the Lord through His Holy Name.

Before any Vedic sacrifice is performed a particular mantram
is always recited to invoke auspiciousness.

THE TRANSCENDENTAL VIBRATION FORM OF THE LORD 265



madhura-madhuram etan
mangalarh mangalanarm
sakala-nigama-valli-sat-
phalam chit-svartipam
sakrd api parigitam
$raddhaya helaya va
bhrgu-vara nara-matram
tarayet krsna-nama
(Skanda-purana)

“Krsna’s Name, the sweetest
of the sweet, the most
auspicious of the auspicious,
the eternal spiritual fruit
from the vine of the Vedas,
delivers a man if He is
chanted even once, faithfully
or neglectfully.”

mangalam bhagavan visnur mangalam madhusiidanah
mangalam hrsike$o “yarh mangalayatano harih
visniichcharana-matrena krsnasya smaranad-dhareh
sarva vighnani naSyanti mangalam syan na samsayah

(Brhad-Visnu-purana)

“The Supreme Lord, who has many Names, like Visnu,
Madhustidan, Hrsike$, and Hari, is the abode of all auspicious-
ness. Simply by remembering Him and chanting His Names all
obstacles are destroyed and all auspiciousness manifests. There
is no doubt about this.”

This mangalacharanam, invocation of auspiciousness, re-
veals that everything will be auspicious if it is accompanied
by chanting the Lord’s Holy Name. Auspiciousness means
connection with the Lord, and that connection, Krsna con-
sciousness, is what produces all actual auspiciousness. This is
the fundamental basis of all religion. It is first of all necessary
for everyone to understand that all religious functions will be
supremely auspicious when they are based on chanting the
Lord’s Holy Names. In that way everyone can understand the
fundamental basis and purpose of all religious activity: satis-
fying the Lord.

The Hari-bhakti-vilasa, the topmost guide for all Vaisnava
religious functions, says that there is a mantram to invoke
auspiciousness not only for beginning, but also for ending all

religious sacrifices.

yadasanga kriya karma janata vapy ajanata
purnam bhavatu tat sarvarm §r1 harer nama kirtanat
(Srt Hari-bhakti-vilasa)

This ending mantram says, “Whatever offence I may have made
during the performance of this religious sacrifice—knowingly
or unknowingly, willingly or unwillingly—will be removed and
everything will be fulfilled by performing Hari-nam-sankirtan.”
We know there are so many possible faults, both internal and

external, in performing religious sacrifices, and we know it is
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not possible to perfectly perform any religious function. We
know we must make some mistakes and get insufficient results
according to our karma. But all deficiency and offence can be
removed by Hari-nam-sankirtan. Through humble apology and
prayer to the Lord in Nam-sankirtan everything can be set right.
Thus Hari-nam-sankirtan is our only actual hope to satisfy the
Lord. We must include it in everything we do.

The power of Hari-nam-sankirtan

Hari-nam-sankirtan is so powerful that it can even overcome

the extreme influence of the current Age of Kali, the Age of

Quarrel. This age is filled with so many bad qualities. There is

always a sinful wave blowing throughout the material world

in the Age of Kali, and there is almost no real religious practice

left in the world because of it. In the Age of Kali three of the

four primary religious principles—austerity, cleanliness, and

mercy—are broken. Only the principle of truthfulness remains,
and the influence of Kali is also trying to break this princi-
ple constantly. The jiva-souls must be hopeless and frustrated

in this age because they do not have a good opportunity for

religious practice.

To give relief to the conditioned souls suffering in the Age of
Kali’s disturbing environment, Sri Chaitanya Mahaprabhu mer-
cifully taught everyone how they can connect with the Lord and
progress in their spiritual life through the Lord’s Holy Name.

harer nama harer nama harer namaiva kevalam
kalau nasty eva nasty eva nasty eva gatir anyatha

(Brhan-Naradiya-purana)

Mahaprabhu said, “You need relief from the wave of exploita-
tion in this world, and you need to get back your real conscious-
ness of being an eternal servitor of the Lord. So you must chant
your Lord’s Holy Name as your primary duty.” Harer Nama
Harer Nama Harer Namaiva kevalam: thrice Mahaprabhu said
that in this Age of Kali only by chanting the Lord’s Name can
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you realise your spiritual position. And thrice Mahaprabhu
said, “Kalau nasty eva nasty eva nasty eva gatir anyatha: you have
no alternative. There is no other way to proceed.”

The basis and significance of Mahaprabhu's teaching is

expressed very clearly in Srimad Bhagavatam:

kaler dosa-nidhe rajann asti hy eko mahan gunah
kirtanad eva krsnasya mukta-bandhah param vrajet

(Srimad Bhagavatam: 12.3.51)

The Age of Kali is filled with so many faults. Dyiitan panan

striyah siina (SB: 1.17.38): in the Age of Kali gambling, intoxi-
cation, illicit sex, animal-killing, and money conquer the entire

world. The Age of Kali is like an ocean of faults, an ocean of

disturbances, an ocean of challenges to practising spiritual life.
Everything in the Age of Kali is covered by Kali’s influence, and

no one can cross over that influence. Asti hy eko mahan gunah:
yet there is one very good quality, one exception and opportu-
nity found in the Age of Kali that will give everyone the facility
to harmonise everything. There is one right within everything
wrong there. There is one light that can remove all the darkness

there. What is that? Krsna-kirtan.

kirtanad eva krsnasya mukta-bandhah param vrajet

Through chanting Krsna’s Holy Name—connecting ourselves
with the Lord’s transcendental vibration form—we will be able
to feel that Krsna is living within our hearts. The Lord is present
in everyone’s heart, and by chanting His Holy Name that will
naturally be revealed to us. When we have a connection with
the Lord’s transcendental form through His Holy Name, all in-
auspiciousness will leave us, and everything will be set right.
The reactionary environment and the influence of Kali will
leave us. We will get a positive connection with the transcen-
dental world where love and affection, chastity and sincerity,
everything beautiful and harmless exist within eternal life and
eternal time. There, in the eternal realm where we will live with

Krsna, we will have no fear. Our life with Krsna will always be
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enriched with all beauty, love, and affection. It will be enriched

with all good qualities and qualifications. Krsna-kirtan will re-
veal that Krsna is within our heart. Then mukta-bandha: we will

be liberated into pure and perfect, very, very happy life. We

will cross the gravitational field of the mortal world and find

an undisturbed peaceful life in the plane of dedication. Finally,
param vrajet: there, according to our attachment, our transcen-
dental relationship with Krsna, the Akhila-rasamrta-m{irti, the

emporium of all rasa, will be revealed to us.

This is the simple method for spiritual realisation given in
Srimad Bhagavatam. It was spread by Sri Chaitanya Mahaprabhu,
Srila Saraswati Thakur, and Srila Guru Maharaj: “Be surren-
dered to Krsna and chant Krsna’s Name. You will be super-
benefitted in your life. When you chant Krsna’s Name without
offence, then Krsna’s Name, Form, Qualities, and Pastimes—
everything—will be revealed to you.”

This is our Guru-varga’s only preaching to general people.
They simply taught people about Krsna’s Name and the mood
needed to chant Krsna’s Name properly. They taught that
everyone must start their spiritual life by chanting the Hare
Krsna mahamantra in a mood of full surrender to the Lord.
If anyone can chant the Lord’s Holy Name in pure Saranagati
then the higher stages of dasya-rasa, sakhya-rasa, vatsalya-rasa,
and madhura-rasa will automatically come to them. Before one
can chant in a fully surrendered mood the higher stages of rasa
wait for one to become qualified, and when one is qualified,
one’s divine relationship with the Lord is naturally revealed.
That is the actual way souls can realise and pursue their fortune
in pure Krsna consciousness.

This one verse, Kaler-dosa-nidhe Rajan, gives us sufficient
knowledge to understand Krsna consciousness, but it is nec-
essary to learn it from a proper guardian. Then we will be
worry-free and successful. We may live in the polluted atmos-
phere of Kali-yuga, but we will always be conscious about
that environment of misconception and try to connect with
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the Lord through His Holy Name. The material world is
mundane, but Krsna consciousness and Krsna’s Name are

chetana, spiritual.

nama chintamanih krsnas$ chaitanya-rasa-vigrahah
purnah Suddho nitya-mukto ‘bhinnatvan nama-naminoh

(Padma-purana)

The Lord and His Holy Name are nondifferent. Our connec-
tion with Them is always a living matter, never a dead matter,
and the result of that connection must come to us. By serving
Krsna’s Name we will get direct service to Krsna because Krsna
and His Name are nondifferent. Krsna’s Name is like a wish-ful-
filling jewel; He can immediately give us anything we desire
for His service if we are properly connected with Him. Krsna’s
Name, Krsna’s fame, Krsna's Pastimes—Krsna's everything—are
all transcendental. When we chant even once without offence,
“Sri Krsna”, Krsna will reveal Himself to us within that sound;

He will reveal His transcendental vibration form.

i$varah paramah krsnah sach-chid-ananda-vigrahah
anadir adir govindah sarva-karana-karanam

(S#7 Brahma-samhitd: 5.1)

Krsna is the Supreme Personality of Godhead, and He is eter-
nally manifested as the cowherd boy Govinda. His form, His

Name, His fame—everything about Him—are transcendental

and can be revealed anywhere and everywhere. As Paramatma,
Krsna lives within everyone, within every atom of creation.
The conditioned jiva-souls cannot feel that, but when they are

liberated they are given that feeling. They feel, “Krsna is with

me.” This feeling comes to them through Krsna’s transcendental

vibration form, His Holy Name.

Sabda-brahma

Srila Rtipa Goswami Prabhu has explained that Krsna, the
Akhila-rasamrta-miirti, the emporium of all rasa, mercifully

appears in this world in two ecstatic divine forms to bestow
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His mercy upon the liberated and conditioned souls. One
form is His vachya form: His personal form which His Holy
Name indicates. The other form is His vachaka form: the tran-
scendental vibration form of His personal form—His Holy
Name.

Krsna's Holy Name is called Sabda-brahma in the Vedas. Sabda
means sound vibration, but here sabda means transcendental
vibration, not the vibration we can hear with our ears. Brahma
means the Lord’s full, divine, conscious form, with His po-
tency—the Supreme Autocrat who can manifest as He likes
any way, anywhere, anytime. Thus Sabda-brahma means the
divine vibration form of Bhagavan Sri Krsna, Brahma-svartip,
Parabrahma. It means the divine form of Brahma, whose
Name, Form, Fame, Associates, Abode, Pastimes, and so on,
are transcendental.

Sabda-brahma descends from the Lord’s transcenden-
tal abode through the proper channel of Guru-parampara.
Everyone in this age who gets a connection with the Lord’s
transcendental vibration form, Sabda-brahma, is so fortunate,
and when that Name dances in their clean heart, they realise
their eternal fortune, and everything mundane leaves them.

It is not actually possible for the conditioned souls to im-
mediately receive the Lord’s Name with a clean heart. When
the Holy Name descends into their hearts through Guru-
parampara, He appears with His own power and personally
cleans everything within their hearts. In that way the jiva-souls
gradually become qualified to chant the Name purely. Then
they realise the supreme benefit of their spiritual lives.

Empowered to rescue

The Lord’s Holy Name is also described in the scriptures as
Taraka-brahma-nam: the divine vibration form of the Lord, full
with His power and mercy, which can rescue the conditioned
souls from the lowest level of material existence and reveal

the transcendental service world in their hearts. Through His
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vachyar vachakam ity udeti bhavato
nama svariipa-dvayam
piirvasmat param eva hanta
karunam tatrapi janimahe
yas tasmin vihitaparadha-nivahah
prani samantad bhaved
asyenedam upasya so ‘pi hi
sadanandambudhau majjati
(Sr7 Namastakam: 6)

“O Holy Name! You appear in
two forms: the Named

(Your divine human-like form)
and the Name (Your divine
sound form). We know that
Your second form is even
more merciful than Your first:
even one who has

committed offences to the
Named is immersed in

an ocean of constant joy by
chanting the Name.”



Taraka-brahma-nam the Lord gives the conditioned souls en-
trance into His service in different loving relationships, which
are always full of transcendental joy, beauty, and charm. The
waves of kama and prema are always flowing in this material
world; the Lord’s Taraka-brahma-nam is the primary way the
jiva-souls can connect with the wave of prema and leave the
influence of the illusory environment.

In the mundane world there are four ages, which pass in
a cyclic way like the seasons. They are known as the Ages of
Satya, Treta, Dvapar, and Kali. Each age has particular quali-
ties, and there is a special arrangement within each age to
connect with the wave of prema through the Lord’s Taraka-
brahma-nam. The Lord’s Taraka-brahma-nam is always com-
plete with His potency, but there are different processes and
formulations for chanting the Taraka-brahma-nam in the dif-
ferent ages. The Vedas prescribe for each age a mahamantra,
a supreme mantram, of the Lord’s Holy Names, that is best

for that time and environment.

narayana-para veda narayana-paraksarah
narayana-para muktir narayana-para gatih

(Satya-yuga mahamantra)

rama narayanananta mukunda madhusiidana
krsna kesava kamsare hare vaikuntha vamana

(Treta-yuga mahamantra)

hare murare madhu-kaitabhare
gopala govinda mukunda saure
yajiie$a narayana krsna visno
virasrayarm mar jagadisa raksa
(Dvapar-yuga mahamantra)
hare krsna hare krsna krsna krsna hare hare
hare rama hare rama rama rama hare hare

(Kali-yuga mahamantra)
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During each age everyone chants and meditates on these
mahamantras. Through them souls are liberated and enter into
the transcendental service world. Whenever fortunate souls
properly chant a mahamantra they can proceed happily to their
spiritual destination.

The Hare Krsna mahamantra

In the Age of Kali the transcendental vibration form of the Lord,
the Lord’s Taraka-brahma-nam, appears as the Hare Krsna

mahamantra. Though the other mahamantras are prescribed

for the other ages, the Hare Krsna mahamantra is actually the

supreme mantram for all the ages. Of all mantrams, the Hare

Krsna mahamantra is the best, as it is both the highest and most

powerful. Only in the Hare Krsna mahamantra do we find Lord

Sri Krsna with Srimati Radharani, the Powerful with His ec-
static Power. So only through the Hare Krsna mahamantra are

we directly connected with full-fledged theism: the sonhood

of Godhead and paramour love for the Lord. In this way
we can understand the supreme position of the Hare Krsna

mahamantra. Also, the Hare Krsna mahamantra is most power-
ful because only in the Hare Krsna mahamantra is there the

full expression of self-surrender and the mood of calling to

Radha-Krsna to appear within our hearts and fulfil our heart’s

necessity for Their service. One of Radharani’s Names is Hara,
and when Hari is called, it is expressed as Hare. Krsna within

the mahamantra is also a vocative expression of Krsna’s Name.
So chanting Hare Krsna actually means calling Radha-Krsna

and praying for Their mercy.

In this way we can understand that through the Hare Krsna
mahamantra we can best fulfil our life’s goal of connecting with
the transcendental wave of prema. Thus we are so hopeful that
our lives and all of our activities will be successful by chanting
the Hare Krsna mahamantra.

THE TRANSCENDENTAL VIBRATION FORM OF THE LORD 273



The gift of Sri Chaitanya Mahaprabhu

The supreme gift of the Hare Krsna mahamantra has come to
us by the grace of Sri Chaitanya Mahaprabhu, the divine form
of Radha-Krsna combined, who appeared in Nabadwip Dham
to distribute this process of chanting His Holy Name. He is the
worshippable Deity for the Age of Kali, and because He is the
giver of the supreme gift—the Hare Krsna mahamantra—He

is Parama-karuna, the most merciful Lord.

satyam kali-yuga vipra $r1 harer nama mangalam
param svastyayanarm nrnam nasty eva gatir anyatha

(Padma-purana)

harer nama harer nama harer namaiva kevalam
kalau nasty eva nasty eva nasty eva gatir anyatha
(Brhan-Naradiya-purana)

Mahaprabhu taught everyone: “In the Age of Kali all auspi-
ciousness can be found only in the chanting of the Lord’s
Holy Name. Hari-nam-sankirtan is the only way to attain the
highest auspiciousness.”

In this age it is not necessary to read a Ganges full of scrip-
tures. It is only necessary to chant the Lord’s Divine Name.
Chanting the Holy Name is most appropriate for the condi-
tioned souls in the Age of Kali. Especially during this age the
mundane world is full of sorrow, and happiness only comes to
the conditioned souls through chanting the Lord’s Holy Name.
The Lord descends from Goloka Vrndavan—where His divine
play is always flowing with all varieties of charming quali-
ties—in the form of the Hare Krsna mahamantra in the Age of
Kali to connect everyone with His beauty and ecstasy. There
is no alternative actually to trying to chant the Hare Krsna
mahamantra without offence, to happily trying to chant with
faith, love, and affection. Harer Namaiva kevalam: it is necessary
to always chant the Holy Name and to not do anything without
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chanting. Chanting the Lord’s Holy Name is the goal of life, and
the soul is supremely benefitted by it.

Focus on the Name

Our only necessity is to connect with the wave of devotion
descending from the transcendental world through the Lord’s
Holy Name and offer ourselves for its purpose. By chanting the
Lord’s Holy Name His transcendental form will be revealed in
our hearts. The Lord’s Name will firmly connect us with the
Lord’s sach-chid-ananda-vigraha: His eternal, fully conscious,
ecstatic form, which is seen and served by great souls like
Brahma, Narad, and Vedavyas. Srila Riipa Goswami Prabhu
has prayed,

nikhila-§ruti-mauli-ratna-mala-
dyuti-nirajita-pada-pankajanta

ayi mukta-kulair upasyamanam
paritas tvam hari-nama samsrayami

(SrT Namastakam: 1)

“O divine form of the Holy Name! Your lotus feet are wor-

shipped by the Vedas, Vedanta, Upanisads, Puranas, Srimad
Bhagavatam, Srimad Bhagavad-gita, and all the other scriptures.
All these scriptures, along with all the liberated souls, offer arati
to Your lotus feet. Please be merciful and give me Your divine
service. I fully surrender at Your lotus feet.”

Srila Riipa Goswami Prabhu glorified the Holy Name in this
way, and there are so many more verses in the scriptures about
the Lord’s Name. Nothing, anywhere, compares with the posi-
tion and power of the Holy Name. By chanting the Lord’s Name
our mood of devotion will increase, the illusory environment
will leave us, and our feelings of transcendental ecstasy, charm,
beauty, and love in our relationship with the Lord will increase
in our heart. With those feelings we will be unable to leave the

association of the Lord’s Holy Name and service.
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tunde tandavini ratim vitanute
tundavali-labdhaye
karna-krodha-kadamvini ghatayate
karnarbudebhyah sprham

chetah prangana-sangini vijayate
sarvendriyanam krtim

no jane janita-kiyadbhir amrtaih
krsneti varnadvayi

(Ce: Antya, 1.99)

“When they dance in my mouth,
they produce the desire for
countless mouths; when they
enter my ears, they produce
the desire for billions of
ears; when they appear in the
courtyard of my heart, they
take control of all of my senses.

I do not know how much
nectar is produced by the two
syllables Krs-na.”



Attracting the Absolute Autocrat

Question: Maharaj, why do many devotees recommend that we
should concentrate on the sound vibration of the Holy Name
when chanting? To me that seems to be like impersonal med-
itation. I feel that a mood of prayer must be present in our
chanting. Why is focus on the Holy Name’s sound vibration

recommended?

Srila Govinda Maharaj: Mental concentration is one kind of
yoga practice. Through such yoga practice we can acquire
some supernatural power (siddhi), but we cannot force the
Holy Name to appear from the transcendental world in our
hearts. The practice of mental concentration alone will not be
fruitful for us.

The Lord and His Holy Name are fully autocratic. In the first
verse of Srimad Bhagavatam it is expressed, “Arthesv Abhijiiah
Svarat tene Brahma hyda ya adi-kavaye muhyanti yat siirayah: the
Lord is an all-knowing Autocrat and everything depends en-
tirely upon His will. He can appear in anyone’s heart, and He
can also bewilder anyone.” Only a mood of surrendered devo-
tion and dedication is truly helpful in chanting the Lord’s Holy
Name. We can only try to attract His grace. We cannot force the

Lord to appear.

Praying for a drop of mercy

There is a bird known as the chatak that drinks only water that
falls from the clouds. The chatak bird does not drink water from
any pond or river. It doesn’t drink from anywhere on the earth.
He depends only on rainwater that he catches as it falls from
the clouds. When rain clouds appear in the sky the chatak bird
loudly sings their praises, and when raindrops begin to fall, he
runs this way and that way to catch them. The chatak bird is
satisfied with the raindrops he catches, and he never accepts

any water from anywhere else.
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When a rain cloud appears in the sky, rain is not the only
possible outcome. A rain cloud may produce a thunderbolt
that can easily destroy a small bird. Still the chatak bird runs
around in the middle of a storm catching raindrops and does
not care about the danger. His mood is that the clouds are his
only shelter and source of life, and he will never consider any-
thing otherwise.

Srila Riipa Goswami Prabhu used the chatak bird as an anal-
ogy for the way we should pray to the Lord as we chant His
Holy Name. His expression is very beautiful,

virachaya mayi dandam dina-bandho dayam va
gatir iha na bhavattah kachid anya mamasti
nipatatu Sata-kotir nirbharam va navambhas
tad api kila payodah stiiyate chatakena

(Sr7 Stava-mala: 1.16.1)

“Omy Lord Krsna! I need a drop of mercy from You. Please be-
stow that upon me. I am waiting for Your mercy like a chatak
bird who waits for drops of water to fall from the clouds. You

can give me one drop of Your mercy or You can choose not to.
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akifichanasya dantasya
$antasya sama-chetasah
maya santusta-manasah
sarvah sukha-maya disah
(SB: 11.14.14)

“For a detached, controlled,
peaceful, equipoised

soul, whose heart is satisfied
by Me, all directions

are filled with joy.”

That depends on Your desire, but I will not accept anything
from anywhere else. If You want to punish me like a cloud
which may cast thunderbolts at a chatak bird, I can tolerate
that. Still I will not go anywhere else; I desire only Your mercy.

“Virachaya mayi dandam Dina-bandhu! dayam va: You may be-
stow Your mercy upon me or You may punish me. O Lord!
I know that I am very poor and that I have no actual devotional
property. You may send me a thunderbolt or a drop of water.
It is Your decision. Regardless of Your choice, I will always
chant Your glories and remain surrendered to Your lotus feet.
I will never take anything from the ground: whatever grace
I receive from You I will consider to be sufficient for me.”

This type of exclusive devotional mood in chanting the
Lord’s Holy Name is necessary for everyone. It will super-
benefit the conditioned souls, and liberated souls are always
relishing that mood.

Finalising our relationship

In this way Srila Riipa Goswami Prabhu shows us how to pray
with an attentive and exclusive mood of devotion. It is neces-
sary to chant the Lord’s Holy Name with this mood in order to
draw the grace of the Lord to us. We must consider that what-
ever we need will come to us through our prayer and the Lord’s
grace, and that through this mood of prayer the Lord will be
inspired to bestow His mercy upon us.

When we chant the Lord’s Holy Name it is not necessary to
think or focus on anything. We only need to chant in a prayer-
ful mood of surrender, considering, “I am Yours, and You are
mine.” Through this mood our relationship with the Lord will
be finalised. At first it will not become final, but by chanting,
chanting, and chanting, slowly the Source of our chanting,
the Lord, will fully acquire our mind. Then sarvah sukhamaya
disah (SB: 11.14.14), we will see joy in all directions. The Lord’s
Holy Name will enter our heart and give us full nourishment:

supreme kalyan, mangal, benefit, auspiciousness, and so on.
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Appealing in the court of mercy

When devotees try to chant the Lord’s Holy Names they may
feel, “I cannot attentively chant the Lord’s Holy Name. I do
not have a pure mood of surrender and devotion. So who am
I? What qualification do I have? Krsna is so great; why would
Krsna bestow His merciful glance upon me?” Through this
realisation and mood of self-examination the devotee will even-
tually conclude to pray: “The only hope I have is that I may
receive Krsna's ‘causeless’ mercy. If His causeless mercy sud-
denly comes to me, I will consider that my greatest good
fortune and I will get everything through that.”

If we bring ourselves before the Lord in the court of justice,
we have no hope. But if we bring ourselves before the Lord in
the court of mercy, we have so much hope. Srila Rtipa Goswami

and Srila Sanatan Goswami have expressed,

apane ayogya dekhi’ mane pan ksobha
tathapi tomara gune upajaya lobha
(S¥1 Chaitanya-charitamyta: Madhya-lild, 1.204)

“We are sure that we are unqualified and insignificant. There
is no doubt about this. We are fallen souls with many disqual-
ifications. But we are also sure that Krsna is very merciful and
highly qualified. There is also no doubt about that.”

When we hear these types of prayers and promises in the
scriptures we become fully enthusiastic. Krsna's mercy is in-
finite and can easily take us into the transcendental abode of
His service. Krsna’s nature is to attract the jiva-souls and reveal
His ecstasy—Krsna-prema—in their hearts. Krsna is so merciful
and can do everything, so we can always be hopeful. Devotees
who are very attached to Mahaprabhu’s teachings will try to
chant the Lord’s Holy Name with this exclusive mood.

We have no other way but to chant the Lord’s Holy Name
in humble surrender. Devotees may sometimes count while
they chant, and they may sometimes chant without counting.
They may sometimes chant quietly and sometimes chant loudly.
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In all circumstances, they chant with a mood of prayer,
“Whether or not the Lord will see me or bestow His mercy upon
me is His personal matter.  must simply chant His Holy Name

7

and have faith that one day I may receive His causeless mercy.”

Hope for the hopeless
There is another expression of the devotees’ mood:

parama-karuniko na bhavat-parah

parama-Sochyatamo na cha mat-parah

iti vichintya hare mayi pamare

yad uchitarh yadu-natha tad achara
(Padyavali: Bhaktanam-mahatmyam, 66)

“O Krsna, I do not know my position, but You know who I am.
I am feeling I am in an insignificant, unqualified, ignorant,
lamentable, and sad position. I have no quality or qualifica-
tion, and I feel I cannot actually do anything. Your position is
Supreme. You are the supremely merciful rescuer of the fallen
souls. You have promised that You will give special attention
to the ignorant fallen souls who are in need, and rescue those
who take shelter at Your lotus feet. I do not know if I can take
full shelter of You or not, but I am offering myself to You with
my all and everything. You can see me present before You, so
please give me Your merciful glance.

“You are the supreme rescuer of the fallen souls, Patita Pavan,
and I am a super-conditioned soul (patita), so please do the
needful. I will not tell You what to do. You can see everything
perfectly. I only pray that You do what is necessary for me.
I do not see any soul who is more fallen than myself; You be-
stow Your mercy upon the most fallen souls first, so I am very
hopeful You will do the needful and rescue me.”

There are so many songs and expressions of prayer to the
Lord which explain our position and the Lord’s position. We
can see that everywhere the jiva-souls are in both a hopeless

position and a hopeful position. Alone they must be hopeless,
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but in connection with the Lord they must be hopeful. So
lastly, through the Lord’s grace, the jiva-souls can always be
hopeful, and that is the mood of a devotee.

Arising from within the heart

Devotee: In the scriptures it says that we need to chant the

Holy Name constantly to remove our offences against the Holy
Name. I have also heard that we should chant only a small num-
ber of times with full concentration. Can you explain something

about the importance of quality and quantity in chanting?

Srila Govinda Maharaj: It is not hard to understand the
difference between quality and quantity in chanting the Holy
Name. We need to satisfy Krsna and His nondifferent form
of the Holy Name. Chanting in a way that is satisfying to the
Holy Name is quality chanting. That will draw down the rev-
elation of the pure Holy Name in our hearts. When the Lord’s
Name is pleased with us, He will appear in His transcenden-
tal vibration form on our tongue.

We cannot see Krsna’s divine form, and we cannot hear
Krsna's Holy Name. What comes from our tongue when we
chant is not transcendental because our tongue is not tran-
scendental. But our tongue can attain a transcendental form
when the Lord’s Divine Name appears there. Quality chant-
ing means making our tongue transcendental by attracting
the Divine Name, the Lord’s transcendental vibration form, to
appear there.

The Lord made the special sanction in the Age of Kali,
“I shall manifest in My transcendental vibration form in the
heart of a surrendered soul who has purified consciousness.”
Srila Bhakti Vinod Thakur explained,

hrdaya haite bale, jihvara agrete chale,
§abda-riipe nache anuksana

(Saranagati: Srt Nama-mahatmya, 2)
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“Hari-nam Himself will forcibly move from within the clean
heart of a devotee to the tip of his tongue and dance there in
the form of sound vibration.”

The Holy Name needs a proper place to reveal Himself.
Without the atmosphere of a clean heart, a surrendered mood
of prayer and devotion, the divine vibration of the Holy Name
will not be attracted to manifest Himself. But someday, like
lightning, the Name may appear in our heart and dance on our
tongue. That will happen one day if we continue our medita-
tion on the Holy Name. But it is not our meditation actually;
it is our chanting service. Through our service mood the Holy
Name will appear in our heart.

Sometimes the Name first comes to us in a mixed way.
He may not first reveal His fully transcendental form. First
He may come and go, come and go, come and go. But fin-
ally He will stay within us. Eventually that will happen if our
mood is always directed towards the service of Krsna and
our Gurudev. With that mood both what is known to you and
what is unknown to you will appear in your heart, and with
that revelation you will understand what is light and what
is darkness.

Everything depends upon our mood of chanting and mood
of service. It is very good if you will think, “It is my service to
chant. I know neither why I am chanting, nor what I should

think, and it is not necessary for me to know.”

Transforming the mind’s nature

For the transformation of the mind’s nature (cheto-darpana-mar-
janam) it is necessary to remember the Lord constantly. Whoever
is able to do this will experience a transformation. We have time,
all twenty-four hours of the day, to chant the Lord’s Holy Name.
Chanting a minimum of four rounds or sixteen rounds in a day
is for practice. Our Guru Maharaj did not say we should chant
for only four rounds once during the day. Rather, he taught
us that we should chant all throughout the day. With beads or
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without beads, the feeling should always come to us, “Now
I shall chant the Lord’s Holy Name.”

We can even remember the Lord when we are sleeping.
When a great difficulty comes before us in our life, we may
have a dream about it at night. Similarly, if we are always try-
ing to remember Krsna, we will also see some form of Krsna in
our dreams. That is our mind’s nature.

In the Age of Kali it is only necessary to chant the Lord’s
Holy Name without offence. The first directive is, “Chant Hare
Krsna!” Later, chanting without offence will come to us. If peo-
ple think that chanting “Hare Krsna” is for their own bene-
fit, then they will accept the process. But later when they find
that they are not getting the full result of chanting and they
think about why they are not getting the full result, they will
search for the fault in their chanting. They will search through
the ten offences to the Holy Name to find their fault and then
try to leave that offence. They will see they have to chant for
Krsna’s satisfaction, not for their own satisfaction. They will
see through personal reflection that they are chanting for them-
selves, and then they will try to correct their fault and chant for
Krsna's satisfaction.

Still, no one should stop their chanting when they see there
is some fault in it. Rather, they should continue to constantly
remember the Lord and chant His Name. The Lord will reveal
Himself to us when He is pleased with our service mood, which
we can express by chanting constantly.

We can serve the Lord physically, verbally, and mentally.
We should never stop our service mentally, but we should
also serve the Lord with our body. Engaging the body in ser-
vice does not only mean missionary service; we must change
everything we do everywhere into service. That is service-life,
and in that way we should try to chant Hare Krsna constantly.

Mundane difficulties will come to us through our karma, but
a devotee does not want to engage Krsna in taking care of them.
We will not ask Krsna to clean our courtyard. It is the nature of
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a devotee to always want to do something for others, especially
Krsna. This mood of quality chanting, of service, is necessary
first, but we should not leave quantity in our chanting either.
What is actually important and necessary is quality, but as much
as possible we should also try to chant in quantity. If we leave
quantity in our chanting, quality will not come. Chanting in
quantity in a regular way is good. Because our mind does not
want to chant regularly, we need to practise.

The mood of a devotee is to constantly chant his Lord’s Name.
You will see an example of this in the cleaning of the Gundicha
Temple. In Sr7 Chaitanya-charitamrta it is described that everyone
chants, “Krsna, Krsna” while they are working with their hands.
If someone needs a water bucket, he asks for it by chanting,
“Krsna, Krsna, Krsna, Krsna” Then another devotee gives him a
bucket of water while chanting, “Krsna, Krsna’; and the devotee
then throws that bucket of water while chanting, “Krsna, Krsna”

The devotees will perform so many activities in their lives,
but while they are doing their work they will always try to
chant Krsna’s Name. Then, through their habit of chanting, their
mood and mind will transform.

When that habit of remembering the Lord comes to us, we
will not be able to leave it. We have many habits that we cannot
leave. Someone may have an intoxication habit. Someone may
have an eating habit. Many persons have so many habits, but
if we make our habit only to chant, then we will always chant
“Hare Krsna” within our mind. It is not necessary to show our
remembrance and chanting to others though. It is only neces-
sary to chant the Holy Name with quality, that is, a mood of
trying to satisfy the Lord.
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The essence of all advice

yena tena prakarena manah krsne nivesayet
sarve vidhi-nisedhah syur etayor eva kinkarah

(Sri Bhakti-rasamrta-sindhu: Piiroa-vibhaga, 2.4)

“Somehow or other engage the mind in Krsna’s service. This
is the only directive of all the scriptures.”

smartavyah satatam visnur vismartavyo na jatuchit
sarve vidhi-nisedhah syur etayor eva kinkarah

(Padma-purana)

“The only prohibition is to never forget Krsna, and the only in-
junction is to always remember Krsna. Only these two things
are necessary. All the rules and regulations in all the scrip-
tures are actually servants of that purpose: satisfying Krsna by
always remembering Him and never forgetting Him.” This
is the gist of all the Vedic scriptures” advice.

You can live anywhere in any position. It is not a question
of your situation or lifestyle. It is only necessary that you re-
member Krsna and try to serve Krsna. Then the whole illusory
environment will leave you, and you will immediately be pro-
moted to life in the transcendental service world where you
can satisfy Krsna according to His desires. That transcendental
service world is not existing in the sky or anywhere above us’;
it is existing within us. Our own internal environment must
change. When there are changes of office within a government,
all the office work and general activities continue. It is only
the government officers and maybe some of the government’s
rules that change. The soul’s transformation towards Krsna con-

sciousness is like that.
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CHAPTER FIFTEEN

$#1 Chaitanya Mahaprabhu’s
Mood of Devotion

Sri Chaitanya Mahaprabhu gave the process of chanting the
Lord’s Holy Names to everyone in the Age of Kali. Chanting the
Lord’s Name was started by many different religious experts
long before Mahaprabhu’s appearance. We can see that chanting
the Lord’s Holy Name is given in the Vedas and side by side in
all religions. We can firmly say that the practice of chanting the
Lord’s Name is the religion of all jiva-souls. All holy books con-
firm this, though there are different Names of the Lord chanted
within different religions. I am very satisfied to see that all the
religious leaders and Avatars of the Lord have given this one
direction: “Chant the Lord’s Holy Name.”

Sri Chaitanya Mahaprabhu has clearly given the very gist of
religious life to everyone through His teaching of the practice of
chanting the Lord’s Holy Names. Mahaprabhu has also shown
everyone the proper mood necessary to perfect the practice. He
has cautioned everyone that without the proper consciousness
and mood the power flowing within the wave of the Lord’s
Holy Name will not be felt in the heart, and the full form of
the Holy Name’s transcendental existence will not be realised.
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Cleaning the mirror of the mind

In His Siksastakam Mahaprabhu Sri Chaitanyadev explained the
conception and mood needed to purely chant the Lord’s Holy
Name. In His first verse He glorified Hari-nam-sankirtan and

explained the effects of its power:

cheto-darpana-marjanarm bhava-maha-davagni-nirvapanam
$reyah-kairava-chandrika-vitaranam vidya-vadhii-jivanam
anandambudhi-vardhanam prati-padam purnamrtasvadanam

sarvatma-snapanarh param vijayate Sri-krsna-sankirtanam

Here Mahaprabhu explains very cleanly and clearly that the
first necessity for everyone is cheto-darpana-marjanam: cleaning
the mirror of the mind. When we look into a dirty mirror we
cannot see our figure, but when it is cleaned we can see our-
selves clearly. When the jiva-soul is conditioned by the illusory
environment, he forgets himself and his transcendental form

as an eternal servitor of Lord Krsna. The dust of illusion cov-

ers the mirror of the jiva-soul’s mind and stops him from see-

The Deity of Sriman
Mahaprabhu commissioned ~ ing clearly. Mahaprabhu teaches that the first step in spiritual

) (andserved by Jife is to realise our true nature. When all the dust of illusion is
Srimaii igw Priyd Devt. removed through the practice of Hari-nam-sankirtan and the
mirror of our mind is clean, we can clearly see our self and our
proper existence. That is called atma-saksatkar: self-realisation.
When that comes to us we will see that we are eternal jiva-souls
and that Krsna is always living with us. We will see that we
are members of the transcendental service world. Mahaprabhu
says that by chanting the Holy Name we will get relief from the
illusory environment, everything will be revealed to us, and we
will realise our self’s natural property: full connection with the
ocean of nectar that is the Lord’s eternal service.

This is a very clean conception and the gist of religious ad-
vice: “Param vijayate S Krsna-sankirtanam: Hari-nam-sankirtan
is the supreme practice and will be glorious everywhere. If we
can practise Hari-nam-sankirtan under the guidance of a real
Vaisnava, it will be the best path and opportunity to reach our
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spiritual destiny. Through Krsna-sankirtan we will get every-

thing, so chant the Lord’s Holy Names and clean your heart.”

The Lord’s infinite Names
In His second verse Mahaprabhu said,

namnam akari bahudha nija-sarva-$aktis
tatrarpita niyamitah smarane na kalah
etadréi tava krpa bhagavan mamapi
durdaivam idr§am ihajani nanuragah

Here Mahaprabhu taught us, “All of the Lord’s power is present
in His Divine Name (nija-sarva-saktis tatrarpita). The Lord has
manifested Himself for the benefit of the conditioned souls in
the form of His Holy Name (Namnam akari) and given the con-
ditioned souls a connection with Himself through His Name.
Bahudha: the Lord has so many Names, and all of Them are
empowered.”

When Mahaprabhu began His sankirtan movement with His
students, He did not use the Hare Krsna mahamantra. He first
instructed His students to chant:

‘hari haraye namah, krsna yadavaya namah O Hari! O Krsna! OYadava!

O Gopal! O Govinda! O Rama!

) B O Madhusidan! I offer my
(Sri Chaitanya-charitamyta: Adi-lila, 17.122) obeisance to You again and again.

gopala govinda rama $ri-madhustidana’

For primary practitioners He taught that anyone can chant any
Name of the Lord if they have honour, respect, and good feel-
ings for that Name. Mahaprabhu Himself used to chant many
different mantrams of the Lord’s Names.

krsna krsna krsna krsna krsna krsna krsna he!

rama rama rama rama rama rama rama he!

krsna keSava krsna ke$ava krsna keSava raksa mam!
rama raghava rama raghava rama raghava pahi mam!

(511 Chaitanya-charitamyta: Madhya-lila, 7.96)

The Hare Krsna mahamantra is the supreme mantram, no

doubt. It has the highest and most exclusive position, and is
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best for the Age of Kali. Mahaprabhu specially distributed the
Hare Krsna mahamantra to the world and wanted everyone
to chant in that way. But He also taught that the Lord bestows
His grace through all of His Names, and that anyone can chant
any Name of the Lord and purify themselves.

The Lord has so many different Names:

visnur narayanah krsno vaikuntho vistarasravah
damodaro hrsike$ah kesavo madhavah svabhiih
daityarih pundarikakso govindo garudadhvajah
pitambaro ‘chyutah sarngi visvakseno janardanah
upendra indravarajas chakrapanis chaturbhujah
padmanabho madhuripur vasudevas trivikramah
devaki-nandanah $aurih $ri-patih purusottamah
vanamali bali-dhvamsi kamsaratir adhoksajah

(Amara-kosa: 1.1.37—44)

Mahaprabhu taught that the Lord has manifested unlimited
different Names of Himself in this world and has empowered
all of Them with the power to rescue the conditioned souls. He
explained that the Lord and His Holy Names are nondifferent,
and that if anyone chants Them without offence, they will be
liberated. Niyamitah smarane na kalah: Mahaprabhu did not give
any restrictions regarding the time and place of chanting the
Lord’s Holy Name. His only rule was that we must remember
and chant the Holy Name at all times.

Spiritual misfortune
Then Mahaprabhu prayed,

etadréi tava krpa bhagavan mamapi
durdaivam idr§am ihajani nanuragah
(Sr7 Siksastakam: 2)
“O Lord, You have bestowed Your great mercy by appearing

in this material world in the form of Your Holy Names, but I
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am very unfortunate: I still do not feel eagerness to chant Your
Holy Names.”

Mahaprabhu had full attachment and attraction to Krsna and
His Holy Name. Mahaprabhu felt the full association of Krsna
through His Holy Name. So why does Mahaprabhu express
that He does not have any attraction to Krsna? Because He was
so deeply connected with Krsna through His Holy Name that
He felt ever-increasing hankering for Krsna; He felt He needed
more and more attachment to Krsna’s Holy Name. In divine
ecstasy Mahaprabhu felt unsatisfied with the Lord’s revelation
and His own position. He considered Himself unfortunate be-
cause He did not have a deeper connection with Krsna’s Holy
Name. We can understand Mahaprabhu’s mood in this way,
and we can understand that His expression in this verse is also
a very important lesson for us.

With this verse Mahaprabhu also teaches the conditioned
souls that the Holy Name is all-powerful—that the Holy Name
has full ability to reveal Himself in our hearts—and that we
will immediately feel the result of our chanting if we chant the
Holy Name purely. Therefore, if we are not experiencing such
revelation, if we are not feeling joyful progress in our hearts
and minds, if our faith is not becoming firm, if everything is not
being fulfilled through our devotional mood, and if we are not
getting the association of the Lord through His Divine Name,

then we must consider that our durdaiva, our great misfortune.

Melting our stone-like hearts

Srila Bhakti Vinod Thakur explained that durdaiva means
aparadh, offensive mentality. He explained that Mahaprabhu's
teaching for the conditioned souls in His second verse of the
Siksastakam is that the Lord’s all-powerful Holy Name will not
reveal Himself in our hearts if we have an offensive mood. Srila
Bhakti Vinod Thakur gave this explanation of Mahaprabhu’s

expression with this verse from Srimad Bhagavatam:
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It is certainly true that the Holy
Name delivers anyone who

once offencelessly calls, remembers,
or hears Him, regardless

of whether they pronounce the Name
correctly or incorrectly,

in separated parts, or as a single
word. If, however, the Name

is used for the body, wealth, prestige,
greed, or evil, He does not

produce any (spiritual) result quickly
(though He does eventually).

tad adma-saram hrdayar batedam
yad grhyamanair hari-nama-dheyaih
na vikriyetatha yada vikaro

netre jalam gatra-ruhesu harsah

(Srimad Bhagavatam: 2.3.24)

Srila Bhakti Vinod Thakur put great emphasis on this verse. His
explanation was, “One who hears the glories of the Lord’s Holy
Name and chants the Lord’s Holy Name, but does not develop
love and affection for the Holy Name, is a great offender with
a stone-like heart. There must be something offensive in their
heart, otherwise they would automatically feel love for Krsna
and chant His Holy Name purely.”

Srila Bhakti Vinod Thakur explained the phrase asma-saram,
‘stone-like heart/, by saying that the heart becomes stone-like
when someone has a strong materialistic mentality: “I am my
mundane body and everything that belongs to me is mine.”
When someone has the materialistic mentality of “I, me, mine”
their devotional practising life and chanting of the Lord’s Holy
Name is mixed with offence. As there are different varieties of
stone, some of which are harder than others, so the hearts of
people are not equally hard; some persons” hearts will melt
sooner, and some persons’ hearts will melt later, though grad-
ually everyone’s heart will melt, and everyone will feel love for
the Lord’s Holy Name.

Avoiding offence
namaikam yasya vachi smarana-patha-gatarh Srotra-mularh gatarh va
suddham vasuddha-varnam vyavahita-rahitam tarayaty eva satyam
tach ched deha-dravina-janata-lobha-pasanda-madhye
niksiptam syan na phala-janakar $ighram evatra vipra
(Padma-purana)
The scriptures explain: “If anyone once hears, chants, or remem-
bers the Lord’s Divine Name without any offence, they will

be delivered from material existence immediately. If someone

maintains their material connections and pursues mundane
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ends while they chant the Lord’s Holy Name, then the result of
their chanting does not bear fruit quickly; it gradually comes
to them.”

This verse gives us necessary consciousness about our prac-
tising life by showing us that our offensive mentality is our
only obstacle in our chanting of the Holy Name, and that un-
til we can avoid all offences we will not get the proper result
of chanting the Holy Name. No one should be hopeless after
hearing this caution. In this verse it is indirectly expressed that
even if we chant with offences we will eventually get a good

result from our chanting.

namaparadha-yuktanam namany eva haranty agham

(Padma-purana: Svarga-khanda, 48.49)

“If we are chanting Nam-aparadh, chanting the Holy Name

with offence, we should never stop our chanting because the
Holy Name Himself will remove our offences by His divine
influence.”

It is necessary to eagerly chant the Lord’s Holy Name and al-
ways be hopeful. We can always be hopeful because the Lord’s
Holy Name is always joyful and merciful like Krsna Himself.
In this way we can understand Mahaprabhu’s teaching that if
you want to chant the Lord’s Holy Name purely and fully satisfy
the Lord through your chanting, then you will have to chant the
Lord’s Holy Name constantly without making offences. Krsna
will be happy with us when we practise Krsna consciousness
and chant His Holy Name without offence. If we have love
for Krsna, then we must try to satisfy Krsna by practising and
chanting without offence.

In the Padma-purana the ten offences which must be avoided
to chant the Lord’s Holy Name purely are explained. We have
already published these offences with the original verses and
whenever anyone has taken initiation we have given them that
book and requested them, “Read these offences*, memorise
them, and avoid them.” That is necessary for everyone.

SRT CHAITANYA MAHAPRABHU'S MOOD OF DEVOTION 203

*Srila Govinda Maharaj’s poem
explaining the ten offences to the
Holy Name, Dasa-Vidha
Namaparadha, is included as an
appendix to this book.



Curing our offensive mentality

In the third verse of His Siksastakam Sri Chaitanya Mahaprabhu
has explained the qualifications needed to avoid the ten of-
fences and attract the Lord’s Divine Name to reveal Himself in

our heart with His full power:

trnad api sunichena taror iva sahispuna

amanina manadena kirtaniyah sada harih

“Constantly chant the Lord’s Divine Name with a mood of
humility, tolerance, and giving honour to others, and without
desiring honour for yourself. Then you will become qualified
to chant the Lord’s Holy Name without offence.”

Here Mahaprabhu expresses His conception that a real
practitioner of Krsna consciousness must be humble, be toler-
ant, give honour to others, and have no desire for honour for
themself. These are the essential qualities of a Vaisnava, and
anyone who truly has these qualities is qualified to chant the
Lord’s Holy Name purely.

Mahaprabhu’s advice is very simple, and by following it
sincerely we will easily avoid all offensiveness; no offence
will be able to touch us. Mahaprabhu's formula of humility,
tolerance, and giving honour to others is the perfect remedy
for our misfortune of offensiveness towards the Lord’s Name,
which He explains in His second verse (Namnam akari bahudha

nija-sarva-Saktis).

Smashing the ego

Mahaprabhu gave us this perfect formula because everyone
has some ego, and all our offences to the Lord’s Name come
from ego. Mahaprabhu'’s teaching is that it is first of all neces-
sary to oust the ego from our mind (cheto-darpana-marjanam).
We must try to completely remove all mundane egotism from
ourselves, but Mahaprabhu also explains that we must keep

our spiritual ego. “Jivera svariipa haya Krsnera nitya-dasa: we will
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always consider ourselves to be Krsna’s eternal servants and
maintain our transcendental connection with Him.”

Through this process of self-realisation, Mahaprabhu taught
us that we all need to go back to our home in the transcenden-
tal world where we can serve Krsna and feel the happiness,
joy, ecstatic mood, and blessings of His service. In addition He
showed us that through chanting the Lord’s Holy Name with-
out offence our transcendental form, which we cannot see when
we are bound by the illusory environment, will gradually be
revealed in our heart. So Mahaprabhu has given us the perfect
process for smashing our mundane ego and discovering our

real ego, our eternal form as a servitor of Krsna.

My main advice

Srimad Bhagavatam explained the four directives for isolating

ourselves from the influence of Kali.

dytitar panam striyah stina yatradharmas chatur-vidhah

(Srimad Bhagavatam: 1.17.38)

“Gambling, intoxication, illicit sex, and meat-eating are sinful
activities and must be avoided.”

Srimad Bhagavatam gave this advice. It is necessary for
our practising life, but it is not a service; it is a regulation.
Mahaprabhu’s directive to be humble, be tolerant, and give
honour to others is our service; it explains how we should prac-
tise our spiritual life. Without humility, tolerance, and giving
honour to others no one will be successful in chanting the Lord’s
Holy Name, even if they follow the scriptural rules and regu-
lations. Only following Mahaprabhu’s directives for our prac-
tising life—to be humble, be tolerant, and give honour to oth-
ers—will ensure that we are successful.

I have tested this thousands of times, and it is completely
sure. Almost every day I advise my friends and everyone I meet
to follow this directive of Mahaprabhu. What I say may sound
like a memorised set of English words, but it is not only that.
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Srila Bhakti Sundar Govinda
Dev-Goswami Mahardj lecturing

in St Petersburg, Russia.

With my heart I am saying it every day, and I am feeling it also.

I'want to see that everyone’s practising life—their §ravan, kirtan,
and so on—continues happily in good association.

If there is anything I want to distribute to the Western world
it is this, which is my first and best advice: “Avoid the ten of-
fences to the Holy Name and Vaisnava-aparadh by practising
Mahaprabhu’s formula of being humble, being tolerant, and
giving honour to others.” This is my preaching and my prac-
tising life. T have received this consciousness from Srila Guru
Maharaj and Srila Swami Maharaj, and I can see that it is com-
pletely necessary for everyone everywhere. Without humility,
tolerance, and giving honour to others no one can maintain
their devotional mood, and with these qualities everyone can
proceed very easily to their spiritual destiny.

Pure devotion and divine mercy

In the first verse of His Siksastakam, Mahaprabhu explained
the relationship between Krsna, His Holy Name, and the jiva-
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soul. In His second verse He explained how powerful Krsna
and His Holy Name are, and also how much of an offender
we are. In His third verse He gave us the remedy for our offen-
sive condition, which can reveal to us the Holy Name’s power
and our relationship with Krsna. Then in His fourth verse
Mahaprabhu prayed,

na dhanam na janarm na sundarim
kavitam va jagad-isa kamaye
mama janmani janmanisvare
bhavatad bhaktir ahaituki tvayi

[“O Lord, I do not desire wealth, followers, beautiful women,
or liberation. I pray only for unconditional devotion to You
birth after birth.”]

Once someone enters into practising life by following
Mahaprabhu’s formula of chanting the Lord’s Holy Name with
amood of humility, tolerance, and giving honour to others, then
the only target and desire of their life becomes ahaituki-bhakti,
eternal devotion free from material motivations. A practitioner
does not want any of his energy to be taken by offensive ac-
tivity, and he desires that his full energy be engaged in service
that pleases the Lord.

When a practitioner has entered into exclusive devotional
life in this way, he can understand Krsna’s position and see that
his own position in the mundane world is an ugly, impious
platform from which to serve the Lord. To express this mood
of a practitioner, Mahaprabhu prays in the next verse of His
Siksastakam,

ayi nanda-tanuja kinkararm
patitarh mam visame bhavambudhau
krpaya tava pada-pankaja-
sthita-dhiili-sadrsam vichintaya

(S#7 Siksastakam: 5)

“O Lord, I am Your eternal servant, but because of my misfor-

tune I have fallen into this terrible ocean of birth and death.
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mad-guna-$ruti-matrena

mayi sarva-guhasaye
mano-gatir avichchhinna
yatha gangambhaso ‘mbudhau
laksanarh bhakti-yogasya
nirgunasya hy udahrtam
ahaituky avyavahita

ya bhaktih purusottame
(SB:3.29.11-12)

“The primary characteristic of
supramundane devotion

is that simply by hearing of My
glory one’s thoughts
uninterruptedly flow towards
Me, the Lord who resides
within the hearts of all,

just as the waters of the Ganges
naturally flow towards

the ocean. Such pure devotion
to Me, the Supreme

Lord, is unconditional and
unobstructed (self-

manifest and unalloyed).”



